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Editorial
Islam is the religion of mercy. The Almighty God chose two Names from all His Names,
two chosen Names, two Names asserting the blessing and Mercy of Him, to start the
chapters of Quran with. In Islam, it has been highly advised to say “In the Name of God,
the beneficent, the merciful” not only at the beginning of the Surah of Quran but also at
the beginning of each activity to remind of the mercy of God and be merciful to others.
It should be pointed out that God also is an Avenger but this Anger and Revenge is for
special cases when a person ignores or ridicules God’s apparent and hidden signs and His
warnings, violates people’s rights, and oppresses them. At this time, that person deserves
to be surrounded by God’s Rage and Punishment.
God states in holy Quran,
َُﻮﻻ ﯾَ ْﺘﻠُﻮ َﻋﻠَ ْﯿ ِﮭ ْﻢ آﯾَﺎﺗِﻨَﺎ َوﻣَﺎ ُﻛﻨﱠﺎ ُﻣ ْﮭﻠِ ِﻜﻲ ا ْﻟﻘُﺮَى إ ﱠِﻻ َوأَ ْھﻠُﮭَﺎ ظَﺎﻟِﻤُﻮن
ً ﻚ ا ْﻟﻘُﺮَى َﺣﺘﱠﻰ ﯾَ ْﺒﻌَﺚَ ﻓِﻲ أُ ﱢﻣﮭَﺎ َرﺳ
َ ِﻚ ُﻣ ْﮭﻠ
َ َوﻣَﺎ ﻛَﺎنَ َرﺑﱡ
“Nor did your Lord destroy the villages until He had sent a Messenger to its mother
village reciting to them Our verses. We never destroyed villages unless their
inhabitants were harmdoers.”
I.e. it means God never punish anyone unless He warns them of what they should avoid.
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Imam Baqir explaining this very fact told,
أن ﷲ ﺗﺒﺎرك و ﺗﻌﺎﻟﻰ اﻟﺤﻠﯿﻢ اﻟﻌﻠﯿﻢ إﻧﻤﺎ ﻏﻀﺒﮫ ﻋﻠﻰ ﻣﻦ
ﻟﻢ ﯾﻘﺒﻞ ﻣﻨﮫ رﺿﺎه و إﻧﻤﺎ ﯾﻤﻨﻊ ﻣﻦ ﻟﻢ ﯾﻘﺒﻞ ﻣﻨﮫ
 ﺛﻢ أﻣﻜﻦ أھﻞ اﻟﺴﯿﺌﺎت ﻣﻦ اﻟﺘﻮﺑﺔ ﺑﺘﺒﺪﯾﻞ.... ﻋﻄﺎه
اﻟﺤﺴﻨﺎت دﻋﺎ ﻋﺒﺎده ﻓﻲ اﻟﻜﺘﺎب إﻟﻰ ذﻟﻚ ﺑﺼﻮت رﻓﯿﻊ ﻟﻢ
 ﻓﻠﻌﻦ ﷲ اﻟﺬﯾﻦ ﯾﻜﺘﻤﻮن ﻣﺎ-ﯾﻨﻘﻄﻊ و ﻟﻢ ﯾﻤﻨﻊ دﻋﺎء ﻋﺒﺎده
أﻧﺰل ﷲ و ﻛﺘﺐ ﻋﻠﻰ ﻧﻔﺴﮫ اﻟﺮﺣﻤﺔ ﻓﺴﺒﻘﺖ ﻗﺒﻞ اﻟﻐﻀﺐ
ﻓﺘﻤﺖ ﺻﺪﻗﺎ و ﻋﺪﻻ ﻓﻠﯿﺲ ﯾﺒﺘﺪئ اﻟﻌﺒﺎد ﺑﺎﻟﻐﻀﺐ ﻗﺒﻞ أن
ﯾﻐﻀﺒﻮه
God the Almighty is Patient and Wise, His
Anger will surround anyone who does not
desire His Satisfaction and He blocks out
His forgiveness to anyone who does not
accept,…. He gives the opportunity to
sinful ones to repent [and if they do, He
would] turn their sins to Hasanah (good
deeds). He announces people to this in His
book openly, this invitation will not
interrupted, and His prayers will not
exclude His servants.
God sends His curse to anyone who hides
whatever He has sent down. God is
committed Himself to be merciful and
kind. His Mercy outspeeds His Rage,
which ends up in justice. God does not
start harshness with His servants unless
His servants start being harsh.1
Imam Mahdi (p.b.u.h.) said in Iftitah
Prayer which is advised to be recited in
the nights of Ramadan that
أﯾﻘﻨﺖ أﻧﻚ أرﺣﻢ اﻟﺮاﺣﻤﯿﻦ ﻓﻲ ﻣﻮﺿﻊ اﻟﻌﻔﻮ و اﻟﺮﺣﻤﺔ و
أﺷﺪ اﻟﻤﻌﺎﻗﺒﯿﻦ ﻓﻲ ﻣﻮﺿﻊ اﻟﻨﻜﺎل و اﻟﻨﻘﻤﺔ
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I am certain that You are the Most
benevolent of all benevolent Ones when it
is the time for forgiving and blessing and
you are the most strict one of all strict
ones when it is the time for being strict
and punish.2
God the Almighty points out to these two
aspects in holy Quran but He limits His
Anger to specific groups and knows His
mercy widespread:
ﻗﺎل ﻋﺬاﺑﯽ أﺻﯿﺐ ﺑﮫ ﻣﻦ أﺷﺎء و رﺣﻤﺘﯽ وﺳﻌﺖ ﮐﻞ
ﺷﯿﺊ
“God states, my Punishment is for those
whom I decide but my Mercy surrounds
everything.”
( the holy Quran, 7: 156)

And Imam Sajjad , in his ‘Arafah prayer,
mentioned God’s mercy is before God’s
Anger:
ﺳﺒﻘﺖ رﺣﻤﺘﮫ ﻏﻀﺒﮫ
The one Whose Mercy is prior to His
Anger.3
Unfortunately, these days we are dealing
with those who neglect this massage of
mercy of God and do not regard religion
as a comprehensive charter. They judge
their tendencies to be the base and to
justify themselves abuse religious
teachings.

Quran says about these unjust behavior:

Editorial

أﻓﮑﻠّﻤﺎ ﺟﺎﺋﮑﻢ رﺳﻮل ﺑﻤﺎ ﻻ ﺗﮭﻮی أﻧﻔﺴﮑﻢ اﺳﺘﮑﺒﺮﺗﻢ؟
“Will you then become proud whenever
any Messenger comes to you with that
which does not suit your fancies” (92:87)
The reason of this harsh remark can be the
ones who wanted to unquestioningly
behead those who came to Prophet from a
far to know about Islam. As history
recorded, the holy Prophet continuously
stopped them and ordered people to
respect such truth-seekers.
God does not know the faith of these
attackers the true Faith and reports them as
such:
أ ﻓﺘﺆﻣﻨﻮن ﺑﺒﻌﺾ اﻟﮑﺘﺎب و ﺗﮑﻔﺮون ﺑﺒﻌﺾ؟
“Do you believe in one part of the Book
and not in the other?” (2:85)
The war-trigger groups who are abusing
the word Jihad to justify their brutal
actions, in fact, are not interested in Jihad.

Their lack of interest in humanitarian
affairs shows that they not only are not
interested in Islam but also do not believe
in any other religious principle; otherwise,
they would not teach brutality to their
kids.
In summary, this violent and antihumanistic behavior should not be
regarded as Islam. Each logical just person
should look up the true faith in the
authentic sources and life styles of true
leaders of that belief, not those who claim
to be of a faith. Especially Islam which its
leaders are all innocent and sin doesn’t
have any entry in them therefore their
words and actions are a clear proof.
This journal is honored to publish articles
which are based on research and reasoning
to introduce true Islam. We ask God do
not let theoretical and practical distortions
find their ways to the minds of truth
seekers.
Rudah al-Kafi, vol.8,p.52
Misbah al-Mutihajjid, vol.2,p.578
3
Al-Mazar, Shaykh Mufid, p.161
1
2
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The Will of Allah and Our Destiny
Part III: The Position Between the Two Extremes
Vahid Majd
Associate Professor of Tarbiat Modares University
Article acceptance date: June. 2016

Abstract: In this article, the issue of human will is further discussed. The two different
extreme views as well as the rationally moderate and Heavenly accepted view in this
issue are provided. It is also shown that the type of view on this issue has direct impact
on both beliefs of the unity of Allah and His justice.
Keywords: Qadarism, capability, free will, fatalism.
Qadarism
The term al-Qadariyya has been used in
our Hadith literature for two extreme
groups. The first and the largest group has
been the Jabriyya that believed in
compulsion and maintained that everyone
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is forced according to the planning and
measure (Taqdir/Qadar) that Allah
ordained, and that His decree is the cause
for our actions. The second group was the
Mufawwidha who believed that Allah does
not plan for people and the Taqdir of their
voluntary actions is relinquished to
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themselves. The title of the Qadariyya has
been a notorious one since the Prophet
(PBUH&HF) severely denounced this
group and called them the ditheist (Majus)
of this nation in numerous traditions.
In the first part of this article, we provided
some of the writings of Abul Hasan alAsh’ari (the famed Bakri theologian),
which shows there has been a constant
battle between the Jabriyya and the
Mufawwidha, with each one accusing the
other of being the Qadariyya! On the other
hand, the Ahl al-Bayt (PBUT) have made it
clear that Qadariyya contains both the
schools of compulsion and independent
freedom of will. Towards the end of Part
II (published in the previous issue), we
provided a tradition which referred to the
branch of the Qadariyya that believed in
compulsion, while the while the following
interesting traditions refer to the other
branch of Qadariyya who believed that
Allah has no planning on the human
actions. Yunus Ibn Abd al-Rahman
narrated:

َﻗَﺎ َل اﻟ ﱢﺮﺿَﺎ ع ﯾَﺎ ﯾُﻮﻧُﺲُ َﻻ ﺗَﻘُﻞْ ﺑِﻘَﻮْ ِل ا ْﻟﻘَ َﺪ ِرﯾﱠ ِﺔ ﻓَﺈ ِنﱠ ا ْﻟﻘَ َﺪ ِرﯾﱠﺔ
ِﻟَ ْﻢ ﯾَﻘُﻮﻟُﻮا ﺑِﻘَﻮْ ِل أَ ْھ ِﻞ ا ْﻟ َﺠﻨﱠ ِﺔ َو َﻻ ﺑِﻘَﻮْ ِل أَ ْھ ِﻞ اﻟﻨﱠﺎ ِر َو َﻻ ﺑِﻘَﻮْ ل
 َو-

إِ ْﺑﻠِﯿﺲَ ﻓَﺈ ِنﱠ أَ ْھ َﻞ ا ْﻟ َﺠﻨﱠ ِﺔ ﻗَﺎﻟُﻮا

ِﷲُ َو ﻟَ ْﻢ ﯾَﻘُﻮﻟُﻮا ﺑِﻘَﻮْ ِل أَھْﻞ
ي ﻟَﻮْ ﻻ أَنْ ھَﺪاﻧَﺎ ﱠ
َ ﻣﺎ ُﻛﻨﱠﺎ ﻟِﻨَ ْﮭﺘَ ِﺪ
َاﻟﻨﱠﺎ ِر ﻓَﺈ ِنﱠ أَ ْھ َﻞ اﻟﻨﱠﺎ ِر ﻗَﺎﻟُﻮا َرﺑﱠﻨﺎ َﻏﻠَﺒَﺖْ َﻋﻠَﯿْﻨﺎ ِﺷ ْﻘ َﻮﺗُﻨﺎ َو ﻗَﺎل
ﷲِ ﻣَﺎ أَﻗُﻮ ُل
إِ ْﺑﻠِﯿﺲَ رَبﱢ ﺑِﻤﺎ أَ ْﻏ َﻮ ْﯾﺘَﻨِﻲ ﻓَﻘُﻠْﺖُ ﯾَﺎ َﺳﯿﱢﺪِي َو ﱠ
ﻀﻰ َو
َ َﷲُ َو ﻗ
 َو ﻟَ ِﻜﻨﱢﻲ أَﻗُﻮ ُل َﻻ ﯾَﻜُﻮنُ إ ﱠِﻻ ﻣَﺎ ﺷَﺎ َء ﱠ-ﺑِﻘَﻮْ ﻟِ ِﮭ ْﻢ
 ﻓَﻘَﺎ َل ﻟَﯿْﺲَ ھَ َﻜﺬَا ﯾَﺎ ﯾُﻮﻧُﺲُ َو ﻟَﻜِﻦْ َﻻ ﯾَﻜُﻮنُ إ ﱠِﻻ ﻣَﺎ ﺷَﺎ َء-ﻗَ ﱠﺪ َر

ُ َو أَرَا َد َو ﻗَ ﱠﺪ َر َو ﻗَﻀَﻰ أَ ﺗَ ْﺪرِي ﻣَﺎ ا ْﻟ َﻤ ِﺸﯿﱠﺔُ ﯾَﺎ ﯾُﻮﻧُﺲ-ُﷲ
ﱠ

اﻹرَا َدةُ ﻗُﻠْﺖُ َﻻ
ِ ْ  أَ ﺗَ ْﺪرِي ﻣَﺎ-ﻗُﻠْﺖُ َﻻ ﻗَﺎلَ ھُﻮَ اﻟ ﱢﺬ ْﻛ ُﺮ ْاﻷَ ﱠو ُل
ﻗَﺎ َل ا ْﻟ َﻌﺰِﯾ َﻤﺔُ َﻋﻠَﻰ ﻣَﺎ ﺷَﺎ َء ﱠ
- َو ﺗَ ْﺪرِي ﻣَﺎ اﻟﺘﱠ ْﻘﺪِﯾ ُﺮ ﻗُﻠْﺖُ َﻻ-ُ ﷲ
)ا ْﻟﮭَ ْﻨ َﺪ َﺳﺔُ و( وَ ﺿْ ُﻊ ا ْﻟ ُﺤﺪُو ِد ﻣِﻦَ ْاﻵﺟَﺎ ِل َو

َﻗَﺎ َل ھُﻮ

 َو ﺗَ ْﺪرِي ﻣَﺎ ا ْﻟﻘَﻀَﺎ ُء ﻗُﻠْﺖُ َﻻ-ق َو ا ْﻟﺒَﻘَﺎ ِء َو ا ْﻟﻔَﻨَﺎ ِء
ِ ْاﻷَرْ زَا
.)اﻹ ْﺑﺮَا ُم َو( إِﻗَﺎ َﻣﺔُ ا ْﻟ َﻌ ْﯿ ِﻦ
ِ ْ ﻗَﺎ َل ھُ َﻮ
Imam al-Ridha (PBUH) said to me, “O
Yunus! Do not maintain the saying of the
Qadariyya. Certainly, the Qadariyya
maintain neither the saying of the People
of Paradise, nor the (future) saying of the
People of the Fire, nor the saying of Satan!
Verily, the People of Paradise (shall) say,
‘Praise be to Allah who has guided us to
this (place). Never could we be guided if
Allah would not have guided us.’ (7:43)
And the People of Fire (shall) say, ‘Our
Lord! Our wretchedness overwhelmed us,
and we have been misguided folk.’
(23:106) And the Satan said, ‘O my Lord!
Since you have misled me...’ (15:39)” I
said, “By Allah! I never maintained the
saying of the Qadariyya. I, too, maintain
that nothing exists except that which Allah
willed, intended, decreed, and measured.”
(Here, Yunus made the general mistake of
the philosophers who switch the place of
plan and measure (Qadar) with decree
(Qadhaa) in the sequence of steps. The
Imam (PBUH) corrected him as such: ) He
(PBUH) said, “It is not that way! Rather,
nothing exists except that which Allah
willed, intended, measured (Qadara), and
decreed (Qadhaa). The will is (the
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creation of) the first attention (concerning
a would be thing). The intention is the
determination for what He willed. The
measure is (the engineering)1 and setting
of the limits such as the appointed time,
existence, maintenance, and the extinction
(of the would-be action). The decree is
(persistence) to make things up and ready
(for the person to act).”2
The same Hadith has been reported by
different chain of authorities from Imam
al-Ridha (PBUH), but with two more
tokens (Ayat)3 of the holy Quran and a
divine narration at the end, which are as
follows:

ْﷲِ وَ ﻣﺎ ﺗَﺸﺎؤُنَ إ ﱠِﻻ أَن
ﯾَﺎ ﯾُﻮﻧُﺲُ إِنَ ا ْﻟﻘَ َﺪ ِرﯾﱠﺔَ ﻟَ ْﻢ ﯾَﻘُﻮﻟُﻮا ﺑِﻘَﻮْ ِل ﱠ
ْ َو َﻻ ﻗَﺎﻟُﻮا ﺑِﻘَﻮْ ِل ﻧُﻮحٍ َو ﻻ ﯾَ ْﻨﻔَ ُﻌ ُﻜ ْﻢ ﻧُﺼْ ﺤِﻲ إِن... ُﷲ
ﯾَﺸﺎ َء ﱠ
ﷲُ ﯾُﺮِﯾ ُﺪ أَنْ ﯾُ ْﻐ ِﻮﯾَ ُﻜ ْﻢ ھُ َﻮ َرﺑﱡ ُﻜ ْﻢ
ﺼ َﺢ ﻟَ ُﻜ ْﻢ إِنْ ﻛﺎنَ ﱠ
َ أَ َردْتُ أَنْ أَ ْﻧ
َﷲُ ﯾَﺎ اﺑْﻦَ آ َد َم ﺑِ َﻤ ِﺸﯿﱠﺘِﻲ ُﻛﻨْﺖ
َو إِﻟَ ْﯿ ِﮫ ﺗُﺮْ َﺟﻌُﻮنَ ﺛُ ﱠﻢ ﻗَﺎ َل ﻗَﺎ َل ﱠ
ﻲ ﻓَ َﺮاﺋِﻀِﻲ َو ﺑِﻨِ ْﻌ َﻤﺘِﻲ
أَﻧْﺖَ اﻟﱠﺬِي ﺗَﺸَﺎ ُء َو ﺑِﻘُ ﱠﻮﺗِﻲ أَ ﱠدﯾْﺖَ إِﻟَ ﱠ
ﻚ َﺳﻤِﯿﻌﺎً ﺑَﺼِﯿﺮاً ﻗَ ِﻮﯾّﺎ ً ﻓَﻤَﺎ
َ ُﺼﯿَﺘِﻲ َو َﺟ َﻌ ْﻠﺘ
ِ ﻗَﻮِﯾﺖَ َﻋﻠَﻰ َﻣ ْﻌ
َﻚ ﻣِﻦْ َﺳﯿﱢﺌَ ٍﺔ ﻓَﻤِﻦْ ﻧَ ْﻔ ِﺴﻚ
َ َأَﺻَﺎﺑَﻚَ ﻣِﻦْ َﺣ َﺴﻨَ ٍﺔ ﻓَ ِﻤﻨﱢﻲ وَ ﻣَﺎ أَﺻَﺎﺑ
ﻚ أَﻧﱢﻲ َﻻ أُ ْﺳﺄ َ ُل َﻋﻤﱠﺎ أَ ْﻓ َﻌ ُﻞ َو ھُ ْﻢ ﯾُ ْﺴﺌَﻠُﻮنَ ﺛُ ﱠﻢ ﻗَﺎ َل ﻗَ ْﺪ
َ َِو َذﻟ
.ُﻚ ُﻛ ﱠﻞ ﺷَﻲْ ٍء ﺗُﺮِﯾ ُﺪه
َ َﻧَﻈَﻤْﺖُ ﻟ
Imam al-Ridha (PBUH) said, “... O Yunus!
Certainly, the Qadariyya do not maintain
the saying of Allah, ‘And you shall not
will unless Allah wills,’ (81:29) ... nor do
they maintain the saying of Noah (Nuh
(PBUH)), ‘My advice shall not benefit you
even though I intended to advise you if it
be that Allah intended to mislead you. He
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is your Lord and to Him shall you return’
(11:34).” The Imam continued, “Allah
said: ‘O son of Adam! By My will you
willed for yourself whatever you willed.
By My power were able to perform your
obligations to Me. By My bounties and
assets you gained power to disobey me. I
made you hearing, seeing, and powerful.
Thus, whatever goodness reaches you is
due to My (mercy), and whatever evil
inflicts you is due to your own soul (and
your actions). I shall not be questioned for
whatever I do, but they shall be
questioned.’4” Then (the Imam) said,
“Certainly, I have put all you wanted (to
understand) in the order.”5
It should be noted that the misleading or
misguiding attributed to Allah as
explained by other tokens of Quran as well
as the traditions of Ahl al-Bayt (PBUT) is
Allah’s punishment for those who insist
on rejecting faith. Misguidance is the
reverse of guidance, assistance, and light,
all of which aid man to choose with better
insight. Misguidance is darkness, and a
person who makes his choice in darkness,
although not deprived of choice, is
deprived of insight and is under greater
influence of Satan. Such misguidance is
not a compulsory misguidance; rather, it is
finding oneself free to act in a tricky
situation provided as a punishment for
what the person has chosen of disbelief
earlier. Although he still exercises choice,
Allah knows that he will choose wrong
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under the advisory of Satan. Again,
Allah’s foreknowledge, His withholding
guidance, and His deserting of a
disbeliever do not compel him to do
wrong, just as His foreknowledge, His
guidance, and His assistance do not
compel a believer to do right. This issue
will be addressed in detail in future parts
by will of Allah.
Below is another tradition denouncing the
Qadariyya. Ali Ibn Salim narrated that
Imam al-Sadiq (PBUH) said:

ْإِنﱠ ا ْﻟﻘَ َﺪ ِرﯾﱠﺔَ َﻣﺠُﻮسُ ھَ ِﺬ ِه ْاﻷُ ﱠﻣ ِﺔ َو ھُ ُﻢ اﻟﱠﺬِﯾﻦَ أَرَادُوا أَن
ﷲَ ﺑِ َﻌ ْﺪﻟِ ِﮫ ﻓَﺄ َﺧْ َﺮﺟُﻮهُ ﻣِﻦْ ُﺳ ْﻠﻄَﺎﻧِ ِﮫ َو ﻓِﯿ ِﮭ ْﻢ ﻧَ َﺰﻟَﺖْ ھَ ِﺬ ِه
ﺼﻔُﻮا ﱠ
ِ ﯾَـ
 ﯾَﻮْ َم ﯾُ ْﺴ َﺤﺒُﻮنَ ﻓِﻲ اﻟﻨﱠﺎ ِر ﻋَﻠﻰ ُوﺟُﻮ ِھ ِﮭ ْﻢ ذُوﻗُﻮا ﻣَﺲﱠ-ُْاﻵﯾَﺔ
. إِﻧﱠﺎ ُﻛ ﱠﻞ ﺷَﻲْ ٍء َﺧﻠَﻘْﻨﺎهُ ﺑِﻘَ َﺪ ٍر.ََﺳﻘَﺮ
“Certainly the Qadariyya are the ditheists
(Majus) of this nation. They intended to
describe (the actions of) Allah by His
justice, but they dismissed Him from His
sovereignty. About them, the following
tokens were revealed: ‘On the Day that
they shall be dragged through the Fire on
their faces, (they shall be told:) Taste the
touch of Hell! Verily, We have created
everything (including this punishment)
according to a measure (Qadar).’ (54:4849)”6
The
following
tradition
dismisses
compulsion due to Allah’s will. Imam
Hasan al-Askari (PBUH) narrated that
Imam Musa Ibn Ja’far (PBUH) said:

َﺻﺎﺋِﺮُونَ ﻓَﺄ َ َﻣ َﺮھُ ْﻢ و
َ ﻖ ﻓَ َﻌﻠِ َﻢ ﻣَﺎ ھُ ْﻢ إِﻟَ ْﯿ ِﮫ
َ ﻖ ا ْﻟ َﺨ ْﻠ
َ َﷲَ َﺧﻠ
ﱠ

ﻧَﮭَﺎھُ ْﻢ ﻓَﻤَﺎ أَ َﻣ َﺮھُ ْﻢ ﺑِ ِﮫ ﻣِﻦْ ﺷَﻲْ ٍء ﻓَﻘَ ْﺪ َﺟ َﻌ َﻞ ﻟَﮭُ ُﻢ اﻟ ﱠﺴﺒِﯿ َﻞ إِﻟَﻰ
َْاﻷَﺧْ ِﺬ ﺑِ ِﮫ َو ﻣَﺎ ﻧَﮭَﺎھُ ْﻢ َﻋ ْﻨﮫُ ﻣِﻦْ ﺷَﻲْ ٍء ﻓَﻘَ ْﺪ َﺟ َﻌ َﻞ ﻟَﮭُ ُﻢ اﻟ ﱠﺴﺒِﯿﻞ
إِﻟَﻰ ﺗَﺮْ ِﻛ ِﮫ َو َﻻ ﯾَﻜُﻮﻧُﻮنَ آ ِﺧﺬِﯾﻦَ َو َﻻ ﺗَﺎ ِرﻛِﯿﻦَ إ ﱠِﻻ ﺑِﺈ ِ ْذﻧِ ِﮫ َو ﻣَﺎ
ﺼﯿَﺘِ ِﮫ ﺑَ ِﻞ اﺧْ ﺘَﺒَ َﺮھُ ْﻢ ﺑِﺎ ْﻟﺒَ ْﻠ َﻮى
ِ ﷲُ أَﺣَﺪاً ﻣِﻦْ َﺧ ْﻠﻘِ ِﮫ َﻋﻠَﻰ َﻣ ْﻌ
َﺟﺒَ َﺮ ﱠ
.َو َﻛﻤَﺎ ﻗَﺎ َل ﻟِﯿَ ْﺒﻠُ َﻮ ُﻛ ْﻢ أَﯾﱡ ُﻜ ْﻢ أَﺣْ ﺴَﻦُ َﻋﻤَﻼ
“Certainly Allah created the creation and
knew to what they will turn. Then, He
commanded and forbade them. However,
to whatever He commanded, He has
indeed made for them a way to take, and
from whatever He forbade them, He has
certainly made for them a way to avoid.
Nevertheless, they shall neither take nor
leave except by His permission. Yet, Allah
never compelled anyone of His creations
to His disobedience, but rather He put
them in trial He stated, ‘in order to test
you (to make for everyone clear) which of
you is best in terms of deed.’ (67:2)”7
Again, pointing to the domain of our
volition, Hisham Ibn Salim narrated that
Imam al-Sadiq (PBUH) said:
ْﷲُ أَﻋَﺰﱡ ﻣِﻦ
ﷲُ أَ ْﻛ َﺮ ُم ﻣِﻦْ أَنْ ﯾُ َﻜﻠﱢﻒَ اﻟﻨﱠﺎسَ ﻣَﺎ ﻻَ ﯾُﻄِﯿﻘُﻮنَ َو ﱠ
ﱠ
.ُأَنْ ﯾَﻜُﻮنَ ﻓِﻲ ُﺳ ْﻠﻄَﺎﻧِ ِﮫ ﻣَﺎ ﻻَ ﯾُﺮِﯾﺪ
“Allah is more generous than charging
people with what they cannot bear. Yet,
Allah is mightier than having something
He did not intend, take place in His
kingdom.”8
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The above Hadith clearly dismisses both
the idea of compulsion and independent
freedom in our actions. Believing
compulsion dismisses the justice of Allah
and
nullifies
His
commandments,
prohibitions, rewards, and punishments.
One the other hand, believing independent
and uncontrolled will for man, nullifies the
lordship of Allah. These facts are also
emphasized by the following Hadith.
Various traditionists narrated that Imam
al-Sadiq (PBUH) said:

َﷲ ﯾَﺄْ ُﻣ ُﺮ ﺑِﺎﻟﺴﱡﻮ ِء و
َ ﷲ ص ﻣَﻦْ َز َﻋ َﻢ أَنﱠ ﱠ
ِ ﻗَﺎ َل َرﺳُﻮ ُل ﱠ
ﷲِ َو ﻣَﻦْ َز َﻋ َﻢ أَنﱠ ا ْﻟ َﺨ ْﯿ َﺮ َو اﻟ ﱠﺸ ﱠﺮ
ا ْﻟﻔَﺤْ ﺸَﺎ ِء ﻓَﻘَ ْﺪ َﻛﺬَبَ َﻋﻠَﻰ ﱠ
ﷲَ ﻣِﻦْ ُﺳ ْﻠﻄَﺎﻧِ ِﮫ َو ﻣَﻦْ َز َﻋ َﻢ أَنﱠ
ﷲِ ﻓَﻘَ ْﺪ أَﺧْ َﺮ َج ﱠ
ﺑِ َﻐ ْﯿ ِﺮ َﻣﺸِﯿﺌَ ِﺔ ﱠ
َﷲِ َو ﻣَﻦْ َﻛﺬَب
ﷲ ﻓَﻘَ ْﺪ َﻛﺬَبَ َﻋﻠَﻰ ﱠ
ِ ﺻ َﻲ ﺑِ َﻐ ْﯿ ِﺮ ﻗُ ﱠﻮ ِة ﱠ
ِ ا ْﻟ َﻤﻌَﺎ
ﷲُ اﻟﻨﱠﺎ َر
ﷲِ أَ ْد َﺧﻠَﮫُ ﱠ
َﻋﻠَﻰ ﱠ
The Messenger of Allah (PBUH&HF) said,
“He who thinks Allah commands to evil
(al-Soo’) and indecent deeds, has indeed
lied about Allah. He who thinks the
goodness (al-Khair) and the evil (alSharr) are not according to His will, has
dismissed Allah from His Sovereignty. He
who thinks that sins are performed by
other than the power created by Allah has
indeed lied about Allah. And he who lies
about Allah, Allah shall enter him the
Fire.”9
Capability
For a human to act or avoid a certain
action, he or she needs a capability (al-
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Istita’a) empowered by Allah. This
capability of manifesting one’s volition is
only given instantaneously at the time of
action or avoidance, and is only good for a
certain place at a certain time. For other
instances of time and place, Allah may or
may not reinstate such capability based on
His will. This is because Allah does not
relinquish His authority to people, and
nothing takes place among His creation
except by His instantaneous permission.
Salih al-Nili narrated:
ﷲِ ع ھَﻞْ ﻟِ ْﻠ ِﻌﺒَﺎ ِد ﻣِﻦَ اﻻِ ْﺳﺘِﻄَﺎ َﻋ ِﺔ ﺷَﻲْ ٌء ﻗَﺎ َل
َﺳﺄَﻟْﺖُ أَﺑَﺎ َﻋ ْﺒ ِﺪ ﱠ
ﻓَﻘَﺎ َل ﻟِﻲ إِذَا ﻓَ َﻌﻠُﻮا ا ْﻟﻔِ ْﻌ َﻞ ﻛَﺎﻧُﻮا ُﻣ ْﺴﺘَ ِﻄﯿﻌِﯿﻦَ ﺑِﺎ ِﻻ ْﺳﺘِﻄَﺎ َﻋ ِﺔ
ﻵﻟَﺔُ ِﻣ ْﺜ ُﻞ
ْ ﷲُ ﻓِﯿ ِﮭ ْﻢ ﻗَﺎ َل ﻗُﻠْﺖُ َو ﻣَﺎ ِھ َﻲ ﻗَﺎ َل ا
اﻟﱠﺘِﻲ َﺟ َﻌﻠَﮭَﺎ ﱠ
ُاﻟﺰﱠاﻧِﻲ إِذَا َزﻧَﻰ ﻛَﺎنَ ُﻣ ْﺴﺘَﻄِﯿﻌﺎ ً ﻟِﻠ ﱢﺰﻧَﺎ ﺣِﯿﻦَ َزﻧَﻰ َو ﻟَﻮْ أَﻧﱠﮫ
ك ﻗَﺎ َل ﺛُ ﱠﻢ
َ ك اﻟ ﱢﺰﻧَﺎ َو ﻟَ ْﻢ ﯾَﺰْ ِن ﻛَﺎنَ ُﻣ ْﺴﺘَﻄِﯿﻌﺎ ً ﻟِﺘَﺮْ ِﻛ ِﮫ إِذَا ﺗَ َﺮ
َ ﺗَ َﺮ
َﻗَﺎ َل ﻟَﯿْﺲَ ﻟَﮫُ ﻣِﻦَ اﻻِ ْﺳﺘِﻄَﺎ َﻋ ِﺔ ﻗَ ْﺒ َﻞ ا ْﻟﻔِﻌْﻞِ ﻗَﻠِﯿ ٌﻞ َو ﻻَ َﻛﺜِﯿ ٌﺮ و
ك ﻛَﺎنَ ُﻣ ْﺴﺘَﻄِﯿﻌﺎ ً ﻗُﻠْﺖُ ﻓَ َﻌﻠَﻰ ﻣَﺎ ذَا
ِ ْﻟَﻜِﻦْ َﻣ َﻊ ا ْﻟﻔِ ْﻌ ِﻞ َو اﻟﺘﱠﺮ
َ ﻵﻟَ ِﺔ اﻟﱠﺘِﻲ َرﻛﱠﺐَ ﻓِﯿ ِﮭ ْﻢ إِنﱠ ﱠ
ﷲ
ْ ﯾُ َﻌ ﱢﺬﺑُﮫُ ﻗَﺎ َل ﺑِﺎ ْﻟ ُﺤ ﱠﺠ ِﺔ ا ْﻟﺒَﺎﻟِ َﻐ ِﺔ َو ا
ﺼﯿَﺘِ ِﮫ َو ﻻَ أَرَا َد إِرَا َدةَ َﺣﺘْﻢٍ ا ْﻟ ُﻜ ْﻔ َﺮ
ِ ﻟَ ْﻢ ﯾُﺠْ ﺒِﺮْ أَﺣَﺪاً َﻋﻠَﻰ َﻣ ْﻌ
ﷲِ أَنْ ﯾَ ْﻜﻔُ َﺮ َو ھُ ْﻢ
ﻣِﻦْ أَ َﺣ ٍﺪ َو ﻟَﻜِﻦْ ﺣِﯿﻦَ َﻛﻔَ َﺮ ﻛَﺎنَ ﻓِﻲ إِرَا َد ِة ﱠ
َﷲِ َو ﻓِﻲ ﻋِ ْﻠ ِﻤ ِﮫ أَنْ ﻻَ ﯾَـﺼِﯿﺮُوا إِﻟَﻰ ﺷَﻲْ ٍء ﻣِﻦ
ﻓِﻲ إِرَا َد ِة ﱠ
ا ْﻟ َﺨ ْﯿ ِﺮ ﻗُﻠْﺖُ أَرَا َد ِﻣ ْﻨﮭُ ْﻢ أَنْ ﯾَ ْﻜﻔُﺮُوا ﻗَﺎ َل ﻟَﯿْﺲَ ھَ َﻜﺬَا أَﻗُﻮ ُل َو
ﻟَ ِﻜﻨﱢﻲ أَﻗُﻮ ُل َﻋﻠِ َﻢ أَﻧﱠﮭُ ْﻢ َﺳﯿَ ْﻜﻔُﺮُونَ ﻓَﺄَرَا َد ا ْﻟ ُﻜ ْﻔ َﺮ ﻟِ ِﻌ ْﻠ ِﻤ ِﮫ ﻓِﯿ ِﮭ ْﻢ َو
ﻟَ ْﯿﺴَﺖْ ِھ َﻲ إِرَا َدةَ ﺣَ ﺘْﻢٍ إِﻧﱠﻤَﺎ ِھ َﻲ إِرَا َدةُ اﺧْ ﺘِﯿَﺎ ٍر
I asked Imam al-Sadiq (PBUH) if there is
anything of capability (al-Istita’a) for the
servants. He (PBUH) replied, “If they
performed the action (it shows that) they
were capable by the capability that Allah
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placed in them.” I asked, “What is it?” He
(PBUH) replied, “It is the means (of
action). ... There is nothing of capability—
neither little nor big—before the time of
the action. One becomes capable (for a
specific action) only at the time of acting
or avoiding.” I said, “Then on what basis
does Allah punish him?” He (PBUH)
replied, “By what has reached him of
evidence and by the means (i.e.,
capability) that was (instantaneously)
placed in him. Certainly, Allah does not
compel anyone to His disobedience and
does not coercively intend disbelief for
anyone. However, when one becomes a
disbeliever, it was (already) in the
intention of Allah and His knowledge that
he will disbelieve and that he will not turn
to any goodness.” I asked, “Did Allah
want them to disbelieve?” He (PBUH)
said, “I did not say that. I rather say He
knew they would soon disbelieve, and
thus, He intended disbelief due to His
foreknowledge about them. This is not
coercive intention (i.e., it is not the cause
for their action and is not compelling
them). It is just volitive intention (i.e.,
intention of giving permission to their
choice).”10
Other than, people’s actions, Allah intends
His own action. Coercive intention (Iradat
al-Hatm) of Allah is only limited to some
of Allah’s actions. What Allah wants to do
(as
His
own
action)
becomes
indispensable and is forced on the
creation. Such an action is not the action

of human; rather, it may be certain goal or
custom of Allah for His creation, and is
His punishment or His reward of people’s
action. However, volitive intention (Iradat
al-Ikhtiyar) of Allah is related to what
Allah intended to permit some of people’s
choice for which He provides them of
capability at the moment of their action.
Thus, when Allah states in the holy Quran:
ًﷲُ ﯾُﺮِﯾ ُﺪ ظُﻠْﻤﺎ
َو ﻣَﺎ َ ﱠ

ﷲُ ﯾُﺮِﯾ ُﺪ ظُﻠْﻤﺎ ً ﻟِ ْﻠﻌِﺒﺎ ِد
َو ﻣَﺎ َ ﱠ
َﻟِﻠْﻌﺎﻟَﻤِﯿﻦ

“Allah never intends injustice to His
servants,” (40:31) and “Allah never
intends injustice to the worlds,” (3:108)
the intention that is denied here is the
intention of coercion or imposition
because it is concerned with His own
action. In other words, Allah does not
impose injustice to people, and therefore,
injustice is not the action of Allah.
However, the injustice imposed by some
people over others is in His will and His
intention of (permitting) choice. Allah
intended to give permission to the
occurrence of some (not all) injustice by
people. As such, although injustice by
others is in His intention, it cannot be
considered His action or His imposition.
The above Hadith also clearly disproves
the idea of the Mufawwidha who claim
that since human feels he has power, he
can do what he wants by means of that
power at any time. They have neglected
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the fact that Allah grants human capability
for an action moment by moment
according to His will. Although human
may feel to have power, he cannot use it
for an action that Allah did not intend to
happen. The capability of using power is
granted exactly to the extent of carrying
out human’s choice of action at a certain
time. That certain capability is no good for
use at another instant of time and need to
be reinstated by Allah. Many traditions,
however, state that the capability (alIstita’a) is before the action. This conflict
can be easily resolved by observing that
the order of capability is prior to the
action, but it comes to existence at the
time of action. The similitude of the
capability to the action is the similitude of
a hand that turns a key. The hand turns
exactly at the time that the key turns, but
the hand has order priority in the action of
turning. Thus, although capability is the
prerequisite of an action, it is manifested
at the time of the action by will of Allah.
Anyone who claims that he will have the
capability to do a certain act one moment
later, he implies that Allah has
relinquished His authority (Tafwidh). Our
capability of using power is provisional
and Allah may discontinue granting it at
any moment if He wills. Since we do not
know if Allah permits us to perform a
certain act even one moment later, we
should always make an exception for the
will of Allah in our future decisions. Allah
says in the holy Quran:
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.ُﷲ
ﻚ ﻏَﺪاً إِﻻﱠ أَنْ ﯾَﺸﺎ َء َ ﱠ
َ َِو ﻻ ﺗَﻘُﻮﻟَﻦﱠ ﻟِﺸَﻲْ ٍء إِﻧﱢﻲ ﻓﺎ ِﻋ ٌﻞ ذﻟ

Nor say about anything, “I shall surely do
that tomorrow” (unless you say) “except if
Allah wills (otherwise).” (18:23-24)
The Position Between the Two
The viewpoint taken by Ahl al-Bayt
(PBUT) in this regard falls between the two
extremes discussed earlier. However,
many people who regard the saying of Ahl
al-Bayt (PBUT) have still misconception
on what exactly the middle position is.
Some wrongly interpret the middle
position as the combination of the two
extreme views. In other words, they claim
that we are forced in some actions and are
left free in some other actions. Some
believe in partial freedom and partial
coercion in all human actions. Both
interpretations are wrong and negate
reason as well as the Hadith.
On the commentary of the famous Hadith
of Imam al-Sadiq (PBUH), “a position
between the two extreme positions”, Yazid
Ibn Umair narrated:
َد َﺧﻠْﺖُ َﻋﻠَﻰ َﻋﻠِﻲِ ْﺑ ِﻦ ﻣُﻮﺳَﻰ اﻟ ﱢﺮﺿَﺎ ع ﺑِﻤَﺮْ َو ﻓَﻘُﻠْﺖُ ﻟَﮫُ ﯾَﺎ
ق ﺟَ ْﻌﻔَ ِﺮ ْﺑ ِﻦ ُﻣ َﺤ ﱠﻤ ٍﺪ ع
ِ ي ﻟَﻨَﺎ َﻋ ِﻦ اﻟﺼﱠﺎ ِد
َ ﷲِ ُر ِو
اﺑْﻦَ َرﺳُﻮ ِل ﱠ
ُأَﻧﱠﮫُ ﻗَﺎ َل َﻻ َﺟ ْﺒ َﺮ َو َﻻ ﺗَ ْﻔﻮِﯾﺾَ ﺑَﻞْ أَ ْﻣ ٌﺮ ﺑَﯿْﻦَ أَ ْﻣ َﺮ ْﯾ ِﻦ ﻓَﻤَﺎ َﻣ ْﻌﻨَﺎه
ﷲَ ﯾَ ْﻔ َﻌ ُﻞ أَ ْﻓﻌَﺎﻟَﻨَﺎ ﺛُ ﱠﻢ ﯾُ َﻌ ﱢﺬﺑُﻨَﺎ َﻋﻠَ ْﯿﮭَﺎ ﻓَﻘَ ْﺪ ﻗَﺎ َل
ﻓَﻘَﺎ َل ﻣَﻦْ َز َﻋ َﻢ أَنﱠ ﱠ
ﻖ َو
ِ ﷲَ َﻋ ﱠﺰ وَ َﺟ ﱠﻞ ﻓَﻮﱠضَ أَ ْﻣ َﺮ ا ْﻟ َﺨ ْﻠ
ﺑِﺎ ْﻟ َﺠ ْﺒ ِﺮ وَ ﻣَﻦْ َز َﻋ َﻢ أَنﱠ ﱠ
ﺾ ﻓَﺎ ْﻟﻘَﺎﺋِ ُﻞ ﺑِﺎﻟْﺠَ ْﺒ ِﺮ
ِ ق إِﻟَﻰ ُﺣ َﺠ ِﺠ ِﮫ ع ﻓَﻘَ ْﺪ ﻗَﺎلَ ﺑِﺎﻟﺘﱠ ْﻔﻮِﯾ
ِ ْاﻟ ﱢﺮز
ِ ك ﻓَﻘُﻠْﺖُ ﻟَﮫُ ﯾَﺎ اﺑْﻦَ َرﺳُﻮ ِل ﱠ
ﷲ
ٌ ﺾ ُﻣ ْﺸ ِﺮ
ِ ﻛَﺎﻓِ ٌﺮ َو ا ْﻟﻘَﺎﺋِ ُﻞ ﺑِﺎﻟﺘﱠ ْﻔﻮِﯾ
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ﻓَﻤَﺎ أَ ْﻣ ٌﺮ ﺑَﯿْﻦَ أَ ْﻣ َﺮ ْﯾ ِﻦ ﻓَﻘَﺎ َل ُوﺟُﻮ ُد اﻟ ﱠﺴﺒِﯿ ِﻞ إِﻟَﻰ إِ ْﺗﯿَﺎ ِن ﻣَﺎ أُ ِﻣﺮُوا
ﷲِ َو َﻣ ِﺸﯿﱠﺘُﮫُ ﻓِﯿﮭَﺎ
ﻚ ﻓَﻘَﺎ َل أَﻣﱠﺎ اﻟﻄﱠﺎﻋَﺎتُ ﻓَﺈِرَا َدةُ ﱠ
َ ِإِرَا َدةٌ ﻓِﻲ َذﻟ
َْاﻷَ ْﻣ ُﺮ ﺑِﮭَﺎ َو اﻟ ﱢﺮﺿَﺎ ﻟَﮭَﺎ َو ا ْﻟ ُﻤﻌَﺎ َوﻧَﺔُ َﻋﻠَ ْﯿﮭَﺎ َو إِرَا َدﺗُﮫُ و
ُﻲ َﻋ ْﻨﮭَﺎ َو اﻟﺴﱠﺨَ ﻂُ ﻟَﮭَﺎ َو ا ْﻟ ِﺨﺬ َْﻻن
ُ َﻣ ِﺸﯿﱠﺘُﮫُ ﻓِﻲ ا ْﻟ َﻤﻌَﺎﺻِﻲ اﻟﻨﱠ ْﮭ
ْ ﻗَﺎ َل ﻧَ َﻌ ْﻢ ﻣَﺎ ﻣِﻦ-َﻋﻠَ ْﯿﮭَﺎ ﻗُﻠْﺖُ ﻓَﻠِﻠﱠ ِﮫ َﻋ ﱠﺰ َو ﺟَ ﱠﻞ ﻓِﯿﮭَﺎ ا ْﻟﻘَﻀَﺎ ُء
ﻓِ ْﻌ ٍﻞ ﯾَ ْﻔ
ُﻀﺎ ِء ﻗَﺎ َل ا ْﻟ ُﺤ ْﻜ ُﻢ َﻋﻠَ ْﯿ ِﮭ ْﻢ ﺑِﻤَﺎ ﯾَ ْﺴﺘَ ِﺤﻘﱡﻮﻧَﮫ
َ َﻓَﻤَﺎ َﻣ ْﻌﻨَﻰ ھَﺬَا ا ْﻟﻘ
.ِب ﻓِﻲ اﻟ ﱡﺪ ْﻧﯿَﺎ َو ْاﻵ ِﺧ َﺮة
ِ ب َو ا ْﻟ ِﻌﻘَﺎ
ِ َﻋﻠَﻰ أَ ْﻓﻌَﺎﻟِ ِﮭ ْﻢ ﻣِﻦَ اﻟﺜﱠ َﻮا
I said to Ali Ibn Musa al-Ridha (PBUH),
“O Son of the Messenger of Allah! It has
been narrated to us that Ja’far Ibn
Muhammad al-Sadiq (PBUH) said, ‘There
is no compulsion (Jabr) and no
relinquishment (Tafwidh), but something
between the two.’ What does this mean?”
Imam al-Ridha (PBUH) replied, “He who
claims that Allah commits our actions and
then punishes us for those (actions), has
indeed maintained compulsion (Jabr). On
the other hand, he who claims that Allah
has relinquished the authority of creation
and sustenance to His proofs (PBUH) has
indeed
maintained
relinquishment
(Tafwidh to the Imams). The supporter of
compulsion is a disbeliever and the
supporter of relinquishing authority (to
people) is a polytheist.” I then asked, “O
son of the Messenger of Allah! What is
the position between the two?” The Imam
(PBUH) replied, “The existence of the path
for performing what was ordered and for
leaving what was prohibited.” I asked, “Is

there any will and intention for Allah on
this?” He (PBUH) said, “As for the acts of
obedience, the intention and will of Allah
is His command (to the servants) to act
upon them, His satisfaction with those
actions, and His aid (to the person) to
accomplish them. On the other hand, His
intention and will in sins is His
prohibition, His wrath for committing
such actions, and His deserting and
forsaking them over those actions (i.e.,
leaving people on those actions without
pushing them).” I asked, “Is there any
decree (Qadhaa) for Allah on these acts?”
He (PBUH) said, “Yes, There does not
exist any act that the servants do, be it
good (Khair) or evil (Sharr), except that
Allah has a decree on it.” I asked, “Then
what is the meaning of the decree here?”
He (PBUH) said, “The verdict on them for
that which they deserve from rewards and
punishments in this world and the
Hereafter (for that action).”11
In the above Hadith, the Imam (PBUH)
referred to Allah’s will and intention of
commandment and satisfaction as well as
His decree (Qadhaa) of judgment. The
Hadith is quiet concerning the will and
intention of knowledge that pertains to let
an action take place.
The above Hadith also points to a
subgroup of al-Mufawwidha who believed
that Allah has relinquished authority
specifically to the Imams (PBUT) and
believed that the Imam’s (PBUH) will is
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independent of Allah’s will. (The issue of
the will of Imam (PBUH) will be discussed
in future parts). In other words, even if
one believes that Allah did not relinquish
His authority over his free actions, he is
still considered among the Mufawwidha if
he claim such an independent authority for
Allah’s best creation, i.e., the divinely
appointed Imam. Nothing among the
creations of Allah is left uncontrolled,
autonomous, and independent because it
implies Allah has withdrawn from His
lordship (al-Rububiyya).
The fact that we have no choice over some
of the things that happens to us is not
denied by any group, including the
Mufawwidha. All the arguments in the
entire history of mankind have been
concerned about the actions that we do
voluntarily. As discussed earlier, only our
voluntary actions can be really considered
as our actions.
The famous saying of Imam al-Sadiq
(PBUH) concerning the fact that human
will is between the two extremes, clearly
does not mean that some of our actions are
due to compulsion (Jabr) and some are
due to independent and uncontrolled
freedom of will (Tafwidh). This is because
in that case, any single action has either
the problem of compulsion or the problem
of independence in Allah’s kingdom. The
Imam (PBUH) rather pointed out to the
domain of our volition and stated that
neither we are coerced in any of our
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actions nor are we left uncontrolled and
unsupervised in any of our decisions and
actions.
Moreover, there cannot be “partial
compulsion” or “partial volition” in our
actions. Volition must be complete in a
certain action; otherwise, there is no
volition in that action.
We are completely free in our choice of
action once Allah permits our choice
beforehand. What we freely choose is in
conformity with what Allah already
allowed of our free will. Therefore, His
will administers the domain of our
freedom without making us compelled in
our own actions anyway.
The Necessity of Belief that the Will
of Allah is Created
In many traditions, the Imams of Ahl alBayt (PBUT) stressed the fact that the will
of Allah (Mashiyya), His intention (Irada),
planning and apportionment of time,
place, and other quantities (Qadar), and
decree (Qadhaa) are all His creations, and
that anyone who thinks they are eternal or
the same as His Essence (Dhat), is a
disbeliever and a polytheist. This is
because Allah’s intention does not refer to
Him but refers to the intended things (i.e.,
His creations), which are many. The
multitude of eternal intentions would defy
the oneness of Allah and His Eternity.
Thus, His intentions cannot be eternal.
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This makes belief in the novelty of the
will of Allah a necessary requirement for
monotheism, other than the fact that it is
required for the justice of Allah as
discussed before.

Eternal intention means an intention that
existed with Allah eternally. By claiming
eternal intention for Allah, one is implying
that it is the same as the Essence of Allah
or else it is co-eternal with Allah. The
former claim implies the Essence of Allah
has numerous parts due to the variety of
intentions (which, in turn, refer to the
variety of intended things). The latter
implies the existence of some objects that
are co-eternal. This would limit Allah by
its counterparts and negate the fact that He
is the creator of everything. Both cases
negate the oneness of Allah, and that
nothing is like Him. Moreover, changes in
the intended things show changes in
Allah’s intention based on time. If the will
and intention are of His Essence, changes
in the intention would require changes in
Allah which implies Allah Himself is
created. Sulaiman Ibn Ja’far al-Ja’fari
narrated Imam al-Ridha (PBUH) said:
َﷲ
ت اﻷَ ْﻓﻌَﺎ ِل ﻓَﻤَﻦْ َز َﻋ َﻢ أَنﱠ ﱠ
ِ ﺻﻔَﺎ
ِ ْا ْﻟ َﻤﺸِﯿﺌَﺔُ ) َو ا ِﻹرا َدةُ( ﻣِﻦ
. ﻟَ ْﻢ ﯾَﺰَلْ ُﻣ ِﺮﯾﺪاً ﺷَﺎﺋِﯿﺎ ً ﻓَﻠَﯿْﺲَ ﺑِ ُﻤ َﻮ ﱢﺣ ٍﺪ
“The will and the intention are of the
attributes of actions. Thus, he who thinks
that Allah eternally intended and willed is
not a monotheist.”12

It is also narrated that Imam al-Sadiq
(PBUH) said:
.ًﷲُ َو ھُ َﻮ َﻻ ﯾُﺮِﯾ ُﺪ ﺑ َِﻼ َﻋ َﺪ ٍد أَ ْﻛﺜَ َﺮ ِﻣﻤﱠﺎ ﻛَﺎنَ ُﻣﺮِﯾﺪا
ﻛَﺎنَ ﱠ
“Allah existed while He did not intend
countless number of times more than what
He (later) intended.”13
The countless number of unintended
matters refers to the knowledge of what
was not permitted to happen, or
equivalently, the knowledge of unseen
(Ilm al-Ghaib), which will be adressed in
later parts. In addition, Asim Ibn Hamid
narrated:
ﷲِ ع ﻗَﺎ َل ﻗُﻠْﺖُ ﻟَ ْﻢ ﯾَ َﺰ ِل
ﻋَﻦْ ﻋَﺎﺻِﻢِ ْﺑ ِﻦ ُﺣ َﻤ ْﯿ ٍﺪ ﻋَﻦْ أَﺑِﻲ َﻋ ْﺒ ِﺪ ﱠ
ﷲُ ُﻣﺮِﯾﺪاً ﻗَﺎ َل إِنﱠ ا ْﻟ ُﻤﺮِﯾ َﺪ ﻻَ ﯾَﻜُﻮنُ إِﻻﱠ ﻟِ ُﻤﺮَا ٍد َﻣ َﻌﮫُ ﻟَ ْﻢ ﯾَ َﺰ ِل
ﱠ
. ﷲُ ﻋَﺎﻟِﻤﺎ ً ﻗَﺎدِراً ﺛُ ﱠﻢ أَرَا َد
ﱠ
I asked Imam al-Sadiq (PBUH) whether
Allah intended eternally. He (PBUH)
replied, “Certainly, the one who intends
(something) is with what was intended.
Allah eternally knew and was eternally
powerful. He then intended (i.e., created
the action of intention).”14
Concerning the Eternal knowledge, and
that one should rationally regard Allah
pure from ignorance, please refer to the
detailed discussion in the previous part.
Believing that the will and intention of
Allah are created, has turned to one of the
clear signs that distinguish the true
followers of Ahl al-Bayt (PBUT) from all
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other deviants. These include the Bakri’s
which consist of the mainstream Ash’ari
faction who believe in compulsion, and
the nearly extinct Mu’tazili faction who
believed in the independent freedom of
will. It also include almost all the
philosophers in Islam as well as mystical
variants of Islam (regardless of their claim
to be Shia or Bakri) which are all
essentially believe in compulsion.
Conclusion
In this article, we discussed the two
opposite extreme views in the issue of the
will of mankind, both of which have been
known as al-Qadariyya. Then, we
discussed the capability that is required to
act and to exercise one’s choice. We also
clarified the rationally and religiously
orthodox position on human will, which
falls between the two opposite extreme
positions of free will and fatalism. The
middle position rationally requires the
will, intention, planning, and decree of the
creator to be created; otherwise, Allah
Himself becomes created entity.

In the next part of this article, by will of
Allah, we will address the notion of alBadaa, which is the origination of a new
will by Allah, and will explain it in the
light of the holy Quran as interpreted by
the Messenger of Allah (PBUH&HF) and
the divinely appointed leaders (PBUT)
after him.
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1

According to the version of Hadith given
in al-Kafi, vo. 1, p. 157, Hadith 4.
Bihar al-Anwar, vol. 5, p. 116, Hadith 49,
cited from Tafsir ‘Ali Ibn Ibrahim al-Qumi.
2

3

The plural of Ayah, meaning, divine sign,
evidence, or token, which refers to each
small segment of the holy Quran. It is
commonly mistranslated as “verse”
imitating the way the Christians behave
the tokens of the Bible. Allah states in the
holy Quran that, “We have not taught him
any verse or poem, nor would it befit him.
It is merely a reminder and an evident
Quran.” (36:96)
4

Referring to Token 23 of Chapter 21 of
the holy Quran.
Bihar al-Anwar, vol. 5, p. 122, Hadith 69,
cited from al-Mahasin.
5

Al-Tawhid, p. 382, Hadith 29; Similar
narrations were reported from the
Commander of Faithful, Imam ‘Ali (PBUH),
Imam al-Baqir (PBUH), and Imam al-Sadiq
(PBUH). See Bihar al-Anwar, vol. 5, pp 117118, Hadith 50, 51, & 54.
6

Bihar al-Anwar, vol. 5, p. 26, Hadith 32,
cited from al-Ihtijaj; a similar narration
from Imam al-Sadiq (PBUH)) is reported in
al-Kafi, vol. 1, p. 158, Hadith 5.
7

8

al-Kafi, vol. 1, p. 160, Hadith 14.

9

al-Kafi, vol. 1, p. 158, Hadith 6.

10

al-Kafi, vol. 1, p. 162, Hadith 3.
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18, cited from ‘Uyun Akhbar al-Ridha
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Bihar al-Anwar, vol. 4, p. 145, Hadith
18, cited from al-Tawhid.
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Bihar al-Anwar, vol. 4, p. 145, Hadith
17.
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al-Kafi, vol. 1, p. 109, Hadith 1.
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It is a simple but highly recommended

Husayn at Karbala, Iraq, the Infallible

ritual to express "salaam" on several

Imams did their best to encourage

occasions. One such occasion is after

people to go on pilgrimage and express

drinking

the

their ardent feelings and enact the

Umayyads and many ‘Abbasid rulers

pilgrimage rituals by the tomb of Imam

tried to prevent people from going on

al-Husayn. Hence, a formulaic sentence

pilgrimage to the tomb of Imam al-

that expresses such sincere feelings in
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water.

Granted

that

The Will of Allah and Our Destiny

such prayer-like "ziarat-texts" is as

thirst, the memory of Imam al-Husayn

"May salaam be bestowed upon/ unto

gets renewed. Certainly the tyrants who

you, O Aba ‘Abd Allah!".

whimmed

This

salaam-expressing

formulaic

sentence that can be pronounced in
almost

any

situation

is

readily

convenient in that it requires no other
accompanying

ritual.

With

to

put

an

end

to

commemorating and/or remembering
Imam al-Husayn until the end of time
could hardly imagine to receive such
ban easy set-back.

this

Islamic sources indicate awe-inspiring

instruction that is available in a number

rewards for remembering Imam al-

of ziarat-performing instructions issued

Husayn, e.g., the rewards of performing

and taught by the sixth Infallible Imam

hajj and ‘umrah and jihad. Yet, attaining

Ja`far al-Sadiq, the memory of Imam al-

such abundant rewards can be easily

Husayn has since got fixed for good and

achieved by pronouncing "salaam" unto

all in the historical memory of the

and in favor of Imam al-Husayn.

Muslim community. There are at least
two situations wherein such a formulaic

Viewed from this perspective, the act of

sentence

be

expressing "salaam" unto Imam al-

pronounce, namely, when a believer

Husayn means much more than a means

wishes to express her or his devotion to

for obtaining the rewards indicated.

Imam al-Husayn, and after each and

Politically speaking, it is an act of

every instance of drinking water.

renewing one's covenant with Imam al-

By

convenient

Husayn, an act that guarantees the

instruction, Imam Ja`far al-Sadiq has

believer's felicity both in this world and

successfully

in the hereafter.

is

issuing

recommended

such

a

accomplished

to

the

eternalization of the memory of Imam
al-Husayn. It follows that so long as
anybody desires to pay homage to Imam
al-Husayn, and more importantly, so
long as anybody needs water, whether
for survival or for quenching one's

There is another intriguing aspect. As a
faithful person pronounces a "salaam"
unto Imam al-Husayn, she or he would
be entitled to receive a salaam back
from Imam al-Husayn. This is because
since

answering

a

"salaam"

is
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incumbent on the pardon who receives

devotees and admirers. What a great

it, Imam al-Husayn certainly answers

honor for anybody to receive at least a

back the "salaams" he receives from his

"salaam" from Imam al-Husayn.

May we be reckoned amongst those
who constantly receive the honor of
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pronouncing "salaam" unto Imam alHusayn,

and

"salaams" back.

receive

his

graceful
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Introduction
In the third Hijrah century, tradition
recorders and great historians of the
history of Islam came into existence.
One
of
these
historians
and
traditionalists of Sunnah who was
succeeded to write a complete series of
books about the biography of Prophet
Muhammad, Companions (Sahabah) ,
Tabi‘in, and tradition narrators till his
time is Ibn Sa‘ad. The book al-Tabaqat
al-Kubra by him due to including details
of life of people and Islamic cultural
and social aspects, is considered as a
political, social and religious book till
the beginning of the third century. The
present study deals with the differences
among Ahl Hadith view points and
historians and tries to explain these
differences by reviewing the records of
Ibn Sa‘ad regarding biography of Imam
‘Ali.
Abu ‘Abdullah ibn Sa‘ad ibn Mani’ alBasari al-Hashimi known as “Katib alWaqidi” was born in 168 A.H. in Basra.
He benefited from the masters of that
time.1 Then he traveled to other Hadith
scholars in Kufa, Medina, and Baqdad.
He said, I visited some scholars in
Medina and I benefited from their
knowledge. Finally when he was 30
years old, he traveled to Baqdad to learn
from Waqidi.2 Ibn Sa‘ad after joining
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Waqidi’s students attended all his
classes and adhered to him in such a
way that he was known as “Katib alWaqidi” (the scriber of Waqidi)3 ,
“Sahib
Waqidi”4
and
“Ghulam
5
Waqidi” . Ibn Sa‘ad after the death of
Waqidi (207 A.H.) stayed in Baqdad
and was among the first biography
writers who was from out of Medina.
The prior biography writers such as ibn
Ishaq (151 A.H.) and Waqidi both were
from Medina.6 He wrote another book
besides al-Tabaqat al-Kubra titled alTabaqat al-Saghir.7 Finally Ibn Sa‘ad
passed away in 230 A.H. in his 62 in
Baqdad.8
The first issue regarding Ibn Sa‘ad is to
clarify in which groups of Muhaddithan,
Akhbaris or historians he can be
classified. Though in the book “alFihrist”, he is known as Akhbaris9 based
on his approach in recording history
which is based on documentation, he
can be regarded as Muhaddith
(traditionalist) as Fuck10 said. Caetani
also introduced him as an influential
individuals
in
revolution
of
11
documentation of Hadith. He reached
to the level of “Hafiz” in Ilm al- Hadith
and ibn Hujr mentioned him as he
enjoyed both groups’ traditions,
Akhbaris and Muhadittan, and by
mixing them he could prepare his book
as a historical work. Therefore,
according to my opinion, he should be
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regarded as a traditionalist-historians.
His interest in traditions and believes of
traditionalists are clear in this book. He
wrote this book to introduce the
biography of tradition recorders. Due to
this, traditionalists generally knew him
as a thiqqah narrator unlike his master
Waqidi. The trend of traditionalists in
the first half of third A.H. century was
the common trend among Sunnis and
his look towards history of Islam had
fundamental differences with other
historians. One of the beliefs of AhlHadith was “justice of Sahabah” which
was mentioned in his book Tabaqat.
According
to
Ahl-Hadith,
all
companions of Prophet are just and
there is not even a little doubt about
them. For example the story of Hatib
ibn Abi Bal‘atah can be mentioned:
When it was cleared that he had secret
correspondent with infidels of Mecca,
‘Umar asked for permission from
Prophet to behead him. The holy
Prophet said, “Isn’t he the one who took
part in Badr battle?... We don’t know.
God knows him the best. Do whatever
you want that heaven is guaranteed for
you.”12 According to this, the tradition
“Asharah Mubashshirah” is accepted by
them.13 And the virtues of companions
of Prophet should be mentioned.
Therefore, mentioning whatever against
them, criticizing them or disputes
among them is not suitable. Because

these disagreement can bring their
justice under question. The best attempt
had been done to cover up these
disagreement which was against the
approach of Akhbaris. Shaykh Mufid,
the great Shia scholar, at the beginning
of the book “al-Jamal” pointed out to
this group of traditionalists and said,
According to a group of them, it
shouldn’t be studied and searched about
disputes among companions of Prophet
or even listen to them. So anyone who
ignores this advice makes a change in
religion and is standing against the
religion; because it is narrated from
Prophet who said, do avoid of what will
occur among my companions. “
Because according to them, speaking
about some events like Saqifah,
‘Uthman murder, Jamal and Siffin are
distortion.”14
This belief of keep quite regarding
disputes among companions of Prophet
sometimes causes their discord with
Akhbariyun. Because Akhbariyun wrote
a lot of books about some events like
Jamal, Siffin, ‘Uthman murder,… or
like Tabari and Biladhuri talked about
these events in details which was not
interesting to traditionalists. This causes
them to become weak or sometimes
they were accused of being Shia. 15
Asserting this point is what Ibn Salah
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found as a fault in the book al-Isti‘ab
ibn ‘Abdulbar because of its including
disputes among companions and
traditions of Akhbariyun.16

This difference can be seen in the book
Tabaqat ibn Sa‘ad. The reader not only
does find himself reading a historical
book but also a theological book of AhlHadith. In the present article, it has been
tried to compare and contrast the
information in this book about Imam
‘Ali and other historians’ to prove this
book is written based on his religious
tendencies
towards
traditionalists;
therefore in accepting his words
specifically regarding disputes among
companions should act wisely.
Those scholars who are studying about
Islam were always interested in history
recorded in Sirah, Maghazi and later
events in the beginning of Islam.
Accordingly, they prepared some
researches. for example, Ella LandauTasseron in an introduction titled
“process of redaction: a case study over
Wafad
Tamim
approaching
Muhammad” compared and contrasted
traditions by Waqidi and ibn Ishaq (
mentioned in Sirah ibn Hisham), cited
his coming towards Prophet as the
biggest Wafad of 9th year (‘Am alWafad) and showed the difference
among traditions and their reasons. He
knew several factors involving in this:
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amongst the mistakes of traditionalists
we can say mixing events with each
other, tribe-bound honors, … he
benefited from various historical,
traditional and interpretational sources
and depicted explicitly that a tradition in
the way of its perfection, or as he put “
process of redaction” underwent
changes and evolutions.
Jones in his two essays compared and
contrasted Sirah by ibn Ishaq and
Maghazi. In the first titled “the
Chronology of the Maghazi- A Textual
survey” studied “chronology” in these
two books and at the end concluded that
any date mentioned only by Waqidi is
doubtful.17 In the second article, titled “
Ibn Ishaq and al-Waqidi: the dream of
Atika and the Raid to Nakhla in relation
to the charge of plagiarism” he studied
these two events. According to him, in
the report by Waqidi which included
more details than Ibn Ishaq’s,
storytelling is more apparent.18 Though
these stories were appeared at the time
of Ibn Ishaq and about early 2 nd century.
Motzki also gathered a collection of
articles from various authors on the
reviewing Sirah source books. A few of
them are related to the topic at hand: Uri
Rubin in an essay titled “the life of
Muhammad and Islamic self-portrait: a
comparative analysis from events of
Badr and Hudaybiyah” reviewed the
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war council that Prophet had with his
companions. Various verses described
this event and each one offered different
and … explanation about time and place
and other details. He shows that in this
council and councils like that some
issues are made bold: 1. The importance
of consultation in the opinion of
Prophet; as Abu Hurayrah said, the
Prophet consulted his companions more
than other leaders.19 Though in other
tradition, Abu Hurayrah emphasized
that Prophet consulted with companions
about martial issues.20 2. Bolding the
role of Abubakr and ‘Umar in getting
consultation. In some traditions, some
decisions made by the Prophet had been
known to be from Abubakr and these
two were the special advisors of Prophet
and there is no word about ‘Ali.3.
Making honors and virtues for Muhajirs
and Ansars by themselves. Rubin also
pointed out to this point that Muslims
accepted easily whatever about the
bravery of the first fighters… and did
not question them. So they spread fast.
Marco Scholler reviewed quoted
traditions from Kalbi about related
verses to Medina Jews and showed their
discrepancies in article “ Sirah and
interpretation of Muhammad Kalbi
about Medina Jews; though he did not
ignore the importance of this traditions.
According to him, interpretational
works and traditions in them as we see

in Maghazi’s traditions are not from
reports and not adapted with them but in
contrast they are prior to them. Because
of not interest in solving questions
related to Islamic jurisprudence, these
traditions are saved in interpretational
works while in Sunnah by Maghazi and
Sirah are put aside.
Leites reviewed the important issue of
different opinions among Sunni and
Shia towards Muhammad in an article
“Sirah and the issue of tradition”. He, in
this article, reviewed the tradition of
comets-filling-of-sky at the time
Muhammad birth based on Sunni and
Shia sources. He, quoted from Tor
Andrae, depicted two opposite pictures
from prophethood based on Shia and
Sunni sources. According to the first
picture, Prophet is merely a human
being who was given the responsibility
of being a Prophet in a special period of
life. According to the second picture,
Prophet is a super human whose life
turned into prophethood by a choice.
From Andrae’s research we can realize
the first picture belongs to Sunnite
scholars and the second rooted in Shia
thoughts which found its way to the
Sunni Traditions.
Muhammad Qasim Zaman also by
comparing Maghazi part in three books
of al-Musannaf Abdul Razaq Sanani, alMusannaf ibn Abi Shaybah, and Sahih
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Bukhari pointed out to the differences of
their reports of these two groups about
this unique event. According to him,
their traditions can clarify the horizon in
front of a traditionalist in terms of
selection,
order
and
submitting
historical variables….

For example some events like Sulh
Hudaybiah (Hudaybiyah peace treaty)
has clear difference in San’ani’s
wording and ibn Abi Shaybah. About
murdering ‘Uthman ibn Abi Shaybah ,
ibn Abi Shaybah mostly tended to omit
a number of these traditions instead of
including the various traditions. The
author concluded at the end that the new
theology of Sunnah is traceable in every
corner of the books “Kitab al-Maghazi”
and “al-Jamal” of ibn Abi Shaybah.
This theology asserted that Islamic
society is moving in the true path, the
caliphs all were right, ‘Uthman was
killed violently, but his murder would
not put the purity of society under
question and the leaders of Jamal made
a mistake but as they repented, they
should not be blamed. Traditions form a
collection which can be regarded as a
sample of “ traditional histography”.
In an article “ Ashab Hadith and the first
half of first century” this difference has
been dealt with. In this essay it has been
said due to the opposition of all
traditionalists with quoting the disputes
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among companions and neglecting this
issue by Akhbaris, most of Akhbaris
works and first historians records lost or
reached us a little. This opposition
shows us somehow why Akhbaris were
accused of being Shia and fabricating
traditions by traditionalists. Examples of
these kinds of judgment can be found in
the words of Sunni traditionalists and
Rijaliyun talking about the first writers,
i.e. Waqidi and ibn Sa‘ad. While a large
group of them knew Waqidi a liar.21 But
they praised ibn Sa‘ad, Waqidi’s
student, who as famous as Waqidi
scriber for his extreme accompany with
Waqidi.22 According to Bahramiyan,
these discrepancy refers to the method
of ibn Sa‘ad who did not mention some
opinions due to following Ashab
hadith’s rules.
The biography of Imam Ali in the
book “Tabaqat ibn Sa‘ad”
Ibn Sa‘ad included the biography of
Imam ‘Ali in the first level in his book,
i.e. Ashab Badr (companions of Badr) a
branch of Bani Hashim. The number of
traditions mentioned in this biography is
about 85 mostly about the appearance
and physical characteristics of Imam
‘Ali and a few traditions about political
life and his virtues. In this study, some
historical traditions related to the life of
imam at the life time of Prophet
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according to the time and not the order
of the book have been reviewed.
1.Islam of Imam ‘Ali

The first part of biography in the book
Tabaqat al-Kubra is about Islam of
Imam ‘Ali. Ibn Sa‘ad in four continuous
traditions emphasized on Ali being the
first Muslim.23 In the fifth opinion, he
mentioned his master’s opinion Waqidi
in this regard which can be counted as
his own idea; because after reading the
traditions of Tabaqat the same opinion
ca be concluded. According to Waqidi,
“our companions” all are agreed that the
first Muslim was Khadijah but there are
disagreement which one was the first
among these three ones: Abu Bakr, ‘Ali,
and Zayd ibn Harithah and ‘Ali
accepted Islam when he was 11 years
old.24
The traditions of Tabaqat about the first
Muslim (man) are different. For
example in the biography of Khadijah
the well-known story about the
Prophet’s pray accompanied by
Khadijah and imam ‘Ali.25 This
approves Imam ‘Ali being the first
Muslim. Besides, in the biography of
Zayd ibn Harithah26 and Abubakr.27
There are some traditions concerning
him being the first Muslims. From these
traditions we can conclude that ibn
Sa‘ad did not express his idea and

sufficed to gather opposed ideas. The
disagreements on the identity of the first
Muslim is traceable in other sources. 28
Ibn ‘Abdulbarah and ibn Hisham
believed that the first (male) Muslim
was imam ‘Ali.29 According to ibn
Abdulbarah, quite a few number of first
and great traditionalists knew ‘Ali (a.s)
as the first Muslim like Zahri, Mujahid,
‘Abdullah ibn Muhammad ibn ‘Aghil,
Qatadah and Abu Ishaq.30 Muhammad
Ibn Ka‘ab Qurazi was asked who the
first Muslim was, ‘Ali or Abubakr? He
answered, God is praiseworthy! ‘Ali is
the first Muslim and people’s
disagreement was this that ‘Ali hide his
Islam from Abutalib but Abubakr
revealed it.31
As in some traditions, the age of Imam
‘Ali is mentioned at the time of
accepting Islam, this question can be
raised why there is such an emphasis on
the age of him. It is feasible that doubts
of some opponents of Imam ‘Ali on this
point caused this reaction; ‘Uthmaniyah
hold that his Islam is not comparable to
the Islam of adults.32 According to
Mas‘udi, a group of fans of Imam Ali,
in contrast, believed that ‘Ali was an
adult then. Because when the verse
Indhar ‘Ashirah was sent down to
Prophet to invite his relatives to Islam,
first he invited ‘Ali.33 Meanwhile if it
was not supposed his Islam be accepted
the Prophet did not tell him you are the
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first person that accept me. And also he
would not tell Fatimah I marry you off
with the first Muslim.34
2.Brotherhood promise
(‘Aqd Ukhuwwat)

The second part of this biography is
about the tradition named “‘Aqd
Ukhuwwat”. In two traditions, we see
there is an emphasis on the brotherhood
promise between Prophet and Imam
‘Ali. But in the third tradition, which is
narrated through three channels, we read
that holy Prophet announced ‘Ali and
Sahl ibn Hanif to be each other’s
brother.35 Though ‘Uthmaniyah used the
claim of this brotherhood between Sahl
and Prophet to reject brotherhood
between ‘Ali and Prophet36 but it should
be noticed that Prophet sometimes set
this brotherhood promise not only
among Muhajirs and Ansars but also
among Muhajirs themselves. This point
is clearly cited in the tradition of
Biladhuri. According to him, Prophet
set prophethood between him and ‘Ali
and also between ‘Ali and Sahl ibn
Hanif Ansari.37 According to resources,
the Prophet announced ‘Ali as his
brother. It is worth mentioning that this
was given to him before Hijrah in the
event of Indhar ‘Ashirah.38
3.The honors of Imam ‘Ali at the
battleship
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The last two traditions of this part is
about the role of Imam ‘Ali in the
battles of the lifetime of Prophet.39 In
another place, it is written about the
face-to-face fight among Hamzah, ‘Ali
ibn Abitalib and ‘Ubaydah ibn Harith
against three enemies from dualists in
Badr which the verse Haj 19 was sent
down regarding them. There is also
another tradition about the place of
Abubakr and ‘Ali in the battle of Badr
narrated from Imam ‘Ali who said on
the day of Badr he and Abubakr were
told one of you are accompanied by
Gabriel and the other one by Michel. 40
Regarding the role of Imam ‘Ali in the
battle of Khaybar there are two
traditions in Tabaqat which pointed out
to the event of giving flag.41 In them
there is no word about Shaykhayn’s
(two shaykh) failure in opening and
conquering Khaybar. Giving the flag to
Ali in the battle of Khaybar is of the
honors specific to ‘Ali. Ibn Sa‘ad
regarded this event, doubled with
Manzilat tradition and Mubahilah event
as the three great honors of Ali.42 This
event of giving flag to ‘Ali mentioned in
other sources in details. According to
source books, first, Abubakr and ‘Umar
with the armies went to fight to conquer
Khaybar; when they were unable to
open the door of that castle, the Prophet
said, I will give my flag to the one
whom God and his Prophet like him and
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God will conquer us by him and he is
not a man of escape. 43 As Waqidi
included this tradition completely, it is
possible that disability of Shaykhayn in
conquering Khaybar castle caused this
part of the event be omitted in Tabaqat
and this event cited without any
background.
4.Manzilat tradition
One of the valuable traditions regarding
the statues of Imam Ali is Manzilat
tradition. According to this tradition,
when Prophet delegated his position to
‘Ali when he was setting off for Tabuk
battle as his representative in Medina, a
group of hypocrites spread this rumor
that Muhammad did not take ‘Ali with
him as he does not like him. When the
rumor spread everywhere, ‘Ali came to
Prophet and asked for permission to join
them. The Prophet command him to
return and said, oh ‘Ali! Aren’t you
satisfied that your place to me be similar
to the place of Haroon to Moses? Unless
there is no Prophet after me. In Tabaqat
traditions there are discord concerning
the successorship of ‘Ali in Medina or
only among Prophet’s family. In some
other places, it is talked about the
successorship of him in Medina.44
In the opinion of Ibn Sa’ad, the first
tradition is more authentic and Prophet
chose Muhammad Ibn Maslamah as his

representative in Medina.45 It is not far
from
truth
that
the
political
understanding of this tradition by Shias
to prove ‘Ali’s rulership caused some of
these traditions emphasize on ‘Ali’s
succesorship only among his families;
this tradition due to the place of Haroon
to Moses- specially he was Moses
successor among his nation not his
family and Prophet meant this very
content – can be regarded political word
if it refers to ‘Ali’s successorship in
Medina. Though Waqidi, the master of
ibn Sa‘ad did not record this event in the
report of Tabuk Battle.46 Ibn ‘Abdulbar
recognized this tradition in the group of
the best and most authentic traditions
which are narrated by a group of
Prophet’s companions like Sa‘ad ibn
Abi Waqas, Abusa‘id Khudri, Um
Salmah, Asma bint ‘umays and Jabir.47
5.Haj al-Wida’ and Ghadir event
There is no word about Ghadir event in
Tabaqat, but about the reason of sending
this verse maeda/3 down , which is
believed by Shia and a lot of Sunnis
sources which is sent down for Ghadir
even, a tradition is cited. According to
Sha‘abi, when this verse was sent down
the Prophet was in ‘Arafat where
Ibrahim was standing and duality was
destroyed, the base of ignorance was
uprooted and no one circled Ka‘ba
naked.48 A group of Sunnit scholars
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took this stand against this verse and by
bolding Ahkam in Haj al-Wida’49
recognized the reason of sending this
verse to be this.50
Ibn Sa‘ad, though, allocated 9 pages to
the event of haj al-Wida’51 and even a
tradition about ‘Ali’s eating with
Prophet in Hajj52 did not say anything
about al-Ghadir event against all present
documents. As some great people
mentioned in traditions of ibn Sa‘ad are
among the tradition narrators of Ghadir
tradition53 we can not accept he did not
access to this tradition, especially when
some of his contemporaries mentioned
this tradition such as Ahmad ibn
Hanbal54 who lived in Baghdad ( the
resident of ibn Sa‘ad). Biladhuri, the
student of ibn Sa‘ad, also narrated this
tradition in the book Ansab al-Ashraf.55
All these points declare that this
tradition existed among tradition
narrators and historians of that time. But
Waqidi, ibn Hisham, and Bukhari did
not speak about it. Even Abubakr ibn
Abi Dawud Sajistani denied the
presence of imam ‘Ali in Ghadir.
According to him, imam Ali was in
Yemen at that time.56
Quoting the tradition of Ghadir is a sign
of being Shia, as Tabari was accused of
being Shia due to approving this
tradition.57 It was because Ghadir was
not counted as a virtue for imam ‘Ali
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but it was a proof to his successorship.
According to resources, imam ‘Ali
during the time of choosing the next
caliph asked witnesses of Ghadir to
speak about it. A large group of people
said it happened.58
Conclusion
In Tabaqat al-Kubra ibn Sa‘ad pictured
the general life of imam ‘Ali like this: at
the time of Prophet, because of his
services he enjoyed a valuable position.
But in brief, against issuing some
valuable traditions like Manzilat, there
is no word about Ghadir event in this
book.
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Abstract: Genetics, environment, hardships of life, and some unknown reasons can
be regarded as the influential factors which can build up personality of individuals,
their social behavior and their morality. These factors, due to their special
importance and role in religious child rearing of children, are brought to the
spotlight. We should bear in our mind that these factors can pave the way to enjoy
religious rearing and are not the sufficient and the only reasons.
Key Word: religious child-rearing, genetics, environment, food, hardship, will
power, supernatural powers
Introduction:
1. Genetics
Genetics generally means transferring
some characteristics of parents or relatives

to children. Human being has been aware
of this fact that a living being transfers
some of his traits to next generation; in
fact this rule keeps the appearance of
beings as we see today. The next
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generation inherits what the previous
generation passes on: seeds of flowers
keep all features of a flower, such as its
stem, flower, color… . When it grows, its
features appear one after the other.
Children potentially acquire traits of
parents and be born with these features.
According to academic researches,
genetics finds its way from distant
relatives to the closest family member.

introduced as the
inheritance.

cause

of genetic

This is the advice of the holy Prophet who
said, look where you put your offspring
that ‘irq will have its effect.
The role of genetics in personality of
people has been explained to like this:
.اذا ﮐﺮم اﺻﻞ اﻟﺮﺟﻞ ﮐﺮم ﻣﻐﯿﺒﮫ و ﻣﺤﻀﺮه

It is also confirmed by Islam. Quran in a
story of Noah mentioned the request of his
holiness Noah like this,

When the root of a person is noble, his
private and public face will be noble. 1

.ض ﻣِﻦَ ا ْﻟﻜَﺎﻓِﺮِﯾﻦَ َدﯾﱠﺎ ًرا
ِ َْوﻗَﺎ َل ﻧُﻮ ٌح رَبﱢ َﻻ ﺗَﺬَرْ َﻋﻠَﻰ ْاﻷَر

.ﺣﺴﻦ اﻻﺧﻼق ﺑﺮھﺎن ﮐﺮم اﻻﻋﺮاق

ك و ََﻻ ﯾَﻠِﺪُوا إ ﱠِﻻ ﻓَﺎ ِﺟﺮًا َﻛﻔﱠﺎرًا
َ ﻀﻠﱡﻮا ِﻋﺒَﺎ َد
ِ ُﻚ إِنْ ﺗَﺬَرْ ھُ ْﻢ ﯾ
َ إِﻧﱠ
“And Noah (supplicated) saying: 'My
Lord, do not leave a single unbeliever
upon the earth. urely, if You leave them
they will mislead Your worshipers and
father none but the immoral, and
unbelievers.”(71:26-27)
According to this verse, believes of
disbeliever will pass on to their offspring.
It becomes clear that as children can
inherit parent’s physical characteristics,
they will inherit their spiritual features as
well.
The rule of genetics and its effect on
training are also asserted by infallibles.
The word “‘( ”ﻋﺮقIrq) or “‘ ( ”اﻋﺮاقA’raq)
which is gene nowadays has been
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Good-temper is the reason of purity and
nobility of his family.2
.ﻣﻦ ﺷﺮف اﻻﻋﺮاق ﮐﺮم اﻻﺧﻼق
Good temper is [rooted in] nobility and
high position is as a result of good
inheritance. 3
.اطﮭﺮ اﻟﻨﺎس اﻋﺮاﻗﺎ اﺣﺴﻨﮭﻢ اﺧﻼﻗﺎ
The most good tempered person is the
purist one of them regarding his genetics. 4
Considering the importance of genetics
and its effect on characteristics of people,
Islam bases a lot of its rules and
regulations on it. For example,

Effective Factors

1.It advises men to “choose their wife
from “good families because children will
inherit characteristics of their parents”. 5 ,
“do not marry a girl of bad families”.6
“Choose a suitable place for your sperm”7
,“avoid marrying a crazy and naïve
woman.”8

2.It also recommended to all women to
contemplate on the behavior of her to-be
husband; research about this future
husband is the duty of woman’s parents or
anyone that woman is in his custody.
Islam advises, “look carefully to whom
you are giving the light of your eyes” 9 “do
not give your girl in marriage to a person
who drinks wine.”10 “If a suitor is badtempered, do not give your daughter to
him.”11
3. Islam in some cases determines several
regulations to nullify marriage vow:
lunacy, Lepers, leprosy are some
examples. If a woman marry a man and
after marriage realizes he is afflicted by
one of the mentioned illnesses, she can
nullify marriage and even does not need
divorce. This regulation is to stop
improper heredity.

can influence human beings since
conception till death in different ways.
The most significant environmental
factors are like the atmosphere of home
and family, friends and relatives, school,
society,
geographical
and
natural
situations.
a.The atmosphere of home and family: a
child in home is dealing with humanistic
factors; the most important ones mother
and father. Family, is the best situation to
train kids. A child when learns his mother
tongue, then family member’s thoughts
and ideas will transfer to him through
conversations. He is, in fact, following his
family. Therefore, if we analyze lots of
usual every day behaviors of us, we will
see they are mostly learnt from our family
members.

2. Environment

Researchers study some psychological
problems and realize a lot of these
illnesses can be traced back to the
problematic behavior of parents with kids
especially at the early years of his life.
Behavior of parents can influence children
unknowingly. A mother who scares her
child trains her child to be fearful.

A group of environmental factors which
surround human beings since his/her birth
till the end of his/her life influence on
human’s training. These numerous factors

A child usually accepts the belief and
religion of his family and in his morality,
personality, and belief follows his family.
The holy Prophet said,
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ﮐﻞ ﻣﻮﻟﻮد ﯾﻮﻟﺪ ﻋﻠﯽ اﻟﻔﻄﺮه ﺣﺘﯽ ﯾﮑﻮن اﺑﻮاه ﯾﮭﻮداﻧﮫ و
.ﯾﻨﺼﺮاﻧﮫ
Each new born comes to the world with
(God knowing) Fitrah. Then his parents
will draw him to be Jews or Christion or
deviate him from his fitrah.12
Some influential training aspects of family
are as the followings:
1.Growing children’s personality: the first
and most important environment where a
child personality and character is formed
is family.

By the attention to this importance, Islam
has a lot of advices in this regard: true
relationship between parents, love and
kindness,
respecting
other
ones,
cooperation and being responsible, paying
attention to spiritual matters, avoiding
useless arguments especially in front of
children, all in all, are to help true child
rearing.
b.Group of friends: human being is a
sociable creature, by being sociable in fact
he is answering to his fitrah. He influences
and gets influence. Therefore, friends can
have significant impact on his training.

2.Belief of children: a child in the
environment of his family is facing some
rules and regulations which if they are not
correct he will have problems in future to
change them. Especially if these rules and
thoughts are deviating.

Any person as much as his closeness to
someone can influence him, in terms of
morality , behavior, ways of speaking, life
style, etc.

3.Family as a role -model : a child gets the
first role model from his family.

اﻟﻤﺮ ﻋﻠﯽ دﯾﻦ ﺧﻠﯿﻠﮫ و ﻗﺮﯾﻨﮫ

4.Simultaneous training and growth: as a
result of family cooperation with other
institutes like school or other cultural
centers, children can grow up better. But if
this cooperation does not happen, children
are taught to be honest at schools but at
some homes they are taught to tell lies.
These differences will ruin morality of
children.
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The holy Prophet said,

Human beings believe the same as his
friends and companions’.
And also said,
A good companion is similar to a
perfumer; if he does not give his perfume
to you, his good smell will affect you and
a bad companion is similar a blacksmith.
If his fire does not burn you, his bad smell
will affect you.

Imam ‘Ali said,

Effective Factors

واﻋﻠﻤﻮا ان ﻣﺠﺎﻟﺴﮫ اﻟﮭﻮی ﻣﻨﺴﺎ ﻟﻼﯾﻤﺎن و ﻣﺤﻀﺮه
ﻟﻠﺸﯿﻄﺎن
Be aware that companionship with lustful
people will cause forgetting faith and is
the residence of Satan.
c.School environment:
School like family is a significant factor in
physical and psychological growth of a
child. The school environment influenced
by teachers, principals, classmates,… who
all are influencing factors.
The role of teachers is very important in
constructing or ruining children’s life.
Teachers because of their spiritual
influence are models by their behaviors.

Imam ‘Ali reminded the importance of
society in training children, wrote in his
letter to Harith Hamidani,
واﺳﮑﻦ اﻻﻣﺼﺎر اﻟﻌﻈﺎم ﻓﺎﻧﮭﺎ ﺟﻤﺎع ﻓﺎﻧﮭﺎ ﺟﻤﺎع
اﻟﻤﺴﻠﻤﯿﻦ و اﺣﺬر ﻣﻨﺎزل اﻟﻐﻔﻠﮫ و اﻟﺠﻔﺎ و ﻗﻠﮫ اﻻﻋﻮان
ﻋﻠﯽ طﺎﻋﮫ ﷲ
Live in big cities; because they are centers
of Muslim societies, avoid places where
people are ignorant about God and are
oppressive towards each other and do not
obey God.13
e.Geographical and natural situations
Mountainous, desert, jungle, rural, urban,
different types of weather, … each one has
special effect on training.
Ibn Khaldun said,

In addition to the impact of teachers, the
religious and spiritual atmosphere of
schools is very influential in the growth of
children.
Religious
ceremonies,
congregational prays and other cultural
religious gatherings likewise can pave the
way for better training. Presence of
teachers in these gatherings can increase
the effect of these ceremonies.

“There is no doubt natural environment is
effective in human beings and makes
special behavior and personality in people.
Mostly, generosity and brevity in people
who live in deserts, laziness in warm
places, interest in independence in people
who live in mountains, and perseverance
in farming places, interest in work in cold
places are more obvious.

d.Society

3.Food

Community environment will influence an
individual.

The effect of food in behavior and
religious training of human beings is not
deniable. Therefore, Islam to exclude
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negative outcomes of food, has good
advices about parents and children eating,
if they are taken, the problems would be
less.
Now a days, a lot of anarchies in societies
are because of Haram food. Children who
are eating these foods, and spend the
period of childhood by them, will lose
their religious Fitrah.

The holy Prophet said about pregnant
women,
“Give dates to pregnant women at the last
months to make your child patient and
pious.”14
According to this tradition, eating dates in
pregnancy, will help religious trainings
and will make him patience.
The first food after birth for child is his
mother’s milk. This milk influences
children from different aspects. And the
most important thing is its psychological
effects. Regarding feeding children by
mother, there are some advices from
infallibles which are noticeable. Imam
‘Ali said,
“Nothing is as useful and blessed as
mother’s milk.”15
Regarding choosing a good baby sitter and
wet nurse, Imam ‘Ali said,
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“Be very wise in choosing wet nurse as
you are wise in marriage; because milk
can change the nature of a child.”16
And also,
“Do not give the milk of bad women or
insane women to your children; because
milk will change the temper of children.”17
From these traditions in whole it is
inferred Hilal food, whether milk or food,
has special role in child training.
Therefore, it is obligatory for parents to
pay attention to the advices of infallibles
in this regard and use Hilal food. The great
religious people are trained by faithful
parents. It is said about sheikh Ansari
whose mother never feed him unless she
took minor ablution (wuzu) first. Shaykh
Ansari by these kinds of pious parents
could reach to a level that all religious
centers since then up to now are enjoying
his achievements.
4.Hardship and difficulties
One of the other factors in training is
hardship. Difficulties and hardship can
polish the soul of human beings to make it
shinning. It can appear talent. In a
tradition we read,
ان ﷲ ﻋﺰوﺟﻞ ﻟﯿﺘﻌﺎھﺪ اﻟﻤﻮﻣﻦ ﺑﺎﺑﻼ ﮐﻤﺎ ﯾﺘﻌﺎھﺪ اﻟﺮﺟﻞ
اھﻠﮫ ﺑﺎﻟﮭﺪﯾﮫ ﻣﻦ اﻟﻐﯿﺒﮫ

Effective Factors

The Almighty God fondles His faithful
servants by hardship as a man when on
trip remembers his family by sending gifts
to them.18
Or in another tradition,

ان ﷲ اذا اﺣﺐ ﻋﺒﺪا ﻏﺘﮫ ﺑﺎﻟﺒﻼ ﻏﺘﺎ
When God loves his servant, He will
drown him in difficulties.19
A child should become familiar with
hardship since his childhood. But
unfortunately, in training children the
opposite way is taken. It is clear too much
attention and comfort will decrease a
child’s ability to face difficulties; in long
run, it can cause weak and helpless
children. They would be unable to
confront problems and difficulties in a
way that a small problem will wear down
him which can ruin all their life.
5.Will power
Among the factors influencing training of
a child will power is the most significant
factor. Prosperity or adversity of each
person lies in his own hand. If he does not
attempt for his success, none of the other
factors can lead him to prosperity. Human
beings are equal to their attempt.
According to imam ‘Ali,

Anyone whose attempt and action do not
push him forward, his family can not push
him forward.”20
According to this important factor, it is
vital to perish will power in every child
and encourage it. A lot of does and
doesn’t, forcing a child to do religious
actions, being too strict, humiliation and
these kinds of behavior will weaken will
power in a child and in the opposite,
encouraging a child to do good deeds, or
encouraging him when makes good
decision, giving some freedom to him,…
can strengthen will power. In this way,
they, children, are interested to perform
religious deeds.
According to Islamic traditions, it is
advised to attract hearts by making them
interested and if hearts are filled with
force and must, they will become blind. 21
6.Supernatural factors
Not only do tangible factors can affect
training of our children but also unseen
factors which are not tangible can have
some impact on our life. Prayers, revoking
to infallibles, …are some examples. There
are not a few who could achieve greatness
because of their parents’ prayers. Not a
few who could save their children from
dangers by prayers.
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Of the unseen elements in this regard are
angels and evils according to Islamic
teachings; but as they are not tangible,
their role in training cannot be understood.

Angels and evils have roles in training
human beings and their relationship with
human beings is longitudinal relationship.
It means when a person desires to do well,
angels will help him in that way and when
a person desires to do evil, evils help him
in that way but none of them are dominate
on human beings; no one can influence
human beings unless human beings
prepare its ground.
Imam ‘Ali regarding
Muhammad (p.b.u.h.) said,

training

of

و ﻟﻘﺪ ﻗﺮن ﷲ ﺑﮫ ﺻﻠﯽ ﷲ ﻋﻠﯿﮫ ﻣﻦ ﻟﺪن ان ﮐﺎن ﻓﻄﯿﻤﺎ
اﻋﻈﻢ ﻣﻠﮏ ﻣﻦ ﻣﻼﺋﮑﺘﮫ ﯾﺴﻠﮏ ﺑﮫ طﺮﯾﻖ اﻟﻤﮑﺎرم و
ﻣﺤﺎﺳﻦ اﺧﻼق اﻟﻌﺎﻟﻢ ﻟﯿﻠﮫ و ﻧﮭﺎره
Since the time the holy Prophet was not
milked, God chose His greatest angel to
train him to lead him to the ways of
greatness, honesty and morality days and
nights.22
Evils likewise bring under their custody
those who pave the ways of evils’s
entrance to their souls. God states about
evils and their tricks to overcome human
beings,
ض و ََﻷُ ْﻏ ِﻮﯾَﻨﱠﮭُ ْﻢ
ِ ْﻗَﺎ َل رَبﱢ ﺑِﻤَﺎ أَ ْﻏ َﻮ ْﯾﺘَﻨِﻲ َﻷُ َزﯾﱢﻨَﻦﱠ ﻟَﮭُ ْﻢ ﻓِﻲ ْاﻷَر
ٌﺻ َﺮاط
ِ  ﻗَﺎ َل ھَﺬَا. ك ِﻣ ْﻨﮭُ ُﻢ ا ْﻟﻤُﺨْ ﻠَﺼِ ﯿﻦ
َ  إ ﱠِﻻ ِﻋﺒَﺎ َد. أَﺟْ َﻤﻌِﻲ
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ﻚ َﻋﻠَ ْﯿ ِﮭ ْﻢ ُﺳ ْﻠﻄَﺎنٌ إ ﱠِﻻ َﻣ ِﻦ
َ َﻲ ُﻣ ْﺴﺘَﻘِﯿ ٌﻢ إِنﱠ ِﻋﺒَﺎدِي ﻟَﯿْﺲَ ﻟ
َﻋﻠَ ﱠ
. َﻚ ﻣِﻦَ ا ْﻟﻐَﺎوِﯾﻦ
َ اﺗﱠﺒَ َﻌ

“(Satan) said: 'My Lord, for Your
perverting me, I shall make (matters) in
the earth seem most fair to them and I
shall pervert all, except the devoted
amongst Your worshippers. He (Allah)
said: 'This is for Me the Right Path over
My worshipers you have no authority,
except the perverse that follow you.”
(15:39-42)
Imam ‘Ali said,
Evil facilitates ways towards himself for
you and wants to untie the fixed ties of
your religion one after the other and
scatter your unity. Therefore, turn your
face away from his temptation and take
the advice of one who is benevolent, keep
it in your ear, accept it by your heart not to
be a loser.23
According to this factor, it is proper
parents do not neglect these unseen factors
such as prayers, Zikr, revoking to
infallibles, … . Who knows maybe a
prayer of parents can turn a child destiny
for better. Because their prayer is of those
which be accepted fast. Therefore, if we
see some elites, we should remember their
parents’ prayer was supporting them.
Infallibles taught us this lesson in practice
and asked God for fortunate destiny of
their children.

Effective Factors

Human beings are born by the fitrah which
is based on belief of unity of God and
knowing God is gifted to them.24
According to them, all children who are
born are familiar with the generalities of
religion and morality and training is just to
flourish their innate talents.

According
to
religious
teachings,
childhood is the best time for training
children. At this period children’s hearts
are similar to a fertile land ready to accept
whatever given. It is better to seed
morality, kindness and faith in this land.
The holy Prophet said,
ادﺑﻮا اوﻻدﮐﻢ ﻋﻠﯽ ﺣﺒﯽ و ﺣﺐ اھﻞ ﺑﯿﺘﯽ و اﻟﻘﺮان
Train your kids with kindness towards my
family, me and Quran.25
Childhood usually starts from birth to 12 13 years old. Religious rearing of children
can be classified into two groups:
1.Pre-birth care
Whatever has role in establishing
personality of a child exist before school
and joining society; feeding, parents,
pregnancy, conception and heredity as
well are all influential.
Wise people pay great attention to details
in child training. In biography of lots of
great people or martyrs we read that their

mothers were very cautious in all matters,
they listen to Quran at the time of
pregnancy, and breast feeding .
One of the effective care before marriage
is asking God for a good child. Imam ‘Ali
said,
I did not ask God to give me pretty or tall
children, but I asked God to give me
children who are obedient, and fearful of
God, so whenever I look at them my eyes
shine.26
.
Imam Sajjad also in a prayer asks God to
give
him
religious
children,
let them be benefactors, pious and faithful,
able to see and hear the right path and
obedient in your way, fan and good wisher
for your infallible imams and enemy of
your enemies.27

2. After birth care
A. Observing Islamic sunnah and
practices:
In Islam there are some guidelines for
after birth care. Some of them are like the
followings:
Reciting Adhan in the ear of newborn.
Imam Sadiq said,
Anyone who was given a child should say
Adhan in his right ear and Iqamah in his
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left ear, this action will save child from
Satan28.

two cloths from heaven which no one has
seen like them before.31

Choosing a good name for a child:

B. Familiarity with religion

Good names have important role in
children's character. In Islamic traditions,
it is regarded as children's rights to be
given good names. Imam Sadiq was told, I
put names of you and your fathers on our
children, and does it have any reward for
us from God? He answered, yes. I swear
by God.29

Religious training of children before
school time should be limited to getting
familiarity with religion only. Witnessing
religious practices and customs specially
prayers of parents and older brothers or
sisters will put its trace in the mind of a
child and causes a kind of spiritual
familiarity with these religious practices.

Circumcising

As a child tends to copy other's behaviors,
he starts to copy his parents including pray
performing, this practice though starts in
incomplete way, gradually makes perfect.
If this behavior if encouraged, will make
him more interested. These sweet
memories are very helpful in his future
and in fact the base of his character is
stabled now.

Which is obligatory for all Muslim men
and Islamic sunnah acknowledges its
performance in the first seven days after
birth.
Choosing a pious wet nurse for babies
Teaching Quran
The
holy
Prophet
said,
anyone who teaches Quran to his child...
This Quran will pass him over Sirat bridge
like a jumping light, it will not be
separated until he is given the best thing
he desires by God.30
Mu‘adh said, I heard from Prophet who
said,
No man teaches Quran to his child unless
God endows his parents a crown in
the day of doom ; and wears them with
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Therefore, these behaviors of children
should not be neglected, these are
opportunities to make their soul ready for
cherishing faith in them, the parents who
pay attention to religious training of their
child do not miss these opportunities.
C. gradual familiarity with religious
issues

Effective Factors

Children should gradually learn religious
issues. In Islamic teachings there are some
advices regarding this point:
Imam Sadiq said,

When a child turns three, ask him to say
there is no God but Allah seven times, then
let him free until he is three years and
seven months and 20 days. At that time
teach him to say Muhammad is the
messenger of God seven times, then let
him free until he is four. Then ask him to
say seven times peace be upon
Muhammad and his family, and wait until
he turns five. If at five, he can realizability
left and right, sit him in front of Qiblah
and teach him to prostrate. In his six,
teach him other parts of Salat. When he
finishes seven, tell him to wash his face
and hands then ask him to pray. At this
point let him free until his nine years old
finish. at this point teach him correct wusu
and encourage him to pray ...32
Of course this instruction is for boys; for
girls as they should pray from nine years
old, they should start a little earlier to be
ready at its time.
Children should be encouraged to do this
kindly and parents should be serious in
this regard. A child should learn it is a
serious thing. Art of being parent is to
gather two opposite things together, it
means kindness and seriousness both.

Fasting is the same. It is better to teach
children before its due time. Waking them
up for eating meal before Morning Prayer,
encouraging them to take half day fasting,
and giving presents to them after a day of
fast, are among activities children usually
enjoy.
Families who do not take advantage of
children childhood for religious training,
will face problems later on. When a
person delays practicing religious customs
until he is an adult, due to lack of
psychological readiness, he/she can not do
his / her duties easily.
D. Cultivating religious feelings
Parents should prepare their children
emotionally for religious issues, Some
influential factors are as follows:
*Preparing spiritual, and religious
environment at home. If at home parents
themselves
take
their
religious
responsibilities seriously, and lighten up
inside with reciting Quran and prays,
children directly and naturally learn to be
like them.
*Let children take part in religious
ceremonies; It is worth mentioning that
this presence should not be too much to
make them tired, but their tolerance should
be regarded as well.
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*Memorizing poets
religious content.
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which

include

*Listening to Quranic verses which are
recited nicely.
*Memorizing short chapters of Quran.
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An Explanation on the 42 nd supplication of
Sahifah Sajjadiyah
An explanation on the 42nd supplication on Sahifah Sajjadiyah
Ahmadrida Ghaee
Abstract: knowledge and wisdom – despite of dispute of human science disputes over
their definition- are of the clearest issues – which have levels and grades. “Quran” as
the best word of God is derived from the endless Knowledge of God; the last Prophet of
God, Muhammad (p.b.u.h.) , relying on this book invited any opponent of Quran to
compose a book similar to it. Quran to extend its guidance introduces the knowledgeable
people about His book ( Ali and infallible Imams) to people.
The author of the present article explains this issue regarding the prayer 42 of Sahifah
Sajjadiyah ( a prayer after reciting Quran ) in details.
Keywords: Quran, Knowledge, Sahifah Sajjadiyah, 42nd prayer, Imamat, ‘Ali ibn
Abitalib, Quran’s guidance, endlessness of Quran
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Oh, God! You helped me to finish reciting
the book of You – which You sent it down
as a Light … the book that sets it as a
Light for guidance, to see the path in its
light and to follow it to release from
ignorance and state of being misled.
(Sahifah Sajjadiyah, prayer 42)

Among various attributes and virtues of
Quran, Knowledge (‘Ilm) enjoys a unique
pivotal place. In fact, here, the word
knowledge does not have one single
meaning but includes a range of virtues
and attributes. It is good to say the
definition of Knowledge in comparison to
other attributes of Quran is like a soul to
body which is the base.
In an analytical study, it can be claimed,
other names and description of Quran in
comparison to knowledge can be classified
into one of these groups:
1.A group of them brings being a mediator
to the mind, like Kitab; Kilam and Quran
2.A group which brings the meaning and
reality of knowledge to the mind, like
Light (Nur) , reminder (dhikr), guidelines
(Huda), separator (Furqan)
3.A group of them which is the result of
knowledge and guidance of Quran like
vigilance (dhikr) , remedy (Shifa’),…
Some other names of Quran are to explain
and praise the mentioned three groups like
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‘Azim (Great), Majid (magnificent) ,
‘Ajab (wonder) which are to express
greatness and magnificent of scientific
wonders of Quran.
Another important issue is to pay attention
to Quran’s goals.
Generally, the goal of sending prophets is
to help people get to salvation and
perfection through worshipping and
serving God. The true worship should be
based on true recognition and knowledge.
According to the logic of Quran, human
beings have a kind of recognition of God
in their nature (fitrah).
ﷲِ اﻟﱠﺘِﻲ ﻓَﻄَ َﺮ اﻟﻨﱠﺎسَ َﻋﻠَ ْﯿﮭَﺎ
ﻄﺮَتَ ﱠ
ْ ِﻚ ﻟِﻠﺪﱢﯾ ِﻦ َﺣﻨِﯿﻔًﺎ ﻓ
َ َﻓَﺄَﻗِ ْﻢ وَﺟْ ﮭ
“Then set your face upright for religion
in the right state-- the nature made by
Allah in which He has made men”
(the holy Quran;30:30)
Because of this dormant insight Quran is
called dhikr as it wakes people up and
invites people to serve God and follow His
messengers.
God chose His messengers according to
their ‘Ilm and insight. Adam (p.b.u.h.) first
was given knowledge and then was bowed
before by angels.
َﺿﮭُ ْﻢ َﻋﻠَﻰ ا ْﻟﻤ ََﻼﺋِ َﻜ ِﺔ ﻓَﻘَﺎل
َ َو َﻋﻠﱠ َﻢ آ َد َم ْاﻷَ ْﺳﻤَﺎ َء ُﻛﻠﱠﮭَﺎ ﺛُ ﱠﻢ َﻋ َﺮ
َأَ ْﻧﺒِﺌُﻮﻧِﻲ ﺑِﺄ َ ْﺳﻤَﺎ ِء ھَﺆ َُﻻ ِء إِنْ ُﻛ ْﻨﺘُ ْﻢ ﺻَ ﺎ ِدﻗِﯿﻦ
He taught Adam (father of humans) the
names all of them and then presented
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them to the angels, saying: 'Tell Me the
names of these, if you are truthful. '

ﺼ َﺮ وَا ْﻟﻔُﺆَا َد
َ َﻚ ﺑِ ِﮫ ِﻋ ْﻠ ٌﻢ إِنﱠ اﻟ ﱠﺴ ْﻤ َﻊ وَا ْﻟﺒ
َ َو ََﻻ ﺗَﻘْﻒُ ﻣَﺎ ﻟَﯿْﺲَ ﻟ
ُﻮﻻ
ً ﻚ ﻛَﺎنَ َﻋ ْﻨﮫُ َﻣ ْﺴﺌ
َ ِﻛُﻞﱡ أُوﻟَﺌ

(the holy Quran; 2:31)

Do not follow what you do not know. The
hearing, sight and heart about all these
you shall be questioned.

likewise, the other prophets till the last
Prophet. The first verses of Quran which
were sent down ordered Prophet to read.
ﻚ ْاﻷَ ْﻛ َﺮ ُم
َ ﻖ…ا ْﻗ َﺮ ْأ َو َرﺑﱡ
َ َﻚ اﻟﱠﺬِي َﺧﻠ
َ ا ْﻗ َﺮ ْأ ﺑِﺎﺳْﻢِ َرﺑﱢ
اﻹ ْﻧﺴَﺎنَ ﻣَﺎ ﻟَ ْﻢ ﯾَ ْﻌﻠَ ْﻢ
ِ ْ  َﻋﻠﱠ َﻢ. ِاﻟﱠﺬِي َﻋﻠﱠ َﻢ ﺑِﺎ ْﻟﻘَﻠَﻢ
Read (Prophet Muhammad) in the Name
of your Lord who created,… Read! Your
Lord is the Most Generous, who taught
by the pen, taught the human what he did
not know.

(the holy Quran; 96:15)

Quran asserts the Prophet’s credibility in
teaching Quran and Hikmah. (The holy
Quran; 3:64; 62:2). Quran names itself as
Nur (Light), Basai’r (sights) (7: 103; 17:
17) and likewise. It directly invites human
beings to have prudence and says,
ﷲِ َﻋﻠَﻰ ﺑَﺼِ ﯿ َﺮ ٍة أَﻧَﺎ َو َﻣ ِﻦ اﺗﱠﺒَ َﻌﻨِﻲ
ﻗُﻞْ ھَ ِﺬ ِه َﺳﺒِﯿﻠِﻲ أَ ْدﻋُﻮ إِﻟَﻰ ﱠ
َﷲِ َوﻣَﺎ أَﻧَﺎ ﻣِﻦَ ا ْﻟ ُﻤ ْﺸ ِﺮﻛِﯿﻦ
َو ُﺳ ْﺒﺤَﺎنَ ﱠ
“Say: 'This is my Path. I call to Allah
with sure knowledge, I and my followers.
Exaltations be to Allah! I am not among
the idolaters.”
(the holy Quran; 12:108)
It prohibits human being from going
through a way where he has no knowledge
about.

(the holy Quran; 17:36)
The holy Prophet due to the training of
God found a holy Quranic-based
personality. Then he recited Quran to
people to purify and educate them. Of
course, he started this great mission from
the noblest ones who are teachers and
guides for other ones. These noble ones
with no doubt are Al-e Muhammad
(p.b.u.t.).
Doubtlessly, the 4th imam of Shia, Imam
Sajjad, the ornament of worshippers, is
one of the shining stars of this educational
environment. Sahifah Sajjadiyah, which is
the ocean of knowledge and wisdom, and
is organized in the form of prayers and
supplications, is only a ray of holy rays of
Muhammad and Quran.
Among this
ocean, the prayer which is read after
completing reciting Quran is a splendid
prayer; thought it is brief but includes a
gigantic world of knowledge; a proof and
reason in introducing Quran, the bringer of
it, knowledgeable people and scholars of
the house of Vahi.
In the present study, we try to explain
“perfection of ‘Ilm (knowledge) and holy
guidance of God”, which are in Quran and
some parts of this beautiful prayer. Tis
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article can be regarded as a short
interpretation but fundamental one on
some parts of the mentioned prayer.

An interpretation of
“The Ikhtitam Prayer”,
Sahifah Sajjadiyah,
in terms of
“The scientific perfection of
Quran”
1. ‘Ilm, levels and its value
1.1. Some scholars take knowledge for
accounted and needless of any definition.
They said ‘Ilm is of qualities and each one
can find it in himself and knows what it is
as he knows pain and joy, hunger and
thirst.1
Some other tried to explain ‘Ilm and said,
اﻟﻌﻠﻢ ھﻮ اﻟﺼﻮره اﻟﺤﺎﺻﻠﮫ ﻣﻦ اﻟﺸﯽ ئ ﻋﻨﺪ اﻟﻌﻘﻞ
‘Ilm is a figure finds its shape from logic
or perceptive faculty. 2 Or
ھﻮ ﺣﻀﻮر ﺻﻮره اﻟﻤﻌﻠﻮم ﻟﺪی اﻟﻌﺎﻟﻢ
‘Ilm is the presence of something which is
known and recognizing it by soul or mind
of a knowledgeable person.3
And also it is said that,
اﻟﻌﻠﻢ ان ﮐﺎن اذﻋﺎﻧﺎ ﺑﺎﻟﻨﺴﺒﮫ ﻓﺘﺼﺪﯾﻖ و اﻻ ﻓﺘﺼﻮر
‘Ilm if it is to make relationship is tasdiq
otherwise is tasawur.4 In this way, first the
essence of ‘Ilm is that imaginary face and
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conceptual meaning of ma’lum and second
‘Ilm is divided into two types of tasawuri
(imaginary) and tasdiqi (confirmed). ‘Ilm
tasdiqi is that ‘Ilm which besides
imagination of ma’lum, something can be
burdened on it. for example to say “a wise
person is able.” Wise person here is
imagined and you add being able to it. By
a little attention, it becomes clear that
tasdiq has three images. For example, in
the mentioned example, we have these
images: 1. Image of wise 2. image of able
3. Image of to be.
It should be said this is the definition of
‘Ilm Husuli. Another type of ‘Ilm which is
called ‘Ilm huduri, is defined like this,
اﻟﺤﻀﻮری ھﻮ ﺣﻀﻮر ﻧﻔﺲ اﻟﻤﻌﻠﻮم ﻟﺪی اﻟﻌﺎﻟﻢ
It means: ‘Ilm huduri is the presence of
something clear in the mind of
knowledgeable person; like human beings
awareness to his in feelings like being
happy or sad, in this type of ‘Ilm and
information, there is no mediatory
between knowledgeable person and clear
thing (ma’lum), against ‘Ilm Husuli which
the image is the mediator between
knowledge of knowledgeable person about
the outside ma’lum thing.
The present study actually is not to review
these kinds of definitions. But its goal
merely is a hint to some expressional
definitions of ‘Ilm and a reference to the
definitions about knowledge and wisdom.
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It is clear that offering other definitions of
‘Ilm from opinions of other philosophical,
kilam, or new or old scientific schools of
thought, are not in the domain of this
study.
1.2.the essence of ‘Ilm as a Nur (light)
Similar to reason (‘aql) , ‘Ilm is of Nur
(light) and definition of light is true about
it. Nur (light) is defined in this way:

ھﻮاﻟﻈﺎھﺮ ﺑﺬاﺗﮫ اﻟﻤﻈﮭﺮ ﻟﻐﯿﺮه
It means something which is illuminating
in itself and illuminating other things as
well. All things can be lighten up by light,
but the lightness of light is not because of
something else rather than itself.
Because of this illuminating essence of
‘Ilm, we can understand the reality of ‘Ilm
and wisdom and realize its special value.
Notice how Quran with a simple question,
warns our conscience and thoughts about
knowledge and its value:
ﻗُﻞْ ھَﻞْ ﯾَ ْﺴﺘَﻮِي اﻟﱠﺬِﯾﻦَ ﯾَ ْﻌﻠَﻤُﻮنَ وَاﻟﱠﺬِﯾﻦَ َﻻ ﯾَ ْﻌﻠَﻤُﻮنَ إِﻧﱠﻤَﺎ
ب
ِ ﯾَﺘَ َﺬ ﱠﻛ ُﺮ أُوﻟُﻮ ْاﻷَ ْﻟﺒَﺎ
Say: 'Are they equal, those who know
and those who do not know? ' Only those
with minds remember.
(The holy Quran;23:9)
Is this question based on this concept that
even the most usual people know ‘Ilm and
wisdom and their value and they do not
know wise people with naïve people
equal? It is only enough not to cover

reason and wisdom and uses them. The
explicit judgment of logic and wisdom is
this, wise person is better than naïve,
wisdom is better than ignorance, therefore
at the end of the verse we read that this
wake up and warning is specifically for
“ اوﻟﻮااﻟﺒﺎبOnly those with minds
remember." We know wisdom and its
high value by the light of reason and
illuminating essence of ‘Ilm. It should be
noticed that this saying of Quran and
likewise are not pedagogical, but to
remind and wake-up fitrah which we
forget sometimes.
Of course, ‘Ilm and wisdom have brief,
details, high levels and low levels.
According to scholars, they are subject of
tashkik.5 And we will talk about it in
brief. But under any circumstance, the
reality of ‘Ilm and wisdom is crystal clear
and also their value in growth of human
beings. This is what our reason and
wisdom assert.
1.3. companionship of ‘Ilm and reason
From those scholars who are studying
about Quran, reason and wisdom are
accompanied by ‘Ilm and true reasoning in
each level of its levels is conditioned to
the guidelines of ‘Ilm and knowledge. In a
part from Hisham’s tradition from imam
Musa ibn Ja‘far about reason (‘aql), we
read,
ان اﻟﻌﻘﻞ ﻣﻊ اﻟﻌﻠﻢ
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Which means Truly ‘aql is accompanied
by ‘Ilm.

Then imam asserting this saying repeated
this verse,
َس َوﻣَﺎ ﯾَ ْﻌﻘِﻠُﮭَﺎ إ ﱠِﻻ ا ْﻟﻌَﺎﻟِﻤُﻮن
ِ ﻚ ْاﻷَ ْﻣﺜَﺎ ُل ﻧَﻀْ ِﺮﺑُﮭَﺎ ﻟِﻠﻨﱠﺎ
َ َوﺗِ ْﻠ
And We strike these parables for the
people, but none understands except the
knowledgeable. (29:43)
1.4..levels of ‘Ilm and its value-bound
impacts on personality of human being
و ﻓﻀﻠﻨﺎ ﻋﻠﯽ ﻣﻦ ﺟﮭﻞ ﻋﻠﻤﮫ و ﻗﻮﯾﺘﻨﺎ ﻋﻠﯿﮫ ﻟﺘﺮﻏﻌﻨﺎ ﻓﻮق
... ﻣﻦ ﻟﻢ ﯾﻄﻖ ﺣﻤﻠﮫ
And you – oh God- made us superior to
everyone who lacks the ‘Ilm of Quran with
giving us this ‘Ilm and empowered us by
that to elevate us with Quranic strength
and power. And put us above anyone who
has not the ability or can not carry this
knowledge.
Is ‘Ilm a stable truth or has it levels?
Anyone who knows the essence of ‘Ilm
and wisdom to be nur, knows completely
that this truth should have levels.

And Allah will raise up in ranks those
who believed among you and those who
have been given knowledge. (58:11)
ق ُﻛ ﱢﻞ ذِي ِﻋ ْﻠ ٍﻢ
َ ْت ﻣَﻦْ ﻧَﺸَﺎ ُء َوﻓَﻮ
ٍ ﷲُ ﻧَﺮْ ﻓَ ُﻊ َد َرﺟَﺎ
أَنْ ﯾَﺸَﺎ َء ﱠ
َﻋﻠِﯿ ٌﻢ
We raise whom We will in rank; over
every knowledgeable person is One who
knows. (12:76)
Raghib Isfahani after citing the first verse
58:11 said, it means there is a reminder
from God about different levels of ‘Ilm of
scholars and elites. In another verse,
َوﻗُﻞْ رَبﱢ ِز ْدﻧِﻲ ِﻋ ْﻠﻤًﺎ
Lord, increase me in knowledge.(20:114)
This is a confirmation of existence of
levels in ‘Ilm. Imam Sadiq narrated from
Prophet that the highest value is for those
people who know more… and from Imam
Baqir, “oh my son! understand levels of
Shias based on the (number of their)
scientific findings and their knowledge.6
1.5. different aspects of ‘Ilm in Quran

For example, this seen light, while has
lightness, can be weak or strong.
Similarly, around us we have wise, wiser,
or naïve or more naïve people.

Derivations of the word ‘Ilm have been
used in Quran frequently which studying
their exact applications needs a separate
discussion. However, here we refer to
three aspects:

The Quran and traditions are also asserting
the same truth; for example,

First: ‘Ilm meaning knowing and getting
informed like

ت
ٍ ﷲُ اﻟﱠﺬِﯾﻦَ آ َﻣﻨُﻮا ِﻣ ْﻨ ُﻜ ْﻢ وَاﻟﱠﺬِﯾﻦَ أُوﺗُﻮا ا ْﻟ ِﻌ ْﻠ َﻢ َد َرﺟَﺎ
ﯾَﺮْ ﻓَﻊِ ﱠ

س َﻣ ْﺸ َﺮﺑَﮭُ ْﻢ
ٍ ﻗَ ْﺪ َﻋﻠِ َﻢ ﻛُﻞﱡ أُﻧَﺎ
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“Each tribe knew their drinking place”.
(2:60)

ﻚ َﻻ ِﻋ ْﻠ َﻢ ﻟَﻨَﺎ إ ﱠِﻻ ﻣَﺎ َﻋﻠﱠ ْﻤﺘَﻨَﺎ
َ َﻗَﺎﻟُﻮا ُﺳ ْﺒﺤَﺎﻧ
“Exaltations to You, ' they replied, 'we
have no knowledge except that which
You have taught us”.(2:32)
Second- ‘Ilm meaning
making clear like

showing,

or

ﺛُ ﱠﻢ ﺑَ َﻌ ْﺜﻨَﺎھُ ْﻢ ﻟِﻨَ ْﻌﻠَ َﻢ أَيﱡ ا ْﻟ ِﺤﺰْ ﺑَ ْﯿ ِﻦ أَﺣْ ﺼَﻰ ﻟِﻤَﺎ ﻟَﺒِﺜُﻮا أَ َﻣﺪًا
“And thereafter We revived them to find
out which of the two parties could best
calculate the length of their stay”.(18:12)
ﻟِﻴَـ ْﻌﻠَ َﻢ اﻟﻠﱠﻪُ اﻟﱠﺬِﻳ َﻦ آ َﻣﻨُﻮا
So that Allah
believe,(3:140)

knows

those

who

Third- ‘Ilm as a proof like
ﻣَﺎ ﻟَﮭُ ْﻢ ﺑِ ِﮫ ﻣِﻦْ ِﻋﻠْﻢٍ و ََﻻ. ﷲُ َوﻟَﺪًا
َوﯾُ ْﻨ ِﺬ َر اﻟﱠﺬِﯾﻦَ ﻗَﺎﻟُﻮا اﺗﱠ َﺨ َﺬ ﱠ
ِﻵﺑَﺎﺋِ ِﮭ ْﻢ
“And it (the Koran) warns those who say:
'Allah has taken a son.’ Surely, of this
they have no knowledge, neither they nor
their fathers” (18:4,5)
As you see, the word ‘Ilm in Quran mostly
used in three meanings as 1. Getting
informed, 2. Make others informed. 3.
Knowing by proof
2. Perfection of light and guidance of
Quran

...  ﻧﻮر ھﺪی ﻻ ﯾﻄﻔﺎ ﻋﻦ اﻟﺸﺎھﺪﯾﻦ ﺑﺮھﺎﻧﮫ. .. و ﺟﻌﻠﺘﮫ
و ﺳﮭﻠﺖ ﺟﻮاﺳﯽ اﻟﺴﻨﺘﻨﺎ ﺑﺤﺴﻦ ﻋﺒﺎرﺗﮫ
A light of guidance whose proof is not
extinguished before the witnesses, and
made smooth the roughness of our tongues
through the beauty of its expression
(Sahifah, 42)

2.1.Words of God
Quran is of kilam (speaking) and kilam
has words and meanings. Words are
containers and meanings are contained.
Words are like body and meanings like
soul. Words are external and meanings are
the truth.
According to Quranic and traditional
proofs and also our belief Quran from both
aspects- words and meanings- is words of
God and no one even His Prophet has no
role in it.
ت ﻗَﺎ َل اﻟﱠﺬِﯾﻦَ َﻻ ﯾَﺮْ ﺟُﻮنَ ﻟِﻘَﺎ َءﻧَﺎ
ٍ َوإِذَا ﺗُ ْﺘﻠَﻰ َﻋﻠَ ْﯿ ِﮭ ْﻢ آﯾَﺎﺗُﻨَﺎ ﺑَﯿﱢﻨَﺎ
ْﺖ ﺑِﻘُﺮْ آ ٍن َﻏ ْﯿ ِﺮ ھَﺬَا أَوْ ﺑَ ﱢﺪ ْﻟﮫُ ﻗُﻞْ ﻣَﺎ ﯾَﻜُﻮنُ ﻟِﻲ أَنْ أُﺑَ ﱢﺪﻟَﮫُ ِﻣﻦ
ِ ا ْﺋ
ْﻲ إِﻧﱢﻲ أَﺧَﺎفُ إِن
ﺗِ ْﻠﻘَﺎ ِء ﻧَ ْﻔﺴِﻲ إِنْ أَﺗﱠﺒِ ُﻊ إ ﱠِﻻ ﻣَﺎ ﯾُﻮﺣَﻰ إِﻟَ ﱠ
ٍﺼﯿْﺖُ َرﺑﱢﻲ َﻋﺬَابَ ﯾَﻮْ مٍ َﻋ ِﻈﯿﻢ
َ َﻋ
“When Our verses, clear verses, are
recited to them, those who do not reckon
to meet Us say: 'Bring a Koran other
than this, or make changes in it. ' Say: 'It
is not for me to change it by myself. I
follow nothing, except what is sent down
to me. Indeed, if I should rebel against
my Lord I fear the punishment of a Great
Day.”(10:15)
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Regarding Qudsi7 traditions, it is said,
their meaning is a revelation of God but
words can be from Prophet, it means
Prophet can put those meanings in his own
words to transfer to people.

Other words and Prophet’s manner – by
the direct words of God- are based on
revelation and can be role model:
ﻲ ﯾُﻮ َﺣﻰ
ٌ ْ إِنْ ھُ َﻮ إ ﱠِﻻ وَﺣ. ﻖ َﻋ ِﻦ ا ْﻟﮭَ َﻮى
ُ َوﻣَﺎ ﯾَ ْﻨ ِﻄ
“nor does he speak out of desire.
Indeed it is not except a Revelation which
is revealed”,(53:3,4)
2.2 Quran the biggest manifestation of
God's light
 و ﺟﻌﻠﺘﮫ ﻣﮭﯿﻤﻨﺎ ﻋﻠﯽ ﮐﻞ ﮐﺘﺎب،ﮐﺘﺎﺑﮏ اﻟﺬی اﻧﺰﻟﺘﮫ ﻧﻮرا
. ..اﻧﺰﻟﺘﮫ و ﻓﻀﻠﺘﮫ ﻋﻠﯽ ﮐﻞ ﺣﺪﯾﺚ ﻗﺼﺼﺘﮫ
“Your book that you truly sent down as a
light. . And you set it as a shelter for every
other holy book. And you elevate whatever
you said.”
Quran is the words of God, and according
to Ali, Quran is the manifestation of God,
so the signs of ‘Ilm and Power of God are
obvious
in
it,
ﻓﺘﺠﻠﯽ ﻟﮭﻢ ﺳﺒﺤﺎﻧﮫ ﻓﯽ ﮐﺘﺎﺑﮫ ﻣﻦ ﻏﯿﺮ ان ﯾﮑﻮﻧﻮا راوه ﺑﻤﺎ
.اراھﻢ ﻣﻦ ﻗﺪرﺗﮫ
So, God appeared Himself in His book for
them, they can't see Him by the eyes of
their
face
...
In a tradition from Prophet we read,
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و ھﻮ ﮐﺘﺎب ﻓﯿﮫ ﺗﻔﻀﯿﻞ. و ھﻮ اﻟﺪﻟﯿﻞ ﯾﺪل ﻋﻠﯽ ﺧﯿﺮ ﺳﺒﯿﻞ
و ﻟﮫ. و ھﻮ اﻟﻔﺼﻞ و ﻟﯿﺲ ﺑﺎﻟﮭﺰل. و ﺑﯿﺎن و ﺗﺤﺼﯿﻞ
 ظﺎھﺮه اﻧﯿﻖ و، ﻓﻈﺎھﺮه ﺣﮑﻢ و ﺑﺎطﻨﮫ ﻋﻠﻢ،ظﮭﺮ و ﺑﻄﻦ
ﻻ
..
.ﻋﻤﯿﻖ
ﺑﺎطﻨﮫ
ﻓﯿﮫ ﻣﺼﺒﺎح اﻟﮭﺪی و. ﺗﺤﺼﯽ ﻋﺠﺎﺋﺒﮫ و ﻻ ﺗﺒﻠﯽ ﻏﺮاﺋﺒﮫ
. ﻣﻨﺎر اﻟﺤﮑﻤﮫ و دﻟﯿﻞ ﻋﻠﯽ اﻟﻤﻌﺮﻓﮫ ﻟﻤﻦ ﻋﺮف اﻟﺼﻔﮫ

Quran is a guide which leads to the best
ways and a book which contains tafsil
(‘Ilm, and gnosis) and bayan (truth) and
tools of education (‘Ilm, growth,
perfection) and that Quran is separating
line between truth and lies and it is not for
fun! It has surface and inside, its surface is
hukm and its depth is ‘Ilm, its outside
pretty, fresh, and its inside deep. Its
wonder uncountable and lights of
guidance and shining torches of hikmah
are in it. For the one who is familiar with
truth of Quran, it can be a true guidance..
It is worth saying that the position of
words of each person is suitable to the
personality and character of that person,
we see that Quran is the word of God and
His scientific manifestation. Therefore , it
is above all words. This truth has been
mentioned in a nice saying,
ﻓﻀﻞ اﻟﻘﺮان ﻋﻠﯽ ﺳﺎﺋﺮ اﻟﮑﻼم ﮐﻔﻀﻞ ﷲ ﻋﻠﯽ ﺧﻠﻘﮫ
Superiority of Quran to other words is
similar to God’s superiority over His
creatures.
3.2 Tahaddi based on ‘Ilm and guidance
of Quran
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 ﻟﺘﺮﻓﻌﻨﺎ ﻓﻮق ﻣﻦ ﻟﻢ ﯾﻄﻖ ﺣﻤﻠﮫ...و ورﺛﺘﻨﺎ ﻋﻠﻤﮫ ﻣﻔﺴﺮا
 و ﻻ ﯾﻠﺘﻤﺲ اﻟﮭﺪی ﻓﯽ... و اﺟﻌﻠﻨﺎ ﻣﻤﻦ ﯾﻌﺘﺼﻢ ﺑﺤﺒﻠﮫ...
.ﻏﯿﺮه
And you set us heir of Quran … to give us
superiority to anyone who does not have
the tolerance or ability to take it… put us
among those who grasp your guidance
rope of Quran … they seek no guidance
anywhere else.
In this saying, we see that the factor of
superiority of wise people who know
Quran is capability of bearing science and
‘Ilm of Kitab. Also faithful people who
know Quran seek no guidance somewhere
else but in Quran. The meaning of these
two sayings is that when Quran invites
anyone who wants to bring something like
Quran is because of its reliance of ‘Ilm
and guidance filled it.
Quran is the best proof and reason for
Prophet to show sincerity of his word. The
base of tahaddi is this.
ٍﻚ ﻟَﺘُﻠَﻘﱠﻰ ا ْﻟﻘُﺮْ آنَ ﻣِﻦْ ﻟَﺪُنْ َﺣﻜِﯿﻢٍ َﻋﻠِﯿﻢ
َ َوإِﻧﱠ
You have received the Koran from the
Wise, the Knower.(27:6)
The words and surface of Quran are in
magnificent form but tahaddi of Quran is
based on its scientific truth and guidance
not for its eloquence which is usually
mentioned as the most important factor of
Quran as a miracle.
Quran is the great manifestation of God,
the endless light and sign of greatness of

God which was sent to the heart of the last
messenger of God, as a proof to his
rightness and honesty of being the last
Prophet and no one is able to fight this
Quran, or brings something similar to that.
ِﻛﺘَﺎبٌ أُﺣْ ِﻜﻤَﺖْ آﯾَﺎﺗُﮫُ ﺛُ ﱠﻢ ﻓُﺼﱢ ﻠَﺖْ ﻣِﻦْ ﻟَﺪُنْ ﺣَ ِﻜﯿﻢٍ َﺧﺒِﯿ ٍﺮ
“This is a Book whose verses are clear,
and then distinguished from Him, the
Wise, the Aware”.(11:1)

God is Hakim (All-wise) in His words and
actions and Khabir (All-Aware) about all
His creatures and their benefits;
About the scientific place of Quran in
tahaddi, let’s look at this great verse,
which its interpretation needs another
article,
و ﻟﻘﺪ ﺟﺌﻨﺎھﻢ ﺑﮑﺘﺎب ﻓﺼﻠﻨﺎه ﻋﻠﯽ ﻋﻠﻢ ھﺪی و رﺣﻤﮫ
ﻟﻘﻮم ﯾﻮﻣﻨﻮن
“We have brought to them a Book which
We have made plain based upon
knowledge, a guidance and a mercy to
believers.” (7:52)
It is said that Quran from both aspects of
words and meaning is word of God and
His great sign of ‘Ilm and His Power
which was sent to His Prophet to be
reminder for people and be a proof for
honesty of Prophet. He taught him its truth
in details and told him this Quran be a
helping hand in his leadership. Pay
attention to the following,
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“They ask: 'Why has not a sign been sent
down upon him from his Lord? ' Say:
'The signs are only with Allah. I am only
a clear warner. '
Is it not enough for them that We have
sent down to you the Book that is recited
to them? Surely, in this there is a mercy
and a reminder to a nation who believe.
Say: 'Allah suffices as a witness between
me and you….”
 اﻧﺰﻟﺘﮫ ﻋﻠﯽ ﻧﺒﯿﮏ ﻣﺤﻤﺪ ﻣﺠﻤﻼ...اﻟﻠﮭﻢ اﻧﮏ اﻧﺰ ﻟﺘﮫ ﻧﻮرا
و اﻟﮭﻤﺘﮫ ﻋﻠﻢ ﻋﺠﺎﺋﺒﮫ ﻣﮑﻤﻼ و ورﺛﺘﻨﺎ ﻋﻠﻤﮫ ﻣﻔﺴﺮا
According to this, revelation of Quran to
the heart of Prophet caused growth and
perfection of that man to become a perfect
worshipper. Second, by teaching scientific
wonders of Quran to Prophet, this book is
introduced as a reminder for faithfuls and
a sign of sincerity of Prophet in front of
infidels. Third, by transferring this great
heritage with its interpretation, continuity
of this lightening pearl and heavenly
guidance, after Prophet and for always, is
guaranteed.
According to the mentioned verses (29: 50
-52) whatever is recited to people is
through this perfect messenger of God and
of course based on Hikmah and abilities of
people. In a tradition from Prophet, we
read that,

 اﻧﺎ ﻣﻌﺎﺷﺮ اﻻﻧﺒﯿﺎ:  و ﻗﺎل رﺳﻮل ﷲ: ﻗﺎل...ﻗﺎل اﻟﺼﺎدق
اﻣﺮﻧﺎ ان ﻧﮑﻠﻢ اﻟﻨﺎس ﻋﻠﯽ ﻗﺪر ﻋﻘﻮﻟﮭﻢ
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Truly, we, the group of Prophets,
appointed by God to talk to people based
on their wisdom. Also it is narrated from
Imam Sadiq who said from Prophet, “the
holy Prophet never talked to the servants
of God all things he knew.” (He lowered
his words to the understanding of people)
In addition, it is said that tahaddi of
Quran, basically and in the first place, is
tahaddi because of its scientific aspects
nor its surface or words.
ت
ٍ أَ ْم ﯾَﻘُﻮﻟُﻮنَ ا ْﻓﺘَﺮَاهُ ﻗُﻞْ ﻓَﺄْﺗُﻮا ﺑِ َﻌ ْﺸ ِﺮ ﺳُﻮَ ٍر ِﻣ ْﺜﻠِ ِﮫ ُﻣ ْﻔﺘَ َﺮﯾَﺎ
َﷲِ إِنْ ُﻛ ْﻨﺘُ ْﻢ ﺻَﺎ ِدﻗِﯿﻦ
وَا ْدﻋُﻮا َﻣ ِﻦ ا ْﺳﺘَﻄَ ْﻌﺘُ ْﻢ ﻣِﻦْ دُو ِن ﱠ
َﷲِ َوأَنْ َﻻ إِﻟَﮫ
ﻓَﺈِﻟﱠ ْﻢ ﯾَ ْﺴﺘَﺠِ ﯿﺒُﻮا ﻟَ ُﻜ ْﻢ ﻓَﺎ ْﻋﻠَﻤُﻮا أَﻧﱠﻤَﺎ أُ ْﻧ ِﺰ َل ﺑِ ِﻌﻠْﻢِ ﱠ
َإ ﱠِﻻ ھُ َﻮ ﻓَﮭَﻞْ أَ ْﻧﺘُ ْﻢ ُﻣ ْﺴﻠِﻤُﻮن
Or do they say: 'He has forged it? ' Say
(to them): 'Then produce ten forged
chapters like it. Call, if you are able,
upon other than Allah, if what you say is
true. '
But if they do not answer you, know that
it has been sent down with the knowledge
of Allah, and that there is no god except
He. So, have you surrendered (become
Muslims)?
(11:13-14)

From Quranic view point, inability of
people in making a book similar to Quran
is due to the fact that Quran is sent down
by the knowledge of God.
As we have said, the word of God (Quran)
is from ‘Ilm of God. Quran is the
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expression of truth of the world and the
manifestation of ‘Ilm of God. Tahaddi of
Quran is a reason of its being based on
‘Ilm. Otherwise, it can be replicated by
imagination of creative people. But this
tahaddi is based on the knowledge and
‘Ilm. Of course the apparent eloquent
created a suitable container to hold this
‘Ilm.
2.4.Permanance of Nur and stability of
guidance of Quran

 اﻟﻠﮭﻢ...  و ﻧﻮر ھﺪی ﻻ ﯾﻄﻔﺎ ﻋﻦ اﻟﺸﺎھﺪﯾﻦ ﺑﺮھﺎﻧﮫ..."
 ﻓﺼﻞ ﻋﻠﯽ ﻣﺤﻤﺪ اﻟﺨﻄﯿﺐ... ﻓﮑﻤﺎ ﺟﻌﻠﺖ ﻗﻠﻮﺑﻨﺎ ﻟﮫ ﺣﻤﻠﮫ
ﺑﮫ و ﻋﻠﯽ اﻟﮫ اﻟﺨﺰان ﻟﮫ و اﺟﻌﻠﻨﺎ ﻣﻤﻦ ﯾﻌﺘﺮف ﺑﺎﻧﮫ ﻣﻦ
...  ﺣﺘﯽ ﻻ ﯾﻌﺎرﺿﻨﺎ اﻟﺸﮏ ﻓﯽ ﺗﺼﺪﯾﻘﮫ،ﻋﻨﺪک
If we contemplate on this saying , we will
decode the secret of sending Quran down
and its everlasting life.
It is clear that ‘Ilm without a person who
puts it into practice is meaningless. And
we have seen before that the holy Prophet
received the truth of Quran, with its all
‘Ilm and Hikmah from God. And also we
learned that the book of God sent down by
God based on His ‘Ilm, and its
interpretation (among people by Prophet
and those who are strong in ‘Ilm (
Rasikhun fil ‘Ilm) i.e. his Ahlul bayt ) is
also based on ‘Ilm of God.
ٍﺼ ْﻠﻨَﺎهُ َﻋﻠَﻰ ِﻋﻠْﻢٍ ھُﺪًى َورَﺣْ َﻤﺔً ﻟِﻘَﻮْ م
ب ﻓَ ﱠ
ٍ ﻟَﻘَ ْﺪ ِﺟ ْﺌﻨَﺎھُ ْﻢ ﺑِ ِﻜﺘَﺎ
َﯾُﺆْ ِﻣﻨُﻮن

“We have revealed the Book of guidance
and mercy to the believers and We know
all of its details”. (7:52)
Therefore, keeping and restoring Quran
should be based on ‘Ilm of God.
2.4.1. the place of revelation:
اﻧﺰﻟﺘﮫ ﻋﻠﯽ ﻧﺒﯿﮏ ﻣﺤﻤﺪ ﺻﻠﻮاﺗﮏ ﻋﻠﯿﮫ و اﻟﮫ ﺗﻨﺰﯾﻼ و
ﺟﻌﻠﺘﮫ ﻧﻮرا ﻧﮭﺘﺪی ﻣﻦ ظﻠﻢ اﻟﻀﻼﻟﮫ و اﻟﺠﮭﺎﻟﮫ ﺑﺎﺗﺒﺎﻋﮫ
The place of revelation of this light of God
and the storage of scientific truth of Quran
is the heart of Prophet.
ِﷲ
ﻚ ﺑِﺈ ِ ْذ ِن ﱠ
َ ِﻗُﻞْ ﻣَﻦْ ﻛَﺎنَ َﻋ ُﺪ ّوًا ﻟِ ِﺠ ْﺒﺮِﯾ َﻞ ﻓَﺈِﻧﱠﮫُ ﻧَ ﱠﺰﻟَﮫُ َﻋﻠَﻰ ﻗَ ْﻠﺒ
َﺼ ﱢﺪﻗًﺎ ﻟِﻤَﺎ ﺑَﯿْﻦَ ﯾَ َﺪ ْﯾ ِﮫ وَ ھُﺪًى َوﺑُ ْﺸﺮَى ﻟِ ْﻠﻤُﺆْ ِﻣﻨِﯿﻦ
َ ُﻣ
“Say: 'Whoever is an enemy of Gabriel,
indeed, he has brought it down by the
permission of Allah to your heart,
confirming what was before it and a
guidance and glad tidings to the
believers.”
God defends His Prophet against the
enemies and He Himself gives testimony
to scientific revelation of Quran to his
Prophet. And God is enough as a witness:
ُﻚ أَ ْﻧ َﺰﻟَﮫُ ﺑِ ِﻌ ْﻠ ِﻤ ِﮫ وَا ْﻟﻤ ََﻼﺋِ َﻜﺔ
َ ﷲُ ﯾَ ْﺸﮭَ ُﺪ ﺑِﻤَﺎ أَ ْﻧ َﺰ َل إِﻟَ ْﯿ
ﻟَ ِﻜ ِﻦ ﱠ
But Allah bears witness for that which
He has sent down to you. He has sent it
down with His Knowledge, and the
angels bear witness, it is sufficient that
Allah is the Witness.(4:166)
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 و اﺟﻌﻠﻨﺎ ﻣﻤﻦ... اﻟﻠﮭﻢ و ﮐﻤﺎ ﺟﻌﻠﺖ ﻗﻠﻮﺑﻨﺎ ﻟﮫ ﺣﻤﻠﮫ
... ﯾﻌﺘﺮف ﺑﺎﻧﮫ ﻣﻦ ﻋﻨﺪک
Oh , God! As you set our hearts as the
carriers of Quranic science… and put us
among those who confess that Quran (and
Prophet ) are on behalf of you.
In another place, when unbelievers, deny
Prophethood of Prophet out of their
arrogant, God took a special witness
among prophets and people, whose basic
trait is to know ‘Ilm of Quran.
ب
ِ َوﺑَ ْﯿﻨَ ُﻜ ْﻢ َوﻣَﻦْ ِﻋ ْﻨ َﺪهُ ِﻋ ْﻠ ُﻢ ا ْﻟ ِﻜﺘَﺎ
“Those who disbelieve say: 'You are not
a Messenger. ‘Say: 'Allah is a sufficient
witness between me and you, and
whosoever possesses knowledge of the
Book.” (13:43)
2.4.3. Who is the owner of ‘Ilm -ul-kitab?
Now the question is who is this wise
person about the Book except Prophet?
Apparently, and because of some Hikmah,
Quran does not mention this person
directly, but according to some signs, we
can get closer to the meaning.
a.From the surface of the verse (13: 43)
we can understand that this wise witness
to the Book is someone except God,
Prophet or even unbelievers. Because he is
proof of God between Prophet and
unbelievers and therefore, he can not be
among these three.
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b. This person is not from angels.
Because, first this reasoning in this world
and against unbelievers to strengthen
Prophet and faithful ones. People in the
world generally do not see angels and so
angels’ testimony can not be acceptable
for them.
c.In the previous verse, (4:166) it is said,
angels also confirm descending Quran to
Prophet. It means God, the Almighty,
announced their affirmation. But here
there is no word about angels’ confession
to descending Quran to Prophet. But in the
verse, against unbelievers’ deny, chooses
as witness to ‘Ilm of Quran who is
Prophet, someone with human being’s
personality.
d.This person believes in Quran and
Prophet and is one of his relatives or
companions, And he has a balanced
personality, he is just and mighty, so he
deserves to be a witness from God
between Prophet and other people.
e.The verse is a proof on this that basic
reason of giving this position to him is that
‘Ilm of the Book is with him.
f.Therefore, it should be said, God has
chosen this strong faithful one from wise
people, from Prophet’s relatives, then the
‘Ilm of Book has given to him. Then to
support His Prophet, he chose him the
witness of Prophethood. And says, in
addition to His witness, his witness for
proving Prophethood suffices.
4.4.2. According the above mentioned
reasons which their explanation needs
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another essay, Imam ‘Ali and infallibles
are the only reference for ﻣﻦ ﻋﻨﺪه ﻋﻠﻢ اﻟﮑﺘﺎب,
as heir of ‘Ilm of Kitab. No one else can
reach this level of knowledge.
2.5. Conclusion
This great truth that Quran existence and
survival is due to ‘Ilm of God in this verse
has been gathered,

ﺻﺪُو ِر اﻟﱠﺬِﯾﻦَ أُوﺗُﻮا ا ْﻟ ِﻌ ْﻠ َﻢ َوﻣَﺎ
ُ ﺑَﻞْ ھُ َﻮ آﯾَﺎتٌ ﺑَﯿﱢﻨَﺎتٌ ﻓِﻲ
َﯾَﺠْ َﺤ ُﺪ ﺑِﺂﯾَﺎﺗِﻨَﺎ إ ﱠِﻻ اﻟﻈﱠﺎﻟِﻤُﻮن
“No, rather they are clear verses in the
chests of those who have been given
knowledge. None disbelieves Our verses
except the harmdoers.”

1

Khansari, 1368:3

2

Ibid, p.4

3

Al-Muzaffar,1388

4

Taftazani,1367,n.30

5

Tashkik in word means doubt and in
expression means when a word has a
general and unique meaning but its
manifestation and examples from one
reason or another have priority to others.
For example, nur, which is superior to
strong nur rather than weak nur … (
quoted from Asfar, vol.1, kashf al-Morad)
6

Al-Saduq, al-Tuhid,vol.1,tradition.2

7

Traditions sent by God and they are not
verses of Quran

It means God puts the truth of Quran in
the hearts of those who are  اوﺗﻮااﻟﻌﻠﻢin this
verse. Then he empowers their tongues to
explain Quran. These knowledgeable
people are called راﺳﺨﻮن ﻓﯽ اﻟﻌﻠﻢ
somewhere else. Or those who have ‘Ilm
of the Book.
In conclusion, it should be added that the
innate scientific perfection of Quran and
its unbreakable ties with religious Godly
scholars is the real meaning of
permanence and immorality of Quran and
its authority.
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Abstract: The reason of Ziyarah of holy shrines is a new question which is raised
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A reflection on Ziyarah of holy Shrines as a logical manner

What we have seen over the history was
not attacking Ziyarah but there were
conflicts between groups in Islamic
society or rulers of Muslims and the
other groups belonged to the same
nation in order to damage that group.
For example, if at the beginning of the
4th century A.H., Hanabilah tended to
attack the pilgrimage Caravan of Imam
Husayn by the sedition of Hasan Ibn
‘Ali Barbahari, it was a reaction against
the increasing number of Shia in
Baqdad not an objection to the
pilgrimage per se. or when Mutiwakkil
‘Abbasi, at the beginning of 3rd century,
flooded the grave of Imam Husayn, he
wanted to silence the remembrance of
the Ahlul Bayt. Even the disrespectful
behavior
of
Umawi-Marwani
,overcoming Medina in the second half
of the first century, with the holy
Prophet’s shrine, religious prohibition
of Ziyarah of holy shrine was not
mentioned as a reason but this behavior
generally was interpreted as powerseeking behavior of Umawi’s rulership
which had to eradicate Islam and the
name of Prophet since the time of reign
of Mu‘awiyah and Mu‘awiyah directly
declared his policy in his expression “
dafnan dafna”.
Silfi Najdi
Joining the desert-dwellers of Najd who
spend their days by killing and looting
to Muhamamd ibn ‘Abdulwahab – the
claimer of a Religious reform in Silfi

Najdi’s style- followed by gathering
huge wealth from oil caused this
unfortunate destiny for islam world
when in the modern days , even the
most unprivileged societies who left
behind from the new caravan of
civilization ,set saving their cultural
heritance among their priorities, in the
other side of this globe a group under
the name of Islam are destroying their
historical signs of themselves which are
signs of their civilization, this proves
their failure in getting along with new
humanistic approaches; they use the
huge God given wealth derived from
oil-exporting outcome and fool a group
of people who need this money or they
suffer from religious knowledge.
Therefore these ignorant people will
beat on the drum of fighting with
culture; now we witness at the time of
respecting spiritual cultures, every
moment the news of destroying a
religious or cultural masterpiece by the
hands of supporters of reviving caliphs
sunnah fully covered by medias reached
to people’s ears; this results in showing
a fake disgusting figure for Islam.
Fundamental hint
In explaining the philosophy of Ziyarah
we started from two fundamental points:
1.
2.

The word Ziyarah
The value of Ziyarah
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The word Ziyarah is from the root “Zw-r” means tending to something or
somewhere and taking distance from
something or somewhere; by going to
somewhere “Mazar” or being present
besides someone “ mazur” Ziyarah has
happened. In fact the result of this
action of being present is to honor that
place or person relating it or him/her to
something holy.
Sunnah of visiting shrines of holy
imams and other great people has been
based on this belief. It is more out of
logical behavior of human beings rather
a religious advice. The religious
teaching in this regard is more
consisting of correcting the methods and
prohibiting misunderstandings in this
logical action. Meanwhile some verses
of holy Quran confirms the correctness
of these kinds of human behavior like
one direct example in surah Nisa verse
64;

ﷲِ َوﻟَﻮْ أَﻧﱠﮭُ ْﻢ إِ ْذ
َوﻣَﺎ أَرْ َﺳ ْﻠﻨَﺎ ﻣِﻦْ َرﺳُﻮ ٍل إ ﱠِﻻ ﻟِﯿُﻄَﺎ َع ﺑِﺈ ِ ْذ ِن ﱠ
ﷲ وَا ْﺳﺘَ ْﻐﻔَ َﺮ ﻟَﮭُ ُﻢ
َ ك ﻓَﺎ ْﺳﺘَ ْﻐﻔَﺮُوا ﱠ
َ ظَﻠَﻤُﻮا أَ ْﻧﻔُ َﺴﮭُ ْﻢ ﺟَ ﺎءُو
ﷲَ ﺗَﻮﱠاﺑًﺎ َرﺣِﯿﻤًﺎ
اﻟ ﱠﺮﺳُﻮ ُل ﻟَ َﻮ َﺟ ُﺪوا ﱠ
“We did not send a Messenger except
that he should be obeyed, by the
permission of Allah. If, when they
wronged themselves, they had come to
you and asked Allah for forgiveness,
and the Messenger had asked for
forgiveness for them, they would have
found Allah the Turner, the Most
Merciful.”
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It is about those who did wrong to
themselves and disobeyed God, they are
advised to go to Prophet and repent God
in his presence and Prophet asked for
their forgiveness as God gives good
news of being forgiving. According to
this verse, God is the One Who forgives
sins and accept repents and as He is
Kind and Prophet just because those
people came to him ask God for their
forgiveness; but their presence besides
Prophet has a role in their forgiveness.
Now, if approaching Prophet is an
opportunity for sinful people and a way
to get closer to God, this action would
be suitable for others and can cause
their closeness to God; it means we can
not say approaching Prophet is suitable
only you commit a sin. This opinion is
kind of illogical thoughts which is not
acceptable.
One the other hand, according to
various traditions, death of Prophet is
only his physical absence in this world
and his majesty in Barzakh has a
continuous connection with this world
and is an observer to faithfuls. The
common understanding of people is this
and some reports not a few have been
recorded in source books concerning
presence of his companions and usual
people besides his shrine to spiritually
benefit from him or talk to him.
Besides that, in tradition sources of Ahl
Hadiht,
in
an
attention-worthy

An Explanation on the 42nd supplication of Sahifah Sajjadiyah

frequency in Shia tradition sources,
there are advices to muslims to visit the
shrine of holy Prophet, these traditions
are from Prophet and infallible imams.
The content of traditions by Prophet
narrated by Sunnit are like these:

Prophet but avoids visiting his shrine or
denies blessings of Ziyarah. Most of
Fighhi schools of thought of Sunnah
confirmed goodness of Ziyarah of the
holy shrine of Prophet and some schools
like Malikiyan knows it obligatory.

Anyone after my death visit my shrine,
would be among those who migrated
towards me (and joined muslims). Even
if a person can not come to visit my
shrine (to do pilgrimage) send … to me
as it reached me.

Vain excuses

In Shia traditions the importance of this
pilgrimage has been explained from
another aspect.
It is narrated from Imam ‘Ali who said,
The pilgrims of Mecca (who go to
perform Haj) in order to complete their
Haj should go to visit the shrine of holy
Prophet. Faithfuls are commanded to do
this and if they do not, they do not
respect Prophet of kindness.
This saying obviously shows that
visiting the holy shrine of Prophet not
only does bring spiritual benefits but
also is the sign of respecting him. No
one can claim to be a muslim who owes

The wonder is those who insist on
denying this pilgrimage that gave
credits to blasphemy, disrespecting
Prophet and Islam …
This group forget that this place was so
honored that people were proud of being
buried there.
Ziyarah and Polytheism
According to this, claiming Ziyarah as
an act of polytheism is not logical.
Polytheism has no exception and it can
not be said Ziyarah of holy Prophet is
not a reason for Ziyarah of other
infallibles. To prove this claim we can
refer to the manner of the daughter of
Prophet who according to histories each
Friday visited the grave of Hamzah
sayyid al-Shuhada, and repaired it when
necessary.
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Prophet’s Brutality Accusation
Yaqubali Burji
Faculty member, Madreseh aali Imam Khumeini
Abstract: Islam was always accused of being a harsh religion. Though it is
completely the opposite. If we refer to the true teachings and life style of great
leaders of this religion, we will realize that this accusation is not correct.
Unfortunately, the holy prophet of Islam who is the role model of kindness is
introduced as a negative personality. In the present article, the reasons of
falsehood of this accusation have been given.
Keywords: brutality, logical/approved defense, criminal law

A contemplation on the accusation to
Prophet as being harsh and cruel
According to the exact wording of Quran,
the holy Prophet of Islam was the Prophet
of mercy and envoy of peace.
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َك إ ﱠِﻻ رَﺣْ َﻤﺔً ﻟِ ْﻠ َﻌﺎﻟَﻤِﯿﻦ
َ َوﻣَﺎ أَرْ َﺳ ْﻠﻨَﺎ
“We have not sent you (Prophet
Muhammad) except as a mercy to all the
worlds.”(21:107)
Or
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ﺐ
ِ ﷲِ ﻟِﻨْﺖَ ﻟَﮭُ ْﻢ َوﻟَﻮْ ُﻛﻨْﺖَ ﻓَﻈًّﺎ َﻏﻠِﯿﻆَ ا ْﻟﻘَ ْﻠ
ﻓَﺒِﻤَﺎ رَﺣْ َﻤ ٍﺔ ﻣِﻦَ ﱠ
ََﻻ ْﻧﻔَﻀﱡ ﻮا ﻣِﻦْ ﺣَﻮْ ﻟِﻚ

covered in his blood saying, Oh, God,
forgive my tribe, they are not aware. 3

“It was by that Mercy of Allah that you
(Prophet Muhammad) dealt so leniently
with them. Had you been harsh and
hardhearted, they would have surely
deserted you.”(3:159)

Now, how can we say this Prophet was
cruel? Unfortunately, some biased people
accused Prophet of being cruel. Here, we
are going to review their reasons for their
claim, but first a short explanation about
the meaning of cruelty is given.

This kindness was a reason that people
were attracted to him. In Quran, God
mentions Prophet sympathy and says,

1. Analyzing the meaning of harshness

ﻟَﻘَ ْﺪ ﺟَﺎ َء ُﻛ ْﻢ َرﺳُﻮ ٌل ﻣِﻦْ أَ ْﻧﻔُ ِﺴ ُﻜ ْﻢ َﻋﺰِﯾ ٌﺰ َﻋﻠَ ْﯿ ِﮫ ﻣَﺎ َﻋﻨِﺘﱡ ْﻢ
َﺣﺮِﯾﺺٌ َﻋﻠَ ْﯿ ُﻜ ْﻢ ﺑِﺎ ْﻟﻤُﺆْ ِﻣﻨِﯿﻦَ َرءُوفٌ َرﺣِ ﯿ ٌﻢ
Indeed, there has come to you a
Messenger from your own, he grieves for
your suffering, and is anxious about you,
and is gentle, merciful to the
believers.(9:128)
The holy Prophet said, my God ordered
me to be kind with people as He obliged
me to do obligatory religious actions.1
Prophet of Islam avoided harshness; for
example, when he was appointed to invite
people to Islam, Quraysh resident
bothered him a lot; there was not a nasty
action that they did to Prophet, they called
him names, so on and so forth. But
Prophet prayed for them and said, Oh,
God, forgive my tribe, they are not aware. 2

This word means cruelty, the opposite of
softness. Sociologists and lawyers, each
one, has separate definition for this word
and no comprehensive definition has been
given. Some interpreted violate and
harshness to be against norms of society or
an individual. And some others interpreted
it as abusing power.
Some other said, any illegal attack to
freedom which is accepted by society
explicitly
or
inexplicitly.
Sometimes harshness equals strictness and
not ignoring criminals’ errors. This usage
against recklessness of law executives is
used. Another usage of this word equals
religious impatience and intolerance of
others’
opinions,
misunderstanding
opponent ideas, against religious or
political tolerance and understanding.
Harshness and violence means excluding
or including others by force by illegal or
illogical reasons.

‘Abdullah ibn Mas’ud said, I saw Prophet
while people were hitting him and he was
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2. The axis of this accusation
A. Islamic rules and cruelty

Are these rules such as Hudud, Qisas, and
jihad signs of violence in Islam?
Answering this question, I would like to
draw your attention to the followings:
Deterrent regulations:
First. Generally, criminal laws are issued
in order to prohibit anarchies and
disorders and spread justice and prosperity
of public and individuals. Because of this,
in Quran, Qisas is mentioned as
revitalizing law for society:
َب ﻟَ َﻌﻠﱠ ُﻜ ْﻢ ﺗَﺘﱠﻘُﻮن
ِ ص َﺣﯿَﺎةٌ ﯾَﺎ أُوﻟِﻲ ْاﻷَ ْﻟﺒَﺎ
ِ ﺼﺎ
َ َِوﻟَ ُﻜ ْﻢ ﻓِﻲ ا ْﻟﻘ
“O owners of minds, for you in
retaliation is life, in order that you be
cautious.” (2:179)
In fact setting some rules and regulations
is to stop violations and anarchies,
prevailing rights, and security, defending
rights of people.There are some people
whom Quran introduces them as animals.4
They put people's security in danger,
kindness will not enter their hearts,
guidance has no meaning to them, in these
case we need deterrent solutions which is
criminal laws. Some theorists like Hobbes
knows human beings proud and selfish in
nature and power of ruling is a means of
controlling his selfishness. He believes
that Human beings naturally are at war
with other people and as a result a
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government which is dictator is needed to
restrain these selfishness. It is natural that
one of the important ways for controlling
government is benefiting from deterrent
laws. According to this, in all societies we
have
these
kinds
of
rules, prisons, so on and so forth.
Basically, if we don't have these rules,
how can we establish a society based on
mutual understanding and peace? The
same policy makers who are theorizing
against cruelty, set some rules which look
violent in surface but they are named as
legal cruelties or legal violence.
Tolerance in proving crimes:
Second: Islam in proving crimes uses
tolerance. Islam tries to suggest some
conditions through them stop any crimes.
For example, to prove adultery, four just
witnesses is necessary. In this way,
proving this crime is less possible.
Third: the rule of “Dar’” regarding Hudud,
is a sign of kindness of God. It means any
doubt can hinder execution. The holy
Prophet could set rules in a way that
crimes can be proved easily. But proving
crimes with special conditions shows that
kindness of God outspeeds His Anger.
َوَا ْﻛﺘُﺐْ ﻟَﻨَﺎ ﻓِﻲ ھَ ِﺬ ِه اﻟ ﱡﺪ ْﻧﯿَﺎ َﺣ َﺴﻨَﺔً َوﻓِﻲ ْاﻵ ِﺧ َﺮ ِة إِﻧﱠﺎ ھُ ْﺪﻧَﺎ إِﻟَﯿْﻚ
ﻗَﺎ َل َﻋﺬَاﺑِﻲ أُﺻِﯿﺐُ ﺑِ ِﮫ ﻣَﻦْ أَﺷَﺎ ُء َو َرﺣْ َﻤﺘِﻲ َو ِﺳﻌَﺖْ ُﻛ ﱠﻞ
ﺷَﻲْ ٍء ﻓَ َﺴﺄ َ ْﻛﺘُﺒُﮭَﺎ ﻟِﻠﱠﺬِﯾﻦَ ﯾَﺘﱠﻘُﻮنَ َوﯾُﺆْ ﺗُﻮنَ اﻟ ﱠﺰﻛَﺎةَ وَاﻟﱠﺬِﯾﻦَ ھُ ْﻢ
َﺑِﺂﯾَﺎﺗِﻨَﺎ ﯾُﺆْ ِﻣﻨُﻮن
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“Write for us what is good in this life and
in the Everlasting Life. To You alone we
turn. ' He replied: 'I will smite with My
punishment whom I will; yet My Mercy
embraces all things. I will write it (My
Mercy) to those who are cautious, give
the obligatory charity, and believe in Our
verses” (7:156)

missions of government. The public
observance which is called Amr bil
Ma’ruf and Nahi ‘anil Munkir has
fundamental role in decreasing crimes. On
the other hand, religious leaders have the
duty of guidance to stop crimes. In Islam,
crime is a kind of illness which Islam
emphasizes on its avoidance.

ك إ ﱠِﻻ رَﺣْ َﻤﺔً ﻟِ ْﻠﻌَﺎﻟَﻤِﯿﻦ
َ َوﻣَﺎ أَرْ َﺳ ْﻠﻨَﺎ

Forgiveness of rulers and regret of
criminals

“We have not sent you (Prophet
Muhammad) except as a mercy to all the
worlds.” (21:107)
Programs to eradicate violence
Forth. In the teachings brought by
Prophet, execution is not the first solution
but it is the last one. In religious thought,
rulers have the duty to take wise policies
to eradicate poverty and the grounds of
financial crimes. Imam ‘Ali told Malik
Ashtar,
Give sufficient income to your agents, to
help them improve their spirituality, and
do not extend their hands towards other
people's properties which are at their
hands5.
Also it is duty of government to notice to
cultural teachings and spread religious
beliefs among people like believing in
God, Hereafter, spirituality,... which are
the factors of decreasing crimes.
Preparing facilities for marriage and other
constructive programs to stabilize
foundation of family, is one of the other

Fifth. forgiveness by government and
regret from criminals are two important
preventing factors of crimes , if some
criminal laws of Islam can be proved by
some ways like confession, and the
criminal expresses his regret and promises
not to repeat it , he will not be excused.
And also ruler can give amnesty to
criminals based on society or individual
benefits.
According the above mentioned points, it
can be said criminal laws and their
execution are not being violent because
the aim of this group of Ahkam is to stop
breaking law and violating others’ rights.
In Islam, criminal laws do not establish to
take revenge but to revive humanity and
clearing society from abnormalities. It is
due to this that Imam Sadiq recognized
execution as raining which gives
life to society. If one rule of rules of God
proceeds on the earth, it is cleaner and
useful than raining for 40 days.6
According to the conditions for proving
crimes and execution, practically, the
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conditions for crimes would decrease and
in its return, proving crimes would be less
of importance. The truth is criminal laws
are not examples of not religious violence
and wise men know them logical and
sometimes too much mercy can be the
cause of crimes. Excessive mercy can
decrease fear of people from persecution
and punishment in a way that in years
after the revolution of France, gangs of
criminals
were
looting
people
comfortably.
Some
people
like
Montesquieu
emphasized
on
the
essentiality of execution but were against
extreme punishment and some other
believed that to what extent execution is
heavier, the less crime would happen.
It is worth saying that in 94 countries of
the world capital punishment is legal.
Crimes such as murder, adultery,… are
subject of capital punishment execution.
B.Jihad and brutality
Jihad and Islamic defense are not
examples of brutality. Doubtlessly,
attacking other countries is of the most
hateful kinds of violation, Islam as well as
other school of thoughts knows it illegal
and invites all to live in peace. Islam
recommends all to peace as Islam is the
flag holder of peace. The defense
regulations of Islam which are issued to
defend life, and property of people against
violation, are naturally logical. On the
other hand, defending your life, property,
are inborn attributes and tendencies,
compatible with the system of creation.
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Do animals defend themselves? If there
was not such a rule, human beings would
not see more crimes? Whatever threatens
societies is violation of rights. The
intentional mixture of defense and
violation cause some people think Islam's
defending regulations are examples of
violence. But what is valued in Islam is
defense
not
attack.
In
Islam
defense is the most valued phenomenon
which is asserted in verses (2:194) and
traditions. Imam ‘Ali mentioned jihad as
the factor of dignity and saving power
against enemies and knew it as one of the
doors of heaven.7 And leaving it the cause
of humiliation. Islam does not accept
humiliation and surrender in front of
tyrants and said,
ﻆ َﻋﻠَ ْﯿ ِﮭ ْﻢ
ْ ُﯾَﺎ أَﯾﱡﮭَﺎ اﻟﻨﱠﺒِﻲﱡ َﺟﺎ ِھ ِﺪ ا ْﻟ ُﻜﻔﱠﺎ َر وَا ْﻟ ُﻤﻨَﺎﻓِﻘِﯿﻦَ وَا ْﻏﻠ
O Prophet, struggle with the unbelievers
and the hypocrites and be harsh with
them.(9:73)
Defending suppressed ones are advised by
Islam and it is accepted by wise people.
Based on sound mind, anyone whose right
is violated has this right to defend himself,
even uses weapons to save his life.
C. Order of killing some Jewish foes
In historical books some stories have been
recorded that holy prophet ordered to kill
some enemies from Jews. The enemies of
Islam abused this order and accuse
prophet of being brutal. While according
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to history, they were those who spread
violence and murder in society and
jeopardize the security of Muslim society.
Prophet's decision was a reaction to their
manner. For example the order of killing
Ka‘ab ibn Ashraf:

He was one the toughest enemies of Islam.
In his poems, he ridiculed Prophet and
provoked Arabs and infidels to fight him.
After Badr war, he came to Media as the
envoy of Jews to Quraysh and encouraged
them to fight Muslims to retaliate Badr
war. Resident of Mecca were worried lest
Hassan ibn Thabit, the poet of Prophet,
composed a poet in response to Ka‘ab or a
poet ridiculing people of Mecca, so they
asked Ka‘ab leave Mecca. He left there,
and wandered among Arab tribes,
spreading hatred towards Prophet among
them, when he settled down in Yathrib, in
his poets, he attacked Muslim women,
cursing them; he tried to make people
rebel in Media.
The holy Prophet talked to his companions
about killing him, it was decided to kill
him. Muhammad ibn Muslamah, Abu
Nailah Silkan ibn Salamah ibn Waqsh,
‘Ibad ibn Bushr ibn Waqsh, Harith ibn
Uos ibn Ma’ad, and Abu ‘ba ibn Jabr were
accepted this responsibility. He was killed
in Rabi’ Awal, third year of Hijri, near his
place named Shi’b al-‘ajwaz Outside of
Yathrib.
Analysis of the claim: Some authors
thought that those traditions narrated from

Prophet about Fatk (killing abruptly and
unexpectedly)
which
is
forbidden
completely, is in contrast with this
historical event. Then they try to solve this
discrepancy somehow. Several traditions
have been narrated from Shia and Sunnite
from holy Prophet who has said,
اﻻﯾﻤﺎن ﻗﯿﺪ اﻟﻔﺘﮏ و اﻟﻤﻮﻣﻦ ﻻ ﯾﻔﺘﮏ

This tradition in Sunnite sources from
Zubayr, Abuhurayrah and Mu‘awiyah
have been narrated and in Shia sources
from Prophet. To be succinct, we refer to
one of these traditions in Shia sources.
Abu al-Sabah told imam Sadiq, in our
neighborhood there is a man who gossips
‘Ali, do you let me kill him? Imam said,
Prophet
prohibits
killing
others
unexpectedly. Islam does not like
assassination. Leave him alone. Someone
else will kill him. Abu al-Sabah said,
when I returned Kufa a snake bite him and
he died.
In this part, we review some possible
explanations:
One of the researchers solved this problem
like this:
There is no disagreement between these
two. Because Fatk means plotting to kill
someone who is in your custody or you
give shelter to him, or another tradition
said, Fatk is not allowed unless by
permission of Imam. Because if it is
prevalent, security will be lost from
society. ‘Ubaydullah, for example, knew
himself at security when he entered Hani 's
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home, and no war was declared. But about
Jews was different, as they themselves
broke their promise and wanted to trigger
war against Prophet so plotting to kill
them has no problem.

Another authors explained the difference
between Fatk and Ghilah. According to
him, Prophet prohibits Fatk, but killing
those Jews was Ightiyal not Fatk. Then he
brought a proof for his claim which are
listed here.
1. In none of the reports, the word fatk is
not used. But words like Ghatl and Ghilah,
are used.
2. In traditions of infallible imams,
difference between Fatk and Ghilah has
mentioned, while Ghilah is confirmed. For
example the ninth imam of Shia,
Imam jawad avoided two persons and
said, oh, Ishaq, relieve me from them. I
said, am I permitted to kill them? He said,
they are plotting against us, so their blood
is not forbidden. But do not
trick in killing them which is forbidden in
Islam. I am afraid if you kill them in front
of others, you will be arrested, but as you
have no proof, you will be killed, a
Muslim would be killed in return for a
kafir. So do Ghilah.

But it seems that above mentioned
explanations can not solve this problem
because still the question exists why is
Fatk prohibited in any circumstance but
not
Ghilah?
While
both
means
unexpectedly-killing of others and in both
the killers are not known. In reply, maybe
the reason of Prophet to kill those Jews in
private

and

avoid

their

public

sentence is that they were out of Islamic
territory and he had to condemn them in
their absence and before they were
informed to escape. Answering this
problem we should say, prophets and
infallible are innocent, far from any sins,
and their words, actions, and writings are
proof:
First, in defending yourself, if you have to
hide in ambush or trick to fool your
enemy, you should do that.
Second. Supposedly that Fatk is general
including all situations like defending
yourself, it is forbidden in cases which is
without permission of imam and when
Prophet ordered to it.
Third. The issue of Fatk is choosing
between the most important and more

The author after this concluded,
from what we said, it is clear that

important issue, which means if interests
necessitate unexpectedly killing of

whatever done by permission of Prophet
or imams are not Fatk.

enemies, doubtlessly it is proper to
perform it. The example of Prophet’s
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ordering to this kind of killing is example
of the most important interest.
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Abstract: from Imam ‘Ali view point, logic is something which is endowed by God
and it is a criterion to differ human beings from animals. Human beings enjoy will
power and free will in both aspects, regarding animal aspects of his body (worldly
desires; i.e. sex) and also angel-wise aspect (i.e. wisdom and reason). He can
choose to be superior to angels or to be inferior to animals.
What stands against reason is ignorance which surrounds lust and sinful passions.
Aḥkām, reason and lust can not line up in a same direction. Some people like Hume
says logic is at the same length of lust and in fact at its service. But in the opinion of
imam ‘Ali, mankind’s prosperity is in the following of logic, and mankind’s misery is
in following his lust.
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Reason is an understanding power and forbidding or encouraging force. Reason
and ethics have a deep relationship. Morality strengthen reason and immorality
weakens it.
The relationship between reason and religion is similar to the relationship between
reason and morality. Reason will lead mankind to religion and Ahkam are regarded
as a part of that religion. Religion also is influential in logical growth of human
being.
Reason and science has a mutual relationship. Reason is the leader of senses and
the most important starting point in knowing human beings. Science is helpful in
increasing reason. Free will of human being and ageing are both effective in
empowering logic.
Keywords: religion, reason, Hikmah

Introduction
The history of reasoning and logic is as
old as the age of humanity in the world.
The separating criterion among human
beings and other creatures is his ability to
think. Human beings can continue his
existence in the world by the power of
thinking. According to Imam ‘Ali,
اﻻﻧﺴﺎن ﺑﻌﻘﻠﮫ
Human being is human due to enjoying
logic and reason.1
And also said,
اﺻﻞ اﻻﻧﺴﺎن ﻟﺒﮫ
The base of mankind is his wisdom.2
Usually, in the philosophy books, it is said
that reasoning started appearing in
Anatolia’s seaside and in a region named
Ionia
by
appearing
Thales
and

Anaximander; before that people were
living at the time of imagination and myth.
These words- which are not true- is only
applicable to the start of a special kind of
thinking not general reasoning and
thinking. Of course, paying attention to
philosophical reasoning and thinking, and
in another word, reasoning in the domain
of philosophical reasoning and reviewing
it is something, which belongs to resent
years. This phenomenon according to
remained
written
documents
was
suggested in the time of Sophism and
Socrates in part. After that, in modern era,
by Francis Bacon, René Descartes, and
John Locke this issue of knowledge and
specially reasoning and logic was brought
into spotlight, and in the works of
Immanuel Kant reaches its height; it
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becomes equal with philosophy and
eventually it resulted in modern
Epistemology.

By a glance at the suggested discussions in
the history of thought and philosophy, we
face different opinions of Plato with
Aristotle, Mutakallim with Mystics,
Descartes with Kant, and so on; because
everyone meant something different. The
perplexity raises where we find out human
beings have different interpretations of
what is the base of their being human. In
this way the importance of studying the
issue of logic and reasoning from the view
point of Imam ‘Ali becomes clear; as God,
the Almighty, by his great bounty,
endowed him the best and highest grade of
logic. Therefore, he can be the best
interpreter and explainer of reasoning.

Reasoning
In word and expression
Reason and logic literally means
prohibition, forbearance, and stoppage.
Other meanings of reason are derived
from this meaning and are suitable with
them. For example, the tool which ties a
camel with it is called ‘Iqal, because it
stops a camel from movement. Logic of
mankind is called logic because it stops
him from doing or saying bad deeds or
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words. Khalil Nahvi said, reason and logic
are violators of ignorance. 3
Ibn Faras also said the reason of giving
this name to logic is as it prohibits human
being from saying or doing wrong things.4
Jurjani also believed logic prohibits its
holder to go stray.5
As we see philologists, not only do
explain the literal meaning of reason
which is prohibition but also refer to other
aspects or applications of it, i.e. two
gnostic and value-oriented of reason. As
we will see these two aspects of reason
have been mentioned in the words of
Imam ‘Ali.
One of the equivalents for logic and
reason is ()ﻧﮭﯿﮫnuhyah which in Quran has
been used in plural form as ( )ﻧﮭﯽNuha
(logics, wisdoms).6 As far as reason
prohibits from bad deeds, it is called
Nuhya Aql (forbidding reasoning). 7
Concerning the expressional meaning of
‘Aql, we should say, in the history of west
and east philosophy of thought, different
interpretations of ‘Aql has been given. 8
For example, ‘Aql or Nous to Anaxagoras
is as an ordering force, which moved and
separated out the original mixture, which
was homogeneous, or nearly so. ‘Aql for
Plato is a tool which based on dialectic
elevates mankind to the world of ﻣﺜﻞ
(Muthul).
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Regarding all these things and regardless
of all detailed interpretations, we can say
in philosophy and Kilam, there are two
general expressions for reason: in one of
them logic and reason are something
which are basically and practically
independent, which means unrelated to
soul and body. A lot of philosophers due
to the rule of  اﻟﻮاﺣﺪ ﻻ ﯾﺼﺪر ﻣﻨﮫ اﻻ اﻟﻮاﺣﺪand
the rule  اﻣﮑﺎن اﺷﺮفand other reasons
pictured a series of ‘Uqul which are causes
of receiving God’s blessings; from God
only one creature which is called first
logic will be issued and from that the
second logic and from that the third logic
until the tenth logic which is called active
logic. Nature is issued from this logic.
These logics are stood up in vertical line
and among them the cause and effect
relationship exists. Shaykh Ishraq after
proving vertical logics of Mashayeen,
regarded that the number is more than ten
and besides vertical logics, he believed in
latitudinal logics or ( )ارﺑﺎب اﻧﻮاعArbab
Anwa’.9 Sadruddin Shirazi also confirmed
this concept and interpreted it in a special
way.10

In other expression, reason is one of the
powers of carnal desires. In this meaning,
logic is in unity with nafs (self), is one of
its powers, and is against imagination and
senses. ‘Aql is able to understand general
things and can infer theoretical issues
from given preliminaries. This ‘Aql is

classified into two groups based on its
understanding: theoretical ‘Aql and
practical ‘Aql.
Some classified human beings reason into
Ratio or intellectus reason. Ratio is what
infers theories from given information; but
intellectus is what witnesses truth.
A lot of philosophers, about the
relationship between humanistic logic and
independent logic believe that generalities
of logic is located in active ‘Aql and it is
this ‘Aql which gives these generalities to
humanistic logics.
The place of ‘Aql in the nature of
human beings
One of the discussions which declares the
importance of logic is the place of logic in
human beings. As we will see, from the
view point of imam ‘Ali, ‘Aql is the most
important blessing of God endowed to
human beings by God and this blessing is
what differs human beings from animals.
Lub ( ) ﻟﺐwhich is the synonym of ‘Aql
and in Quran is used in plural as .اوﻟﻮاﻻﻟﺒﺎب
(the owner of wisdoms)11 Lub in word
means origin of something as walnut
which is called 12. ﻟﺐ اﻟﺠﻮز. ‘Aql is the
origin of human beings and humanity of a
person depends on his reason.
In the introduction of this article, we read
that Imam ‘Ali knew humanity of a person
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to his ‘Aql. In another tradition, the
difference among mankind, animal, and
angel is explained like this,
God endowed angels with a logic without
carnal desires, in animals carnal desires
without logic, so anyone whose logic is
over his carnal desires is superior than
angels and any one whose carnal desires
overcome his logic is inferior than
animals.13
According to this, the difference between
human being and animal is his logic and
the difference between him and angels his
carnal desires. And the difference between
him and both of them is the combination
between ‘Aql and carnal desires and their
outcomes. In the opposite of animals,
there is only one way and that is carnal
desire. And in front of angel there is only
one way which is logic. But human beings
enjoys both, two contrary forces, each one
opens a special path in front of mankind
and invites him to something. This is
when choosing becomes important. ‘Aql
or carnal desires. When free choice comes
to the scene, responsibility comes into
existence.
Imam Ali after mentioning the difference
among human beings and angels and
animals pointed out to two things: one
which says human being is superior to
animals if his logic overcomes lust. And
the second he is inferior than animals if
his carnal desires overcome his logic.

76

The reason of the first point is as angels
only have logics and they have no other
way in front. Therefore, following logic is
not a difficult work for them. But in
human beings there is also lust and lust
invites human beings to the opposite path.
To follow his logic he should calm down
his lust which is a very difficult thing to
do. Due to this, the value of one who
follows his logic against his lust is more
than one who follows his logic as his only
choice. Of course the value of anyone who
chooses carnal desires over his logic is
lower than anyone who doesn’t know any
other way than this.
If we want to give a definition about
human being, we can define human being
as a being who has ‘Aql and carnal
desires. But as it has been said, the
necessity of these two forces, is free will.
Human beings due to this latter force,
freely can choose ‘Aql or lust. Therefore,
free will is at the next step of these two
forces not at the same horizontal line.
When it puts into practice, it can be
divided into logical will and lust-bound
will.
Meanwhile, what clarifies the value of a
human being and puts him in a position
superior than angels is his logical free
will. And what brings him perversion and
makes him inferior than animals is his
lust-bound free will. Due to this imam ‘Ali
said in the importance of logic,
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ﻗﯿﻤﮫ ﮐﻞ اﻣﺮء ﻋﻘﻠﮫ
The value of each person is his logic.14

Carnal desires are calamity of wisdom. 22

اﻏﻨﯽ اﻟﻐﻨﯽ اﻟﻌﻘﻞ
The highest needlessness is wisdom.
‘Aql against carnal
ignorance (Jahl)

desires

Calamity of ‘Aql is carnal desires.21

15

and

As we have said imam puts ‘Aql against
carnal desires and knew human beings a
creature made up of them both. He spoke
about this opposition in the other way,
among them the followings:
Whenever ‘Aql is perfect, carnal desires
will become less.16
Whoever enjoys a perfect logic will
belittle carnal desires. 17
Anyone who overcomes his carnal
desires, his logic will become clear.18
The companion of lust has sick soul and
unsound mind.19
And in another wise saying,
‘Aql and lust are in the opposite.
Knowledge is confirmer of ‘Aql and
carnal desire is the embellishment of lust.
Nafs ( )ﻧﻔﺲis wandering between them;
each one overcomes the other, nafs will go
to his side.20
In this tradition, carnal desires are
embellishing lust. In some sayings quoted
from him ‘Aql is standing against carnal
desires. For example, in the followings:

Following
carnal
contaminate ‘Aql.23

desires

will

Carnal desires is the opponent of ‘Aql. 24
Nothing is as enemy as carnal desires to
‘Aql.25
’Aql is the owner and the commander of
the army of blessing and carnal desire is
the commander of Satan Army. And each
one of them wants to attract nafs to itself.
Each one can win, nafs will be in his
control.26
From comparing these traditions with each
other, we realize that lust and carnal
desires are an element or two very close to
each other.
In some traditions, ignorance (Jahl) stood
up against ‘Aql. Even some great
traditionalists like Kulayni titled a chapter
of his book as “ ‘Aql and Jahl”, not for
example “ knowledge (‘Ilm) and Jahl”, of
course, in traditions, we sometimes
confront the opposition of ‘Ilm and Jahl;
for example, imam ‘Ali said, ignorance of
a wealthy person will humiliate him and
knowledge of poor person will elevate
him.27 But usually ‘Aql is opposite of jahl.
As he said,
No needless ness is similar to Aql and no
poverty is similar to jahl.28

77

Safinah al-nejat. Vol.1, No.3

’Aql will rescue and guide but jahl will
mislead and destroy.29

Wise person depends on his ‘Aql and
ignorant person on his wish and dreams. 30
From these traditions, related to ‘Aql and
jahl and their outcomes, it is understood
that these two are exactly against each
other or even two opposite forces in
human beings. But confrontation of ‘Aql
with lust shows that jahl in these traditions
means lust as well.
In seems that in the sayings of ‘Ali and
other infallibles jahl has no common
meaning. Sometimes it means ignorance
and lack of knowledge so it stands
opposite of ‘ilm. But sometimes jahl
means lust. In this meaning it is against
‘Aql, and these two , i.e. ‘Aql and Jahl are
two opposite forces which human being is
always witnessing their conflict.
It is worth saying that in a famous
tradition “ " ( ﺟﻨﻮد ﻋﻘﻞ و ﺟﮭﻞthe army of
‘Aql and jahl) from imam Sadiq it is
narrated that ‘ilm is from the army of ‘Aql
and jahl is from the army of jahl and these
two are against each other. Likewise, their
commanders (‘Aql and jahl) are standing
against each other.31 It is obvious that the
meaning of Jahl as a commander of that
army is different from jahl which is a
soldier: jahl as a commander is that same
lust force which stands up against aql and
naturally has lot of soldiers.
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Among outcomes of ‘Aql and its army is
‘ilm; because the prerequisite of following
‘Aql is acquiring knowledge. On the other
hand, jahl which means ignorance and
lack of knowledge, is from the army of
jahl force and lust force; because the
necessity of jahl and lust is quitting
knowledge.
These two meanings of jahl are rooted in
Arab language. Ibn Faris said,
Jahl has two origins and two original
meanings: one of them is lack of ‘ilm and
the other one a sense which is interpreted
as feebleness and is against peacefulness
and equilibrium.
Izutsu, the famous linguist and a scholar
of Islam, after studying the poems
belonged to the ignorance era before
advent of Islam and also studying about
Quran, introduced three meanings for jahl:
the first meaning of jahl is a kind of
brevity which causes losing your control,
so without thinking you may do something
which is harmful at the end.
The result of the first meaning of Jahl
leads to its second meaning which is
feebleness and uselessness. The third
meaning of jahl is lack of ‘ilm.32
Which rationality?
As we have studied, from imam ‘Ali’s
point of view, ‘Aql is against lust and
carnal desires, principles and prerequisites
of these two are against each other. And
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human being enjoys both of them and by
his free will can choose one over the other
one.
In another interpretation from ‘Aql, ‘Aql
is not in line with lust but it is in the same
vertical order and at the service of it. This
interpretation is the interpretation of David
Hume from ‘Aql. This idea has impact on
lots of western philosophical and ethical
schools.

Hume denies the noetic application of
‘Aql. He also deletes the ethical and
practical application of ‘Aql, it means
good, bad, does and dents and setting the
goals of life. He said these are not the
duties of ‘Aql. He emphasized on the
sense-bound experiences of ‘Aql instead
of its noetic role and instead of its
practical role, he pointed to feelings like
lust, carnal desires, love, and anger. 33 In
this way, ‘Aql has not the ability to find
out truth in theoretical aspect or the ability
to realize good from bad or setting the
goals of ethical life in practical sense.
In this way the very lust that imam ‘Ali
knew to be against ‘Aql, so he humiliated
it, is recognized by Hume as a power to
set goals and good or bad. then ‘Aql is
demoted and became at the service of lust.
While from the point of view of Imam,
salvation of human being is in following
those goals which are set by ‘Aql and
misfortune is in the following of lust and
carnal desires.

In a tradition from imam ‘Ali, we read,
Get advice from ‘Aql and oppose your
carnal desires to find victory and
salvation.34
Also he said,
A wise person is the enemy of his pleasure
( lustfulness) and ignorant person servant
of his lust.35
But according to Hume, basically ‘Aql
does not have the role of setting goals and
differing bad from good, and only feelings
and carnal desires can set the goals of life.
Accordingly, human beings has no way
unless following lust and his will is the
outcome of feeling pleasure or pain.
According to Hume, an action, feeling or
behavior is praiseworthy or blameworthy
which its visiting can make pleasure or
sadness.36 Therefore, pleasure equals good
and pain equals bad.37
Hume after denying theatrical and
practical usages of ‘Aql and putting
experiences and feelings instead of it,
offered another role for it:
“"Reason is, and ought only to be the
slave of the passions, and can never
pretend to any other office than to serve
and obey them."38 In other words, in his
opinion, Aql is only a tool to enjoy. So it
helps mankind to reach pleasure or meet
his carnal desires.
His interpretation from ‘Aql is ‘Aql as a
tool. In the part about usages of ‘Aql, we
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will see imam ‘Ali accepts this meaning
for ‘Aql but his interpretation is
completely different from Hume’s.
Meanings and ‘Aql’s applications

In the introduction and also in the
discussion about literal and expressional
meaning of ‘Aql, we said there are
different interpretations for ‘Aql. Some of
these interpretations specify a special
application for ‘Aql and deny other
applications. Hume’s opinion which was
explained before is a good example. Now
we are going to review different
applications which are said by imam ‘Ali
in this regard.
1.Theoritical applications of ‘Aql
Regarding the theoretical applications of
rationality, we can refer to two types of
imam ‘Ali’s traditions: a part of them
specifically and merely recognize ‘ilm,
knowledge and hikmah to be the results of
‘Aql and reason. These traditions can
include ‘ilm and theoretical hikmah as
well. But a part of these traditions
recognize self-recognition, knowing God,
and knowing religion as the results of
‘Aql. These traditions declare the
theoretical applications of ‘Aql. Here, we
cite several traditions from both groups:

With ‘Aql depth of hikmah can be
reached.41
The highest ‘Aql is knowing ourself.42
The highest ‘Aql is recognizing haq
(truth) with haq.43
With ‘Aqls knowing God will be stable.44
God clears Himself to wisdom through
its signs of true prudence.45
A faithful person will not believe in God
unless after thinking.46
Faith and politeness are the fruits of
‘Aql.47
Imam ‘Ali knew the way to get to ‘ilm,
hikmah, … through the passage of ‘Aql
which has a theoretical application. Of
course, as we will say in the part of “’Aql
and din” (reason and religion) are
complementary of ‘Aql and there is a
special relationship between them.
2. Practical application of ‘Aql
The number of traditions regarding the
practical and ethical role of ‘Aql from
imam ‘Ali is more than traditions about
other applications of ‘Aql. Here there are
some examples:
The perfect soul is attainable by ‘Aql. 48

’Aql is the base and origin of ‘ilm and
inviter to understanding.39

Politeness in human being is like a tree
which its root is ‘Aql.49

Whoever thinks will find knowledge.40

Good temper is a fruit of ‘Aql. 50
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 ‘Aql is a tree which its fruits are
generosity and modesty.51

The fruit of ‘Aql is getting along with
people.52
A person is as gentle as the extent of his
‘Aql.53
‘Aql is to seek avoidance from sins. 54
By ‘Aql increase, patience and prudence
will increase.55
The fruit of ‘Aql is to be honest.56
Obedience of God is to the extent of
someone's ‘Aql.57
Anyone whose ‘Aql is perfect his
behavior is good.58
Of signs of ‘Aql is to act based on
justice.59
Therefore, ‘Aql can show us good deeds
and bad deeds and perfection of people
can be understood by ‘Aql.
3.‘Aql as a tool
Whatever which is mentioned as ‘Aql as a
tool in traditions from imam ‘Ali, is
different from what Hume or others said.
The one that is claimed by others see ‘Aql
completely avoid of any power or
prudence which takes care of their
everyday life to lead them to enjoyable life
of this word. This ‘Aql, as it has the ability
to rationalize, can empower human beings
to predict future events.

The following traditions are from imam
‘Ali which assert application of ‘Aql to
take care of everyday life.
The best of people in ‘Aql is the best one
of them in planning for his very day life. 60
The best reason for having ‘Aql is how
good a person can plan.61
‘Aql orders you to the most beneficial. 62
The limitation of ‘Aql is prudence.63
If someone has sound mind, he will take
advantage of his opportunities.64
 ‘Aql is true prediction and knowing
future based on past.65
As we have seen, ‘Aql as a means for
Hume and other modernists is a kind of
‘Aql which is a tool to pave the way for
more pleasure. This logic is at the service
of carnal desires not against it. Besides
that, it is bound to the life of this world
and it has nothing to do with the other
world. Due to this, not only isn't it at the
service of theoretical ‘Aql which proves
God and religion, but also it is not the
service of practical ‘Aql which clarifies
good and bad deeds. In contrast, in the
opinion of imam ‘Ali, this means is a tool
to reach goals of theoretical and practical
‘Aql and as theoretical ‘Aql proves God,
religion and hereafter and practical ‘Aql,
leads human beings to observe religion
and hereafter, this ‘Aql will be at the
service of spirituality and hereafter and
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against lust. Imam declared this trade
between this definition of ‘Aql and
hereafter, in some of his sayings, knew
them their counterparts and said,
The best people in terms of ‘Aql are those
who are better in planning for their daily
life and try for their hereafter.66
In some traditions we read Muawiyah's
scam as his mean personality and not
‘Aql67 due to this reason. It means ‘Aql
should be at the service of theatrical and
practical ‘Aql which means in the path of
God.
Imam ‘Ali knew the results of ‘Aql and
worship of God as being pious in the
world and think about hereafter. Look at
these words,
God does not worshipped by something
better than ‘Aql.68
The wisest person is the most obedient
one in front of God and the closest to
God.69
A wise person is whom is pious in this
mundane world and is eager for the
awesome and elevated heaven.70
A wise person is he who avoids carnal
desires and sells this world for hereafter. 71
These sayings can depict the direction of
this kind of ‘Aql in the teachings of imam.
4. realization of practical ‘Aql
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In the works of Muslim philosophers
practical ‘Aql has several meanings: the
most well known meaning of practical
‘Aql is an ability which helps human
beings to quit or continue an action.
According to this, practical ‘Aql similar to
theatrical ‘Aql is an ability to realize.
These two ‘Aql are different in the process
of recognition. The other meaning from
practical ‘Aql is the ability which
provokes human beings to his actions.
‘Aql in this meaning, is the same as will
power. According to this, practical ‘Aql, is
the power to act. They knew practical ‘Aql
as it is famous of the applications of
theatrical ‘Aql.
Another meaning of practical ‘Aql, is the
ability which gives birth to some specific
actions specified to human beings, like
shame, laugh, cry. And also a
comprehending power of Ahkam related
to human actions.
Imam ‘Ali has various hints to practical
‘Aql which we are putting forth here:
1.4.
He in most of his speeches
counted good deeds and morality as the
results of ‘Aql and said human beings by
their ‘Aql can reach perfection, politeness,
modesty, generosity, and justice. The
content of most of traditions mentioned in
the part of practical applications of ‘Aql is
similar to this. These traditions are true
both for practical ‘Aql which means
recognition and noetic and practical ‘Aql
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meaning ‘Aql as a tool to pass life with.
Because recognition and will power are
both the prerequisite of action.

2.4. In a part of imam’s speech, ‘Aql is the
ability to comprehend. For example, in a
tradition narrated from Prophet, it is said,
after the coming of age and puberty, a
light will appear in his heart and after that
he can understand good and bad,
obligatory and advised religious practices.
Truly, ‘Aql in heart is like a light inside
home.72 Also, he said explaining about
‘Aql, a wise person is the one who realize
better one between two evils.73
Therefore, ‘Aql’s duty is to realize the
least harmful evils. Also he said, ‘Aqls are
leaders of thoughts, and thoughts are
leaders of hearts, and hearts are leaders
of senses, and senses are leaders of
members of body.74
According to this, from ‘Aql, though is
produced, and thought will end up in
action. Therefore, ‘Aql has a noetic role in
comparison with action. Imam Sadiq said,
servants of God realize good deeds from
bad deeds by aql.75
3.4 according to some traditions from
imam ‘Ali, ‘Aql is the ability to prohibit or
command and stop human beings from
bad deeds. For example,
‘Aql orders you to what is more
beneficial.76

Hearts have some evil thoughts which
‘Aqls fade them.77
Spirits are free but ‘Aqls’ hands prohibit
spirits from evils.78
From these traditions, it is clear that ‘Aql
not only shows bad and good deeds to
human beings but also orders or prohibits
them.
It should be said that this meaning is
different from practical mind (the ability
to encourage or prohibit) with its not
famous expressional meaning of practical
‘Aql which means the ability to move. It is
feasible that ‘Aql orders to do an action or
stop doing it, but human beings do not
take this order. While if will-power tends
to get an action done, it will happen.
Accordingly, the previously mentioned
traditions shouldn't be applied to the nonfamous expression of practical ‘Aql.
4.4. From imam ‘Ali has been narrated
that ‘Aql means good deeds or avoiding
bad deeds. The followings are from him:
Truly ‘Aql is avoiding sins, prudence,
and being wise.79
‘Aql is to say what you know and put
what you say in practice. 80
‘Aql is getting experienced. And the best
experience of you is what advises you. 81
‘Aql is to act moderately, do not be
extravagant, keep your promises, and do
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not break them, and when you get angry,
be patient.82

The other traditions which are narrated
from imam ‘Ali in describing ‘Aql are
similar to this application (the forth
application). In these traditions, a wise
person is the one who does good deeds
and avoids bad deeds. Besides that, in a lot
of traditions from him, we read that an
ignorant person is one who does evil deeds
and leaves good deeds. It is clear that a
person who does bad deeds, has ‘Aql
otherwise it is not his fault. Because you
are responsible when you have ‘Aql.
Therefore, the meaning of the mentioned
traditions of a wise person is the one who
has ‘Aql and acts accordingly and an
ignorant person is the one who does
against his ‘Aql following jahl and lust.
Therefore, in the traditions from ‘Ali, we
see four types of practical ‘Aql. The latter
application is a virtual application and in
fact it is a return to the first application.
The first application is general and is
collective with the other applications.
Among
these
second
and
third
applications
are
the
applications
of practical ‘Aql. According to these two
applications, ‘Aql, can show good and
bad, and orders doing good deeds and
prohibits bad deeds.
‘Aql and Morality
The relationship between ‘Aql and
morality is of the important discussions in
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the study of logic and also in the science
of ethics. The discussions of “practical
application of ‘Aql” and “realization of
practical mind” are related to the
relationship between ‘Aql and ethics and
we see that imam ‘Ali argued that ‘Aql
can differ between good and bad deeds
and invites human beings to do something
and to stop something else. Based on this,
we are pointing out to some important tips
regarding the relationship between ‘Aql
and ethics.
One. One of the important issues
regarding relationship between ‘Aql and
ethics is their mutual impacts on each
other. The impact of ‘Aql on ethics was
reviewed. We learned that human beings
understand ethical and good or bad things
according to their ‘Aql and prohibit or
enjoin them, but about the impact of ethics
on logic, imam ‘Ali said in various
traditions, morality and good deeds are
counted as tools in empowering ‘Aql and
in the opposite bad deeds and sins are the
tools of weakening ‘Aql. For example,
Fight with your carnal desires, and
overcome your anger, and break your bad
habits to grow your soul and perfect your
logic.83
The one who makes himself needless of
facilities of the world, makes his mind
perfect.84
Following carnal desires, will ruin ‘Aql.85

The worst
arrogance.86

calamity

of

‘Aql
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Anger will ruin ‘Aql.87
The calamity of ‘Aql is egotism.88
The one whose pleasure is a lot his ‘Aql
is little.89
Losing ‘Aql is in being extravagant. 90
These traditions know ‘Aql as a means to
understand ethics and ethics can increase
‘Aql. From these words, we understand
that ‘Aql and ethics have a mutual
relationship which can not be interrupted.
‘Aql and ethics in this trade can move to
perfection. Human beings with their ‘Aql
can realize goodness of good deeds and
badness of bad deeds. After this
understanding, if they practice based on
their ‘Aql, it means do good deeds more
and skip bad deeds, their ‘Aql will
increase and in fact they can understand
good and bad more.
Likewise, if they can not act according to
that ‘Aql, it means committing sins, his
primary ‘Aql will weaken and eventually
destroyed.
َﻲ ﻓَﮭُ ْﻢ َﻻ ﯾَ ْﻌﻘِﻠُﻮن
ٌ ﺻ ﱞﻢ ﺑُ ْﻜ ٌﻢ ُﻋ ْﻤ
ُ
Deaf, dumb, and blind, they do not
understand.(2:171)
In summary, human beings can invoke
‘Aql and ethics to help each other or to
destroy both.

Second. The school of teleological and
deontoligical theory are the most
important schools in philosophy of ethics
and ethics normatives. A lot of ethics
philosophers can be classified in one of
these schools. According to the school of
teleogical theory, the criterion of an act
being correct or being obligatory
regarding ethics, is the non-ethical value
that it causes. In another world, the action
per se is not good and obligatory, but to
judge about good and obligatory actions
we should pay attention to the results of
them.
The supporters of this school, in
determining the end have different ideas,
this end is pleasure for most of them and
others know other things like power,
noetic and perfection as the end.
Against this school is the deontoligical
theory which some of his fans deny the
criterion of end in an action being good or
obligatory and some others do not know it
alone. They say, the action per se
regardless of its end can be good or bad or
hiram or vajib. Therefore, the end here,
knows the end of an action the only
criterion to judge; but duty here does not
equal neglecting attention to the end in
judgment but by accepting this meaning
the act per se and its features are involved
in judgment. Apparently, the content of
this school is closer to the traditions of
applications of practical ‘Aql in second
and third applications.
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According to the content of these
traditions, ‘Aql can understand good or
bad and do good and avoid bad deeds. Of
course, in some of these traditions, ‘Aql
according to benefit order to do an action
or avoid an action. But it is not always like
this; and in most traditions ‘Aql can
directly understand good and bad to stop
human beings from bad. Therefore,
specifying criterion to judge benefits or
end is not true. Some actions are good or
bad in their nature. ‘Aql also can at least
in some cases understand these good or
bad, order to them or stop them.

understand
actions.

Third. In the interpretation of husn
(goodness) or qubh ( bad) of actions, there
are various ideas among Islamic or non
islamic elites . Muslim philosophers in this
case have a famous opinion which some of
Usulin agree with them. They say husn
and qubh are from well-known issues
among public and elites use them to run
their social life. As we know well-known
issues (mashhurat) are prerequisites of
Qiyas Jadali. And are not regarded among
intellectual issues. Ave Sina said, these are
confirmed by all people, for example
justice is good; as most of people agree on
these kinds of things. These things have
some reasons: like getting used to them
since
childhood,
prudence,
some
humanistic characteristics like modesty,
some ancient practices, … According to
this theory, actions in themselves have no
goodness or badness. So, ‘Aql could not

The base of this saying is goodness of
justice which ‘Aql realizes it completely
and invites human beings to it. Therefore,
anyone who act justly, has ‘Aql and is his
follower.
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goodness

or

badness

of

In traditions from ‘Ali (p.b.u.h.) we read
that according to him, ‘Aql judge about
good and bad deeds, it means goodness
and badness of actions is a logical affair
which human beings can understand them
by contemplating over the actions.
For example, his holiness said,
 اﻟﻌﻤﻞ ﺑﺴﻨﮫ اﻟﻌﺪل:ﻣﻦ ﻋﻼﻣﺎت اﻟﻌﻘﻞ
Of the signs of ‘Aql is act justly.

He said, ‘Aql stops spirits from filth.91
The base of this word is ugliness of evils
which ‘Aql understands it.
‘Aql and religion
The relationship between ‘Aql and
religion is similar to the relationship of
‘Aql and ethics. According to imam ‘Ali,
‘Aql is the way to get human beings to
God and religion:
With ‘Aql, the gnosis of God becomes
stronger.92

Hikmah

A faithful person will not believe in God
unless when he comprehends by his
‘Aql.93
Religion and politeness are the results of
‘Aql.94
Someone’s faith is as much as his ‘Aql.95
The first foundation of Islam is ‘Aql.96

‘Aql can find God through verses. After
that goodness and essentiality of being
surrounded to God and believing in Him
are reminded to human beings. Human
beings with their ‘Aql is the addressee of
religion and shariah. Therefore, the basic
condition for being responsible in front of
religion and its Ahkam is having ‘Aql.
Due to this, ‘Ali knew the amount of
rewards and punishment in hereafter based
on his ‘Aql:
God punishes or rewards servants of Him
based on the extent of ‘Aql they are given
in this world.
‘Aql draws human beings to religion and
its judgment is confirmed by religion;
because according to the saying of Imam
‘Ali, ‘Aql is the messenger of God. Or
“‘Aql is inside shariah and shariah is
outside ‘Aql.”
In some traditions, ‘Aql is as an inside
proof and prophets and infallible imams
are as outside proof.

From the other hand, religion also is
influential in reasoning of human being
and his growth and perfecting his ‘Aql.
Imam ‘Ali in his first sermon of Nahj alBalaghah said about Hikmah of
messengers of God:
God appointed His messengers among His
people and sent his prophets to people one
after the other to revive the treaty made
before, to remind them of forgotten
blessing, to reason by advertising, and
declare the assets of ‘uqul (pl. ‘Aql).
His holiness in this sermon made an
allegory and resembled findings of ‘Aql to
hidden assets and knew one of the
responsibilities of prophets revealing these
assets. From this we can understand,
First:
‘Aql
includes
nature-bound
knowledge, And in itself has a kind of
knowledge which are not acquired from
outside experiences.
Second, without reminding and choosing
prophets human beings are ignorant from
this knowledge. Prophets draw people
attentions to this knowledge. Therefore,
one of religion works is to put ‘Aql and
nature-bound knowledge in practice.
Imam said in this regard, God explained
Islam… and set it as a means of belief for
those who are wise. According to this
tradition, religion will help wise people to
reach sure belief. .
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Therefore Quran always after mentioning
things
invites
human
beings
to
contemplate over them. This means
guiding mind to a way which ends up in
benefits.

Remembrance of God guides ‘Aqls.100

As God is creator of ‘Aql knows better
than anyone ‘Aql in what way can reach
desired goal and which ways will not lead
to goals. For example, Quran invites
human beings to contemplating on Quran,
verses about universe and its order, ethical
Ahkam, biography of ancient people;
because the result of this thinking is
recognizing God. From the other hand, in
various traditions, human beings are
forbidden from thinking about nature of
God. Because ‘Aql is not capable of
understanding nature and quality of Him.
Basically, therefore, thinking in nature of
God will ends up in astray. ‘Ali said in
this regard,

‘Aql and ‘ilm

God is greater than what ‘Aql of human
beings through thinking or reasoning can
understand ... do not decrease the
greatness of God to the size of your mind
that you will be among destroyed ones.97

With ‘Aql you can reach highness of
‘ilm.102

Besides this, religion can add to ‘Aql, as
imam ‘Ali said,
Zikr and remembrance of God is the light
of ‘Aql.98
Anyone who remembers God, God will
revive his heart and illuminate his ‘Aql
and wisdom.99
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Generally, ethical actions are regarded as
religious affairs and can strengthen ‘Aql,
as sins weaken ‘Aql.

The relationship between ‘Aql and ‘ilm is
similar to the relationship between religion
and ethics, a mutual relationship. Imam
‘Ali knew ‘Aql as the most important start
in knowing human beings; i.e. the same
ability which leads human being to
Hikmah. They knew ‘Aql as being
unmistakable and sense as possible to err
and ‘Aql is sometimes introduced as
leader of sense. Look at the following
traditions:
‘Aql is the root of ‘ilm and inviter to
understanding.101

With ‘Aql, the depth of Hikmah and with
Hikmah the depth of ‘Aql can be
explored.103
Thinking is not similar to seeing with
eyes. Because sometimes eyes tell lies to
their owners but ‘Aql does not fool anyone
who wants advice.104
‘Aql are leaders of thoughts, and
thoughts are leaders of hearts, and hearts

Hikmah

are leaders of senses and senses are
leaders of members of body. 105

Any ‘ilm which is confirmed by ‘Aql is
going astray.

So ‘Aql is the root of ‘ilm. From the other
hand, Imam ‘Ali knew ‘ilm and
experience as the means and supporting
factors of ‘Aql, because:

Or

‘Aql is the truth which increases by ‘ilm
and experience.106

The point is ‘ilm can be useful or useless,
negative or positive. Not all kinds of them
can lead to the perfection of ‘Aql.

 ‘Ilm and knowledge increase the wisdom
of its holder.107
You are evaluated based on your ‘Aql; so
improve it by knowledge.108
‘Aql is truth which is increased by
experience.109
Experiences are endless and wise people
grow up with them.110

Anyone whose ‘ilm overcomes his Aql, ilm
will be burden.112

For us who are living in modernism era,
this is not something strange. That ‘ilm
which its result is a weapon killing
millions of people is an ‘ilm does not
accompany ‘Aql. The factor which pushes
‘ilm in its true way is ‘Aql.
If we put aside this application of ‘Aql,
like Hume or liberalists, we should put
carnal desires instead. Imam ‘Ali said,

Therefore, ‘Aql can increase ‘ilm and ‘ilm
can increase ‘Aql. Human beings if use
their ‘Aql more will reach more ‘ilm.
Then with it can reach more ‘Aql. This is
an endless way. ‘Ilm and ‘Aql are in
mutual relationship helping each other’s
perfection. As imam said, ‘Aql and ‘ilm
will not separate.111

‘Aql never disturbs its owner; but ‘ilm
without ‘Aql is a big calamity113.

By paying attention to some sayings of
him, we realize that need of ‘ilm to ‘Aql is
more than need of ‘Aql to ‘ilm; imam said,

و ﮐﻼ ھﻤﺎ ﯾﻮدی اﻟﻤﻨﻔﻌﮫ

ﮐﻞ ﻋﻠﻢ ﻻ ﯾﻮﯾﺪه ﻋﻘﻞ ﻣﻀﻠﮫ

In the words of ‘Ali we see a classification
for ‘Aql which needs some clarification:
He said,
، ﻋﻘﻞ اﻟﻄﺒﻊ و ﻋﻘﻞ اﻟﺘﺠﺮﺑﮫ:اﻟﻌﻘﻞ ﻋﻘﻼن

‘Aql is of two types: ‘Aql of Tab’ طﺒﻊand
‘Aql of experience; and both are useful114.
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It seems ‘Aql of Tab’ is that God given
reason which is inborn and the other one
which is acquired by experience.
Imam ‘Ali in some traditions said that
‘Aql is something which is given by God,
“’Aqls are donated” or “‘Aql is inborn”

Human being has no rule in getting this
‘Aql but the other part is reachable by the
will of each person. From words of imam
‘Ali, 28 years old or 35 years old is the
due time for aql’s growth. But that ‘Aql
which gained by experience can grow
endlessly. Human being can grow his ‘Aql
as long as he is alive through
experiencing.

The levels of ‘Aql and its relation
with will power
In previous discussions, we pointed out to
the levels of ‘Aql and its relationship with
‘Aql and will power. As we have seen
human being has ‘Aql and lust. But he can
choose one of them. And we have seen
human beings by following religion or
ethics and by ‘ilm and experience can
grow his ‘Aql. Therefore, ‘Aql has
different levels which some actions or
sciences can increase it.
In the division of ‘Aql also we talked
about inborn and acquired one. All these
discussions are based on this that from one
hand ‘Aql has several levels and from the
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other hand his will power in getting this
different levels of ‘Aql is important.
If we would like to list some of the most
important factors in increasing ‘Aql we
can put these factors in the list: will
power, religion, ethics, ‘ilm, experience,
and age. This last factor will be discussed
in the following.

Age and ‘Aql growth
Age has a role in the growth of ‘Aql.
According to some traditions, human
beings since his puberty, is endowed by
the light of ‘Aql and realizes bad and
good. The traditions which know ‘Aql a
truth from God and the criterion for giving
rewards or punishment and traditions
which introduce age of puberty assert this.
According to the traditions of imam ‘Ali
benefiting from ‘Aql after puberty
continues until getting to 28 or 35. After
that ‘Aql growth is only possible to
increase by experience.
His traditions regarding this issue are as
follows:
When a wise person grows old, his ‘Aql
becomes young (i.e.stronger ).115
 ‘Aql grows until 28 years old but
experiences (continue to grow after
that)116

Hikmah

 ‘Aql in 28 years old will reach its
perfection. Whatever after that is the result
of experiences.117
The deadline of ‘Aql growth is 35 years
of age. After that (whatever adds to ‘Aql)
is out of experiences.118
According to this, age is important in the
growth of ‘Aql. It continues until 28 or 35
years of age and after that experiences can
help the growth of ‘Aql.
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