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Editorial

One God and one human family

The compassionate teachings of the Holy
Quran are lost or neglected to the
ordinary, non-Muslim observer, and the
Islamophobes, who hate Islam, and the
extremist Muslims, such as ISIS, and Al-
Qaeda at the same time!

The Holy Quran talks about One God and
one human family in different places of
the Divine verses. Here, | want to stress
the Quranic message of compassion, love
and kindness, as the Shia school of
thoughts, the school of loving and
following the Pure and infallible
Household of the holy Prophet (p.b.u.t.)
have taught us, by cataloging, few verses,
from more than 200 verses, realizing that

it can never be an exhaustive list as other
readers will continue to find new ideas of
mercy and grace, in other verses of the
Holy Quran. | will count the verses here,
as | go along.

In the beginning of every chapter (Surah)
of the holy Quran, except one, we read, In
the name of Allah, the Gracious, the
Merciful. Allah is not only the Gracious
and the Merciful, but, also asks humanity
to be gracious and merciful, to each other,
in their spheres and this can be inferred
from many verses of the holy Quran. This
verse is in the beginning of 113 chapters
(except for Surah Taubah and in the
middle of one Surah).
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We have more than 200 instructions from
the All Knowing God, to be kind, merciful
and compassionate. We should try this
repeated Islamic teaching of being
compassionate for a few decades! May be
it will bring us to true teachings of Islam
and the Household of the holy Prophet
(p.b.ut). The Holy Quran suggests
compassion and kindness to be a recipe to
turn ones enemies into bosom friends:

(Religious annual tax for charitable
purposes); and those who fulfil their
promises when they have made them, and
the patient in poverty and afflictions and
the steadfast in timeof war; it is these
who have proved truthful and it is these
who are the God-fearing. (Al Quran
2:177)

Every Friday in the second part of the

sermon, Muslims all over the world hear a
And good and evil are not alike. verse, which stresses, justice, kindness and
Repelevilwith that which is best. And natural mutual love as among the closest
then, he between whom and you wasblood relatives:
enmity will become as though he were a
warm friend. But none is granted it save
those who are steadfast; and none i

Indeed, Allah enjoins justice, and the
doing of good to others; and giving like
Skindred; and forbids indecency, and

granted it save those who possess a large

share of good(Al Quran 41:34-35)

The holy Quran stresses that righteousness
is not in precise observance of the rituals,
but in acts of compassion and kindness. It
says that the test for true belief and
genuine worship is that it leads to
compassionate living:

It is not righteousness that you turn your
faces to the East or the West, but truly
righteous is he who believes in Allah and
the Last Day, and the angels, and the
Book, and the Prophets, and spends his
money for love of Him, on the kindred and
the orphans and the needy and the
wayfarer and those who ask for charity,
and for ransoming the captives; and who
observes Prayer and pays the Zakat
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manifest evil, and wrongful
transgression. He admonished you that
you may take heedAl Quran 16:90)

Allah says that to be divine, is to be
compassionate. He makes His
relationship or His Providence to the
common man, conditional to common
human compassion, by claiming that
those, who wish to find Him, will succeed
only if they are kind and compassionate to
the common people:

And as forthose who strive in Our Path
- We will surely guide them in Our ways.
And Indeed, Allah is with those who are
of service to otherqgAl Quran 29:69)



Editorial

Allah is with those who are righteous and Joseph and Moses and Aaron. Thus
and those who do good.(Al Quran do We reward those who do goodAl
16:128) Quran 6:84)

The Almighty Allah asks us to be the first, ~ And remember the time when We said:

and take initiative to do good to others;  “Enter this village and eat therefrom

but, if others have been kind to us, in the  wherever you will- plentifully; and enter

first place, we have no choice, but to t he gate submisGddvely
return the favor: Forgiveo u r sins.d We shal
, your sins and We shall give increase to

The reward of goodness is nothing bu
those who do good(Al Quran 2:58)

goodness(Al Quran 55:60)
And create not disorder in the earth after
it has been set in order, and call upon
Him in fear and hope. Surely, the mercy
of Allah is nigh unto those who do
good (Al Quran 7:56)

In one of the verses, which is recited at the
time of marriage ceremony, the Merciful
Allah links the responsibility owed to Him
to kind treatment of the in-laws
relationships:

I hope that the international community,
currently  confronted  with  harsh
extremism, terrorism, and different
prejudices in many parts of the world,
would consider these kinds, just, and
Divine guidelines which comply with the
human conscience and other divine
revelations.

O people! Fear your God, Who created
you from a single souland created
therefrom its mate, and from them twain
spread many men and women; and fear
Allah, in Whose name you appeal to one
another, and be mindful of your duty to
Allah, particularly  respectingies  of
relationship. Verily, Allah watches over
you. (Al Quran 4:1)

And We granted him Isaac and Jacob;
each did We guide aright, and Noah did
We guide aright aforetime, and of his
progeny, David and Solomon and Job
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Abstract: This article covers the issue concerning whether or not Allah makes any
changes in His customs and His promises. Although it is rationally possible due to His
free will and His power that Allah alters anything in His creation, His messages through
the tokens of the holy Quran and the traditions of the Prophet Muhammad (PBUH&HF)
and his Ahl al-Bayt (PBUT) stress that Allah has some fixed will that has chosen not to
change at all. This includes His custom (Sunna) among His actions, and His promise
(Wa’d) among sayings. Moreover, He has some definite will that are very unlikely to
change. This article will elaborate this issue and offers the related heavenly pieces of

evidence in this regard.

Keywords:Definite will; custom; promise

Introduction

In previous sections, we provided some
pieces of evidence concerning the fact that
Allah may make Badaa and modify His
previous decisions, as He is able to change
anything in His creation. The potential
questions that may rise here are: Does
Allah reserve al-Badaa on everything?
Although possible, is it probable, for

8

instance, that Allah cancels resurrection
and the Day of Judgment? Is it plausible
that Allah forgives those who died as
disbelievers and admit everyone to
Paradise? Is it probable that Allah breaks
any of His previous promises delivered by
His messengers?
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The tokens of the Quran and the traditions

of Ahl al-Bayt (PBUT) stress that, although VM Z CHrret@M RASLLIRE T™
Allah has power to make any changes in
the creation, He does not make Badaa on
everything. Allah has some definite will
(Mashiyyat al-Hatm/al-Mahtum), which
consists of the will that changes in them
are very unlikely as well as the will that BT Z goep b ag® @R LERD
will never change. The fixed wills

comprise His customs (Sunan) and His fOur Lord! You will certainly gather
Promises (Wa'd). Other definite wills ~mankind together on a Day about which
include the appointed time of heath until  there is no doubt. Surely, Allah shall
the next Night of Qadr, which is the night ~ never fail to keep the promised event.
that divine arrangement and planning are  (3:9)

concluded for one year. In the following

two sections, these issues will be “SHAYHED SMAFbATED A -SaHdim

fAAnd they ask you to hasten on the
punishment! Behold! Allah shall never
break His promised (22:47)

discussed in detail. fAAnd they say, #fAGlory

the promise of our Lord § a fulfilled
Customs and Promises in the View of o n e(17¢108)

the Quran and Hadith
edpEbg MR @ £ ek Mib MRObe kD

Allah states in the holy Quran:

U ZHEomNOBs T VRO FHEEHEXY, T M

B ZA THO el ZU TG el eyl fiThose who disbelieve, and hinder (men)

from the path of Allah, and then die in
... The evil trick will surround only the the state of disbeliefAllah shall not

authors thereof. Then, are they but forgive themo (47:34)

looking for the way the ancients were
@t ppropEM S e iEM eyt Z &
dealt with? But no change shall you find FYTEXE® T phrorith TSRS

in Allahoés custom. And BUKEIQEGOEAC ok
shall you findo(5a3) Ar’!AIIIaﬁi z?sgurses tﬁeuhf/ptoc?it%'men and
AFhiaMKrE  Womerd and the digelievers, the fire of

Hell wherein shall they dwell forever.

fiVerily that which you are promised is Sufficient is it for them, and for them is
true.6 (51:5) the curse of Allah and a lasting

9
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punishmento (9:68)

prPRuFFE:hes pt b @ - irtEMeysirDZ Gm
-Z e8 g o MK AR cTLYP el B MAYTedO
SBARENBK WD
fAllah has promised the believaismen
and wome® gardens under which rivers
flow, to dwell therein forever, and

pleasant houses in gdens of everlasting
stay. But the satisfaction of Allah (from

some of His rules for this world. Notice
that, the will of Allah about the state in
which an individual dies may change due
to al-Badaa. Thus, a person for whom it is
written to die disbelieving, Allah may
provide for him the means of repentance
and may take his soul while he is a
believer. However, what Allah fixed and
made irrevocable is that if he dies a
disbeliever he will not be forgiven and
will be in Hell forever. It is narrated that

them) is the greatest bliss (for them). Imam al- Bagjir (PBUH) said:

That is the supreme felicitp.(9:72)

There is no difference between fulfilling
the promises of punishment and those of
rewards by Allah. Nonetheless, Allah may
forgive a sinner, but as the traditions
explain, once He forgives the sin of a
sinner, it is as if the person has never
committed that specific sin at all, and
therefore, the promise of punishment is
not associated with such an individual. In
other words, the knowledge of his sins
disappears, and nothing would be found to
witness against him for his sins.

In contrast to those who claim that the
“pen” dried up on every event, the Ahl al-
Bayt (PBUT) have stated that the pen dried
up only for the decrees that Allah has
chosen not to change at all, such as His
promise of everlasting punishment for
anyone who dies as a disbeliever, His
everlasting reward for anyone who dies as
a believer, His rules concerning outcomes
of human actions in the Hereafter, and

10

M, 4Nl B MGHECT MEBRRXHI -2 bHfp bl
~Z es I VHOM SFEIRXICh MM EHEX Y pGIed
~Z 8 4geHm oM ber ORI Ym esertO
_ZAD -7 bHFp bl @eyist rtEm U Meysir FO
M_H bs WEOR bpphitsbedf 12 Be B b
CEMEL YoM Qb LR @ hp ki U-she HifiD)
UHAC K McIhK MetgPMey/B A U HYR
C @ Lpyn Haythiiv Lige LU | 2 HapivcLLFOT 20
A @ ML 3 L@@ QD
MCKA eK YmBRUIET Hbes Optshv_Br Uyt
LR FHEM R ST caop 8 U ICUP  HD
ef ) FEHBLLION AR AU FIBCIOn A0
MUK €K Lifa B CLDR: HVYBQR S K
Al N LLOO® ) B2E D2 12 Rrut g b
B WueFes Lific YR L\ G IHAYVEQRh-es
TPHY p 1B e cPMOHY p MUEYMR FRCIY
c8Llrdo

The Messenger of Allah (PBUH&HF) said,
“The knowledge preceded and the pen
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dried up and the Qadhaa (judgment) was
passed and Qadar (measurement and
planning) was completed on sending the
Books, confirming the prophets, and on
the felicity from Allah for he who believed
and was mindful, and the wretchedness for
he who denied and disbelieved, and
concerning the protection of Allah for the
believers, and His keeping aloof from the
polytheists.”

Then the Messenger of Allah (PBUH&HF)
continued, Verily Allah said, “O son of
Adam! By My will you willed for yourself
whatever you willed. By My intention you
intended for yourself whatever you
intended. By My bounties and assets you
gained power to disobey me. And by My
power, protection, and the good health
(that | offered you) you were able to
perform your obligations towards Me. |
am more deserving to your good deeds
than you are, and you are more deserving
to your sins than | am. The goodness
(Khair) from Me to you is due to the
things that | am more entitled to than you
are, while the evil (Sharr) from Me to you
is the punishment for your crimes. Due to
My supremacy over you, you have obeyed
Me, and due to your own suspicion, you
have despaired from My mercy. Thus,
praise belongs to Me, and for Me is to
complete argument (Hujja) against you by
explanation (of your duties), and then to
clear the way for your disobedience. For
you is My good reward if you do good. |

do not quit warning you nor do | seize you
when you are proud of the power. ‘And if
Allah  would (hasten to) punish the
(unjust) people for what they achieved, He
would not leave on the back of the (earth)
a single living creature.” (35:45) | have not
burdened you more than your ability, nor
have | charged you the trust except for
what you confessed to yourself (in the
World of Atoms). And | contented Myself
with your (worship) to the extent that you

contented yourself with My (rewards).”*

According to the above Hadith, whatever
good deeds we do, its credit belongs to
Allah and can be attributed to Him
because, although we performed them in
reality, it was Allah who provided all the
means by which we were able to act. In
addition, Allah provides His assistance
without which we cannot do any good.
However, whatever bad deeds we do
cannot be attributed to Allah because, we
are the one who abused the granted assets,
changed its purpose of creation, and used
it in Allah’s disobedience. These facts are
also in conformity with common sense.
Consider a father who gives capital to his
son to start up a business. If the son turns
a profit by his own labor and dedication,
the father still receives credit for his
achievement. After all, the father’s capital
provided the possibility of success.
However, if the son squanders the capital
or mismanages the business, no one
considers the father responsible for the

11
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son’s ill treatment of the capital, and the
blame is all on the son because the father
gave the capital in good faith to the son by
which he wanted to provide him an
opportunity for growth.

A side comment, in chapter 35, token 45
that is mentioned in the above Hadith, “the
people” refers to “the unjust people” and
“the disbelievers”. Notice that the
preceding tokens explicitly address the
wrongdoers. The above token does not
imply that everyone on earth is unjust.
Rather, it refers to the fact that, unlike the
punishments of the Hereafter, when an
earthly punishment comes as a result of
the injustice of the wrong-doers, it will
inflict all leaving creatures on earth
including the good and the bad people as
well as the animals. In another token,
Allah states:

AYFRFMUGED GsB Fr gl enBZYRbb 16T M

The Possibility of al-Badaa on a
Definite Will

As mentioned earlier, Allah still reserves
al-Badaa in a definite will that is not
categorized as His custom or promise. For
instance, Allah informed us through His
Messenger (PBUH&HF) that before the
reappearance of Imam al-Mahdi (PBUH),
al-Sufyani would certainly rise. This is a
definite will, but it is not a divine promise.
It is just an insisted future event meaning
that it is very unlikely that Allah cancels
His permission for the occurrence of this
future event, though it is still possible.
According to the traditions, Allah may
make Badaa even in such insisted news. If
the majority of people on earth decide
with sincerity to seek al-Faraj (relief from
oppression and injustice by the rise of the
twelve Imam (PBUH)) from Allah, and
drop their hope from all the fallible
leaders, Allah may decide to sanction the
early emergence of Imam Mahdi (PBUH)

af f | iwithoui need for thdcacurrenee foffary oft s

just those of you who do wrong, and the reported definite signs. Dawud Ibn al-

Tiics ofpd
AAnd f ear t he
know that All ah is
(8:25)

Certainly, the affliction is a total loss and
punishment for the wrongdoers, while it is
a test for the believers. This issue will be
further elaborated in future parts.
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S80I TWN Y BOER 3@ B M cyeX @b

4 ag riEes VOEYEYes WNBELT_ [ /B M QRO

P I AGRITHO g rHETE \OF X M AT ¢,
s CREHL PR T NSTAY

We were with Imam al- Jawad (PBUH)
when the issue of Sufyani was brought up
and the traditions that state that his advent
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is of definite matters. | said to Imam al-
Jawad (PBUH), “Does Allah make Badaa
in a definite matter?” He (PBUH) replied,
“Yes.” I said, “Then, we have a fear that
Allah makes Badaa on (the concept of the
rising of) al-Qa’im.” The Imam replied,
“al-Qa’im is of the promises. And Allah
does not break His promises (referring to
tokens 3:9 and 13:31).72

In other words, Allah will not fail in His
promises including total annihilation of

injustice and the establishment the
government of justice on earth by Imam
al-Mahdi  (PBUH). This is Allah’s

testimony in the holy Quran:

CTOERL YOI HREREK M ReenZ G
pETBD SHEENOGHR s eEC BT BK -aUF
b CNCfT fEY 6D JPes GEQIOM OHONL! IR

LHTREK LWG@YLUCITY e Mgt CHERHT

Allah has promised to those of you who
believe and do good that He will most
certainly make them (divine) rulers on the
earth as He invested (divine) ruling
authorities before them, and that He will
undoubtedly establish for them their
religion that He has chosen for them, and
that He will most definitely give them
security in exchange after their (period of)
fear. They worship Me and they do not
associate anything with Me. (24:55)

However, Allah may make Badaa on the
time of re-appearance of Imam al-Mahdi
(PBUH) and may advance or postpone it.

Moreover, He may cancel the occurrence
of the definite signs that are supposed to
take place before the Imam’s (PBUH)
advent, as the tradition explained or may
lump them in a very short period.

Even the Bakri’s widely narrated from
Muhammad Ibn Hanafiyya from the
Commander of Faithful, Imam Ali (PBUH)
that the Holy Prophet (PBUH&HF) said:

LG0T 1-Sh1 HyiEBOE piOrtD

“al-Mahdi is of us Ahl al-Bayt (PBUT).
Allah shall rectify his matter within a

night.”®

Similarly, the Shia traditionists narrated:

ARK e2nhB AT Hb B ntaYHi-he Fieb
b tx MOWDA DTppHAL, E 00 soll AR
LGOT T8 iRCK YT 2 QREYAX
G g8Fes T K copfespBnigh 2 2 fibm
AR e 26YZ RV i@ Ti0aY Z oshT a2t
HBHBY SN 125 i SET MO
Imam al-Sadig (PBUH) said to his
companions, “Be more hopeful on the
things that you consider far-fetched than
those which you presume very likely.
Verily, Musa Ibn Imran (PBUH) went to
bring fire (to provide heat and light) for
his family and when he came back to them
he was an Messenger and Prophet (of
Allah), and in this manner, Allah rectified

the matter of His servant and His Prophet,
Musa (PBUH), within a night. In the same

13
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way, Allah shall treat al-Qa’im, the
twelfth of the Imams (PBUT). He shall
rectify his matter in one night and shall
take him from discomfort and
concealment into the light of relief and
appearance.”

There are many other Shi’i references,
which convey the similarity of the advent
of Imam Mahdi (PBUH) with that of the
prophets of yore.” In another tradition,
Hammad bin Uthman narrates that Imam
Sadiq (PBUH) said:

CT K & Aé_Z BT Ubwm UGS 2V

eyiferp Z Oy ek oY it Tb ol
Imam Ja’far Ibn Muhammad al-Sadiq
(PBUH) said, “Anticipate the rule of your
master in every day and night of your
(lifetime), for indeed Allah (says about
Himself) ‘Every day He is concerned with
(originating) a (novel) matter.” (55:29)”
But no affair shall occupy Him from
another affair. This is how pure Allah, the
Lord of worlds, is.®

A faithful servant who believes Allah has
the power to do all things, does not
consider any goodness far-fetched from
Him. The above pieces of evidence prove
that the time of the rising of Imam al-
Mahdi (PBUH) is of the pending (Mawquf)
matters and that his coming is very
unpredictable and sudden. This event will
be one of the greatest manifestations of
Allah’s created power, which will take

14

place at a time that most people consider it
infeasible. Allah will suddenly make
Badaa and will fully accommodate the
Imam’s advent and the required logistics
within one night.

During the period of disappearance of
Imam Mahdi (PBUH), the most important
supplication of the believers to Allah is to
ask for his early reappearance and the
manifestation of his kingdom over the
earth. The smallest outcome of this
manifestation is that all the problems in
world will be resolved. By asking Allah to
hasten his reappearance from the bottom
our heart, Allah may make Badaa and
may advance his mission, just as He
advanced the mission of Prophet Musa
(PBUH). In a very thought-provoking and
practically inspiring Hadith, Fadhl Ibn Abi
Quirra narrated that Imam al-Sadiq (PBUH)
said:

-Z NS Y WD N R A ...
GTR&@Tanp MNTae KDL neaiYicPib ey BYHDH
O HYBLIM LGP UGs Mey RGO Bj TauKITes
T Fosih @AY K 2 CRHGAT i V1.2
B i

. “When the suffering period of the
Children of Israel was prolonged, they
wailed and cried to Allah for 40 mornings.
Thereupon, Allah revealed to Moses
(PBUH) and Aaron (PBUH) to rescue them
from the (hands of) Pharaoh. This way, He
reduced the period of their hardship by
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170 years.” Then, the Imam (PBUH)
continued, “This is true for your case as
well, and if you do the same, Allah shall
certainly relieve us. However, if you avoid
it, this matter (i.e., the calamity before
divine universal relief) shall surely
continue up to its last (planned) stages.”’

Suffering is a hint for the believers that
they should implore Allah with humility.
Allah states in the holy Quran;

~ 1w FEYGpa Y LA les GY N KOFa YN
U CLpHMFKZ| ek b 4 aHK2 | 680
LHAUT ofbs RN HeTE METRE

Before you We sent (messengers) towards
many nations, and We afflicted them with
suffering and adversity, that they might
beseech (Us) in humility. When the
suffering reached them from Us, then why
did they not call (Us) in humility (and
instead turned to human solutions)? On
the contrary, their hearts became
hardened, and Satan made their (sinful)
acts seem alluring to them. (6:42-43)

Thus, by imploring Allah to hasten the
relief, Allah may make Badaa and may
accommodate the early reappearance of
Imam al-Mahdi (PBUH). Notice that we
say, “Allah may decide,” which means this
is not an urgent reaction to people’s
supplication; rather, it is a matter of choice
for Allah as is the case for all other actions
of Allah, for He, the exalted, does what He
will.

Conclusion

In this article, we provided some evidence
to prove that although Allah has power to
do anything and alter any decision as He
wills, He has clearly announced that He
will not break His promises and His
customs. Moreover, He has some definite
wills that are very unlikely to undergo
changes in the world of creation.
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Abstract Knowing God is only possible by the help of God; God has introduced Himself
to logic and reason through signs and through His creations. The main approaches to
know God are divided into two parts of a. nature-oriented, b. self-oriented. Human being
can find God by contemplation on the phenomena of the worlds and the order ruling it

which

is nature-oriented way to know God;

and also by contemplation on

himself/herself, his inability and need to a source of Power which are resulted in God

gnosis.

Key words God gnosis, nature-oriented, self-oriented

The goal of this article is to explain ways
to know God from infallibles’ point of
view. But before that it is proper to
explain general idea of infallibles
concerning these two ways of knowing
God and their classifications.
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Appearance of God to logic and
heart

We know that in various verses of holy
Quran, God attributes people’s guidance
to Himself:

0GR Ao
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It is God’s Sunnah (method) to appear
Himself through different ways to human
beings to make them know Him. From gist
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19



Safinah &-nejat. Vol.2 No5

Imam Ali said in this regard,

“Praise belongs to God Who becomes
apparent to His creatures through His
creations and to hearts through His

Proofs.”®

The meaning of these traditions — if we
put them besides other traditions and
verses of Quran — is “ God reflects on
logics through His creatures.” Therefore,
logic is a tool to confirm presence of a
creator. In fact, logics confirm presence of
God and human beings come to believe in
Him. On the other hand, the main proof on
God’s presence is through His direct
reflection on the soul of human beings
which is stable in Fitrah. Without this
knowledge, human beings cannot even use
their logic to reason. Therefore, knowing
by heart is the essence and base of logical
cognition.

does not invite and absorbs Him), he even
may forget that very early remembrance of
God.

If human beings after the first level of
guidance surround to His majesty and stay
in His way, other reflections and
realizations of His majesty will lighten
their hearts and the signs of knowing God
will be more in them. This strength of
knowing God in him is in fact “special
guidance of God” because naturally
happens to those who are believers.

The result is guidance of human beings
towards God by God; but free will of
human beings also play a role in accepting
or rejecting this blessing of God.
Therefore, Quran  emphasizes that
“guidance” is an act of God. Then human
beings’ free will is influential in accepting
this guidance;

ey e Moy catmU LIYRT Lkt A7

General guidance, special B R KT e ST BV B M
idan nd the role of free will

guda ce and the role of free PREDRAMMNRUR

in them

The discussion about reflection of God on nl f_ they argue weéth y
. submitted my face to Allah and so have

hearts and logics is about the general .

those who follow me. 6

guidance of God, i.e. the first level of
going towards God. Human beings at this
level, reach a kind of God’s
recognition which after that he is unable to
deny God by his heart and logic. If human
beings at this level turn his back to what
they realize and be ungrateful, they will
stop on the way to perfection (and if God
20

received the Book (Jews and Nazarenes)

and to the ignorant, ask: 'Have you
submitted yourselves t
became Muslims they were guided, if they

turn away, then you only duty is to warn

them. Allah is watching over all His
worshipers” (3: 20)

can
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As we have seen, free will, directly in
acceptance of general guidance and
indirectly in accepting special guidance,
has a role.

Logic approaches to gnosis of God

from words of infallibles

As we have seen from infallibles point of
view, God Almighty, appear Himself to
logics of human beings. Of course, in this
regard, common sense is meant which all
human beings enjoy it, and not logic
which only elites or genius have and is
used in mathematics or philosophy.

In another word, here, by logic, we mean
the criterion for being dutiful and extent of
it, by which human beings come to
adolescence, ready to be addressed by
God; therefore, Quranic discussions and
traditions of infallibles are understandable
to all.

The result of these ways and reasons is to
persuade common logic and to accept and
confirm God and some of His attributes.
The ways of knowing God by logic can be
divided into two main groups of nature-
oriented and self-oriented. Here, first we
study nature-oriented ways and then self-
oriented. Finally a comparison between
them has been made.

Ways of nature-oriented study

1. Creatures in the world

In holy Quran, when it is spoken about
signs and reasons of God, different
creations are meant.

YFth oF EMIFEP bis MK o iy ZHEXS cTZm

npFCiay

ASurely, in the
and the earth, and in the alternation of

night and day, there are signs for those

with nfinds. o

Imam Ali stated style of Prophets in
knowing God like this:

“When people asked them (prophets)
about God, they did not describe Him by
size or His attributes, but they praised Him
for His Acts and Signs ( His creations) .”’

Imam Ali ordered people to obey Quran
and infallibles and said,

“He does not inform people of quality of
His attributes, and He does not prohibit
people of knowing Him as necessary as it
is, and He does not cover people’s eyes.
He is the One Whom signs in the world of
creation are a proof on His existence and
heart of an infidel person even asserts this
fact.”®

Or

“Is there a building without a builder, or a
murdering without a murderer possible? “°

We see that according to Imam Ali, God,
does not give ability to logic to realize the
quality of Him and His attributes but does

21
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not avoid the essential knowledge about
Him. Imam Sadiq said,

“Presence of things and beings is a proof
to the presence of a creator. Isn’t it like
this when you see a high building, you
realize it should have a builder even

though you couldn’t see him?”*°

Therefore, according to infallible imams,
human beings could realize there is a
builder behind this magnificent building of
the world, though he could not see builder.
Human beings have no direct knowledge
about Him and cannot explain His
essence. The only thing he can say is
“there is a Magnificent, Powerful being
Who makes this world.”

This first approach to know God includes
an important point to which traditions
referred. In this approach, God is proved
to be the only creator. But no more
information about Him can be reached. As
Imam Sadiq said, we realize there is a
builder, but we cannot see Him. This issue
is present in all logic-based approaches to
know God.

Now, two other ways of nature-oriented
approach are explained which are in fact
the detailed explanation of the first one.

2. Order in Creation

Human beings by contemplating on the
world around, see the precise immaculate
order. At this moment, they understand

22

this order cannot be
accidentally. As imam “Ali said,

happened

“This is God who appears Himself to

logics by His codes in creations.”*

Imam Sadiq said in this regard,

“The first and foremost reason of
existence of a Creator is order in the world
which is among its elements as it should
be.an

3. Creation of things and Beings
Imam “Ali said,

“God by His creation proves His-being-
the-First (gadim) and also predicates His
existence.”*®

This is a logical rule which says a
creation needs a creature and a creator
should be gadim needless of a creator
per.se.

The important issue in this reason is the
features and characteristics of being a
creator and being a creation. Imam Ridha
said in this regard,

“You (we) were not at the beginning, then
you (we) came into existence, while you
(we) know no one similar to you (us) had
made you (us) and you yourself (we

ourselves) could not make you
(ourselves).”*

Imam Bagir said in this regard,

“Whatever that can be divided into

consisting elements or can be decreased or
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increased is a creature and is a proof of
existence of his/her/its creator.”*

If we take a look at everything in the
world, we realize that it is changeable, and
is fatal. This very thing or being is
perishable, is a creation, and needs to be
created and be saved.'®

The result of noticing nature is to
recognize existence of God Who has
Power, Wisdom and is the First. As we
have read in the tradition of Imam Sadiq,
and in other traditions, we cannot see God
with eyes; but as by seeing a magnificent
building, we can think of a professional
architect even if we do not see him, we
can realize existence of God.

From one hand, we cannot deny God and
on the other hand we cannot see Him
directly. Therefore, we are in wonder of
what He is. Wonder happens when some
aspects of an issue are clear and some
aspects are not; it means human beings
know something and does not know
enough to imagine and figure out.

By contemplating on the world, this
wonder will not be decreased but it is
increased. By paying attention to things,
we realize that a Creator should not be
similar to His creations. It means if it was
supposed to be similar to His creations, He
could not be a Creator; He was equal to
His creations and He has the same level
with them.

Therefore, all attributes of creations
become known to human beings when
they contemplate on the world around.
And these attributes are eradicated from
being existed in God. Therefore the
difference between essence-bound
attributes in all attributes between
creations and creators become clear. As
infallibles pointed out,

“Therefore, whatever is in creatures, will
not be seen in Creator.”*’

“God in His attributes is different from

. 18
His creatures.”

“God is not what can be understood by

minds and logics.”

The above mentioned issue is what
pointed out by infallibles as “Ikhraj az
Haddeyn” which means separating God
from the realm of denial or similes (denial
of finding similarities are the utmost
ability of logic ); this results in wonder in
essence of God and at the same time the
need to know Him directly by heart.

Knowing God through ourselves
and comparing it with nature-
bound approach

Self-bound (self-oriented) approach means
thinking and contemplating on self,
finding poverty, and dependence of soul to
his creator. The condition to go through
this path is to put aside mundane desires

23
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and attachments to be able to return to
ourselves and find God.

Knowing self can be helpful in knowing
God in different ways. But one of these
ways is more important than others and is
highlighted by traditions. For example,

Imam ‘Ali was asked what is the reason
for existence of a creator? He answered,

“Three things, change in feelings and
spirit, weakening body members, fading

free will”?

In another place, he said,

“l know God through violation of
whatever | resolved severely for, solution
of unsolvable affairs, and God-change in
whatever | determined for%

In a reply to this question of how did you
know your God? He said,

“Whenever I made up my mind to get
something done, something happened to
abolish it, whenever | was severely
determined to do something, Qada stood
up against me. So | knew there is another
determiner rather than me.?

The content of this tradition is repeated by
other wordings in other traditions.

For example, Abi al-‘Uja, the well-known
thinker of imam Sadiq time, who had not
believe in religious issues.
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Ibn Abi al-‘Uja asked imam Sadig, why
God does not talk to people directly, in
this way, they will accept Him sooner?

Imam answered, how is it hidden from
you the One Whose Power is apparent in
you? You were not and came into
existence, you were little and weak, you
grew up and become powerful, then you
lost your power again and became weak
but again found your health,... you were
angry but found satisfaction, then again
you got angry and again became calm, you
were sad and got happy, after happiness
again got sad and again became happy,
...you were hopeless but became hopeful
and after this you lost your hope but again
became hopeful...”

Ibn Abi al-‘Uja said, imam Sadiq kept
counting the effects of God’s Power in me
to the point that denial was impossible and
I though God would appear among him
and me.%

In summary, if human beings put mundane
desires aside can return to their own
selves. Then they could feel their extreme
need. At this moment, human beings can
see their changing state and dependence.
Then they feel their dependence to
someone else. As imam °‘Ali said, “the
determiner is someone else”

These two approaches have some
commonalities: human beings in both, by
paying attention to Act of God and God’s
creatures, from one hand can see the
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existence of a creator and determiner and a
change maker. On the other hand, they
cannot get any direct understanding and
knowledge about this creator. Therefore,
they will be placed in a way of wonder
and will ask creator of everything to show
Himself to them.

These two approaches have some
differences. In returning to self, human
beings can feel his extreme need more,
therefore, confess to existing of a creator
and determiner with more assurance. Of
course in many cases, after this attention,
God donates His direct recognition to the
heart of human beings.
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Abstract: God has endowed every human being with an ability and talent of getting to
perfection, therefore, it can be claimed all humankind are talented enough to get to
perfection. In addition to it, every parent’s most significant concern is to know these
abilities and wise care to realize them. Now, the question in front of us is what are the
most influential factors in children’s prosperity based on Quran and traditions of
infallibles? The present article deals with some aspects of this issue mentioned in Quran
and traditions to offer a practical guidelines in this regard. The method of research is
library research. The results show that Fitrah of human beings is their best capital in their
salvation and by its gradual flourish, children’s salvation is guaranteed.

Key words: Child prosperity, Fitrah-oriented training, God-given talents; Fitrah

In modern era, due to inevitable changes
and evolutions and the unbelievable speed
of science and technology from one hand,
and cultural expansions which can lead
into destroying religious culture or cultural
and religious denial, each society can be a
target of an attack. Youth nowadays are
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more vulnerable that other times as they
are more faced with this raid; regarding
the fact that words of God and Sunnah of
infallible imams include all training
requirements, human beings are in need
more than other time of taking advices of
Quran and infallibles in choosing their
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Fitrah-Oriented Child Training: Salvation and Prosperity

way. Body and soul of a child is given to
her/his parents in trust to be trained. But
this great duty is not feasible without
paving the ground into this goal. By
knowing prerequisites and preparing them,
children divine features can blossom and
naturally they can get to a pure holy
satisfaction. Recognizing all necessary
prerequisites to get to salvation is not in
the domain of human beings’ knowledge
and understanding. To compensate human
beings’ inability, heavenly teachings and
divine revelation are obligatory to reach
this holy happiness which in its light
longer steps can be taken. In Divine
teachings and words of infallibles these
steps and procedures have been explained.
Studying them can help us to map a way
of prosperity suggested by holy Quran.

Literal and expressional meaning
of prosperity

Prosperity in word means benediction,
goodness and happiness in an affair, which
is against mischief, misery and adversity.
In Quran, in addition to this meaning,
assisting, accompanying, and God’s given
grace are also added. In this expressional
meaning, different analysis have been
given, because this meaning is interpreted
in different ways based on ideology: the
way a person looks at life and human
beings; therefore, it can be said based on
various ideologies, various prosperities
have been defined; therefore, some people

seek it in drowning themselves in worldly
pleasures and some seek its meaning
somewhere above worldly pleasures and
seek perfect perfection, i.e. God.

Training: the foundation of

Prosperity

According to the verses of Quran and
traditions, real prosperity and eternal life
of human beings depend on refinement
and self-purification which lead us to the
highest level of humanity; this is possible
in the light of training; this training, in fact
, is the very purification of soul from evils
and illuminates it with goodness. In this
regard, Imam “Ali (p.b.u.h.) said,

.eTOl OLITF¥> MUpEFHS]

Which means “the best clothes and
ornament and companions are
politeness.”” The ultimate training is
getting to salvation and prosperity which
is in fact the foundation of creation.
According to traditions, the cause of
perfection and goodness is to acquire
virtues. This acquirement believed to be
the result of having good ancestors. Imam
‘Ali said,

1
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Human beings are talented to enjoy virtues
of God and this would not happen unless
by divine training.

27
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Quran includes the best and most
comprehensive training methos

The best method to train human being is
the one which is based on true familiarity
with human being and all his needs and
aspects of him and his real destination;
this method is in fact what God orders and
Sunnah ( the lifestyle of infallible imams)
teaches. God knew this way useful and
says,

atYex cHPOT AGHEIK o
AThis Quran shows
is the most

There is a close relationship between
prosperity in the other World and training;
anyone who receives Godly training
would be of those who find salvation. It is
because training is to grow Fitrah of
human beings, the Fitrah which is
Monotheist which means preparing
ground to grow mankind’s divine talents
and providing essential requirement to
flourish ~ Fitrah  towards  Absolute
perfection; therefore one of the main
pillars of mankind’ prosperity is to be
trained based on Fitrah.

Hu man bei ngso Cc

creation able to be trained and be

perfected

All alive creatures knew their way towards
perfection well due to the inborn guidance,
and they are needless of educating, but
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human beings need education to put his
inborn talents into practice. Therefore, the
first step of training is to recognize inborn
talents; there are various traditions
concerning the importance of this
recognition and it is in fact introduced as
the base and fundamental of prosperity.
Imam ‘Ali said in this regard,

Ppfr Nr OF

Knowing the abilities of human beings is
the most useful knowledge.?

himself, which are part of his fitrah, and
does not go out of the Fitrah path, which
prosperity is tied to flourishing Fitrah. *
The inborn talents of human beings are the
capitals for their prosperity and base of
happiness. Spiritual elevation is caused by
being able to be educated. This truth has
been explained by imam “Ali who said,

FNOM3 33F eB ™M FnllTp
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“The soul of human being is a precious
gem, anyone who keeps it from evil ( and
educate and discipline it) is getting it to an
eltlava\ted osition an??anyone who drowns

ht in banallty andt in er?ority \H?I?bgc&ne

despicable and degraded.”

In Quran it is asserted that God Almighty
has stated,

Kices oAV |
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i Pr os p i&srhe uwho purified it
(Shams,9).

Edification and building up the soul truly
will lead to prosperity and salvation.
Therefore, educating is the base of
prosperity and the foundation of education
is edification of soul. Each education and
training in case of being accompanied by
edification and building up soul can be
helpful to construct human beings’
salvation. Growing children’s talents and
abilities is the
edification; this base of edification in fact
is founded in childhood. Training is a
goal-oriented issue. Tracing back a lot of

base of children’s

Fitrah efflorescence: a gralual
affair

Fitrah efflorescence is a gradual affair and
it can not be expected all people at once
do good and avoid bad deeds. This gradual
and level-based changing is of God’s
Sunnah in His creation, in Prophets’
missions and legislation. Prophets and
infallibles also followed the same
instructions and invited people to the
religion of Unity of God. According to
this, God ordered His Prophet:

bIEBM2 S N E #BLR UO4QeITpEY

fiwe have divided the Quran into many
segments so that you would read them to
the people ingradual steps as We reveal

virtues and moralities, we can find the root
in having good training.

Educating Fitrah

In Islam, it is regarded as duties of
parenting to train themselves and anyone
under their custody and know themselves
responsible in their education. Belief in
God is the base of religious training and
prosperity.

Lriripevd|
fiProsperous are the believes(23, 1)

Human beings are endowed with the gift
of faith and their fitrah is familiar with
God. Fitrah is based on purity and pure
goodness which is the greatest capital in
their prosperity. Realization of this Fitrah
asset can provide them with a prosperous
life.

them to you from time to timé. (17: 106)

Announcing all religious laws and
messages at once was out of people’s
tolerance and could scare and estrange
people. It is suitable that parents patiently
and gradually inspire their children with
laws. We should bear in our mind that
childhood is not a duty-based period of
life, but it is a step to get familiar and
practice. Before his/her puberty age,
religious duties should be simplified and
let them be free in doing them. In this
way, they will feel their sweetness and
religion  will influence their soul.
Acquiring moral virtues is a process which
its performance suddenly is not possible
and needs passage of time and
perseverance. It is advised from
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infallibles, in a detailed tradition, parents
should teach religious duties to a child
gradually and in various ages: when they
are third-year old, they should be taught
to say God is One, when they are four-
year old to say Muhammad is His
Prophet,... . Other religious rules should
be taught to them step by step.

In a tradition we read: when a child turns
three, read to him* there is no God but
Allah” seven times, then let him be
carefree until he is three years and seven
months and twenty days, ask him to
repeat seven times “Muhammad is Allah’s
messenger”. Let him play up to his four
years old; when his four years old finishes,
ask him to repeat for seven times, “Peace
be upon Muhammad and his holy family.”
In his five years old teach him right and
left hand. When he learns, turn his face to
Qiblah and ask him to prostrate. ..’

Faith and purity, conditions of
salvation

Quran expresses firmly and explicitly,

Dpirtipivd |

fiProsperous are the believet§23:1)

And in

K& es oL
fi iose who purify their souls will
certainly have everlasting

happines$(91:9)
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and
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fiProsperous is he who purifies himseif,
(87:14)

In holy Quran, the word “prosperous” has
been mentioned eleven times and in three
cases, it has been spoken about certain and
definite salvation; this salvation depends
on faith, edification and building up soul.
By comparing them, it becomes clear that
they have the same essence, the goal of all
programs of Islam is to educate, and the
zenith of education should be salvation.
Also, the roots of faith and belief should
be fixed and reinforced in children and
they should be helped to flourish their
endowed talents. Therefore, attention in
children’ training is of the most important
issues, of children’s rights on their parents
and the cause of their salvation.

M NWhHhCHFHI umpry3ssF
" W3TPFb €T

One of the obligatory rights of children on
parents is to attempt and pay attention to
their training. As in Sirah of Prophet
Abraham and other infallibles, it was
customary that they advised their children
to follow Islam and do believe in God and
be persistent in this way:

O+ 2 ZRZSHT MM ASOK FOBEIZN B
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fAbraham charged his children with this,
and so did Jacob, saying: 'My sons, Allah
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has chosen for you the religionDo not
die except being submissive (Muslims).teachings

(2: 132).This verse teaches us Abraham’s
attention to religious training of his
children. Quran clarifies this truth that you
human beings are responsible for your
offspring, next generation, their spiritual
life and even hereafter. Quran says in this
regard,

PR GHEAL FrBte YT

fiBelievers, guard yourselves and your

families against the Firé(66,6)

This verse warns parents to care for
themselves, their family and children not
to be misled.

One of the lessons of Nahjul Balaghah and
instructions of imam “Ali is to have sense
of responsibility in front of religious faith
of children. The importance of this issue is
apparent in the advices of imam Ali to his
son imam Hasan in letter 31 of Nahjul
Balaghah which is well-known as Islamic
training code.

" 3FHF HIO Fgoyl AF!

I see you not as a part of my body but as
whole of my body in a way that if you are
afflicted with misery, it is me who is

afflicted.
Expedience in religious training

Modern time in comparison to the past is
full of conflicts and threats. Youth, each

moment, are exposed by immoral
and misguidance, in this
situation it is important parents be wise
and prudent to prepare a good field to
cultivate morality and harvest their
children’s prosperity. One of the most
significant arrangements is to haste in

religious training of children.

Attempt to religious
chil drenods

training:
right

Imam °‘Ali, due to the importance of
religious training of a child and its impact
which is more if it is started on young
hood, which is a good period to carve
personality of a person, mentioned the
reason of this haste in religious training
like this,

cl eB FnyT c¢UYIKOF FB
It is a warning which says if you do not
accelerate to cultivate seeds of faith in the
hearts of children their hearts may be

attracted to immorality and sins.

6v FYxF

F p F x ha8 begnssent=down, people said,
oh, the messenger of God! How can we
rescue ourselves and our families? He
answered, do good deeds and advise your
family to do good deeds and grow them up
based on God’s obedience.
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Childhood, the easiest time to train
children

The easiest time to accept any kind of
training is childhood; because children’s
souls are free from any conflicts which
resist to be trained. In the traditions of
infallibles there are serious advices about
attention to this point in the seven years of
life of any child as these seven years are
the most important period in forming a
child personality. Because the teachings of
this period of time cannot be eliminated.
The roots of most of our behavior trace
back to our childhood and is resulted from
parent’s teaching. The first learning is
similar to the seeds planted in the brain of
a child and later on will grow like a stem
and turn into a tree which will gives sweet
or bitter fruits.

Guidance is a goal-oriented affair and the
base of a child personality is prepared
then. Imam Sadiq said, teach your Kids
Islamic traditions as soon as possible
before opponents accelerate and fill your
children’s heart with untrue words.

Familiarizing children with love of
God

Leading to God does not
philosophical or complicated logical

reasons. The fitrah of children itself can
prove God

P E I TedZ A TR erdRllpEmay
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need

fiTherefore set your face to the religion
purely, the upright creation upon which
He originated peopla (30, 30)

In the interpretation of this verse it has
been written by Allamah Tabatabai that
the only way to be rescued is to face
inborn identity which is fitrah. So join
your fitrah. The zenith of love and the
most elevated love is to love God. If this
love is real, it will bring obedience, as
God says,

GSRRIGHINM_Z GR) T CH/TRT Z i hEsbam |
660 RO 2w

fiSay (Prophet Muhammad): 'If you love
Allah, follow me and Allah will love you,
and forgive your sins. Allah is Forgiving
and Merciful.0(3, 31)

If the love of God fills heart of a child,
His obedience will be easy for the child.
Because his pure fitrah will be attracted to
Him and the result of this attraction is
obedience. The first and fundamental
point in training a child is to draw his
attention to God. Prophet’s style in
training is awakening Fitrah. The holy
Prophet, according to the word of Quran,
is just a reminder.

BB Wifrd OB

fiTherefore remind, you are only a
Reminderd (88, 21) because he was not
appointed to introduce God to us but to
awaken our Fitrah. A child is born by
monotheistic fitrah and if his environment
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is suitable, he will not go astray. The
world is sign of God. Children’s eyes
should be opened up to the endless power
and secret of God. They should be invited
to study and contemplate on the creations
of the world. Through this way, hearts can
be surrounded to their Creator and there is
no higher and more pleasure than
worshipping God. Quran invites people to
contemplation on the universe for example
in surah Bagarah, verse 164, Tareq, verses
5-6 and Ghaf, verses 6-8.

Children should be taught since early time
from childhood with simple and
understandable language about God’s
unlimited blessing and kindness and
inspire children’s heart with love of God.
They should know God creates us and
gives us everything. Faith can easily open
up its way to children hearts but later on in
their adulthood it is difficult: a young
branch is flexible but not a dry branch. In
a tradition from imam Bagir God told
Moses, love me and by remembering my
blessings and kindness make people love
me. Therefore, faith and belief in God is
the base of disciplining children, the
morality  advisors see  unbreakable
relationship between belief in God and
morality; faith is the spring of all virtues.
Having sense of responsibility, observing

Familiarizing children with love of
Prophet and Ahlul Bayt

After love of God, love of Prophet and
Ahlul Bayt should be taught; the
infallibles who could successfully passed
their way towards God can only be good
guides towards prosperity. Therefore
drawing children’s attention to imams and
infallible can play a great role in training
children. As the holy Prophet repeatedly
told imam “Alj,

" KFAF ™

A true prosperous person is one who loves
you and obeys you.

The reality of life, in the light of
wilayah (guardianship of imam
Alj)

In the principals of Shia belief, salvation
and real life are tied up to obedience of
infallibles and in the hearts of verses and

traditions refusing wilayah (guardianship)
is similar to death and dead body.

E BECTiRC LT Gt M e YiBe Afbes
B ETTRHRE Ui Cpi A0 fBhR: T er b
DA

fils he who was dead whom Wieave
revived and given a light with which he

" 3cF Fes

walks among people to be compared to
him who blunders about in darkness
from which he will never emerge? As
such what the unbelievers have done
appear decorated to them(6, 122) or for

ethical codes, setting good goals for life,
... all depend on faith.
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example in Surah An‘am verse 36 or Nahl
verse 97.

In fact, a person who believes in imam,
has a sort of living different from others
and his understanding is more than others.
Therefore, in mentioned verses there are
expression which liken misdirection as
death, and faith and guidance as life;
going towards  faith as revitalizing;
making ways towards good deeds as light.

In an interpretation book of Quran titled
Noor al-Thagalayn we read in the
interpretation of the verse 6 surah 6 of
Quran from infallible that meaning of a
light which revitalizes human being is the
presence of infallible imam.

Wilayah: the base of Islam and
true prosperity

The base of real Islam is Ahlul Bayt’s
friendship. Quran advises us to love
Prophet and his family. In verse 24" of
Surah Tubah the love of Prophet is
mentioned besides the love of God. The
truth and reality of faith will realize its
values when love of God and His Prophet
surround all other attachments, family and
children. In fundamentals of Shia belief
after belief in God and His obedience,
friendship and obedience of Ahlul Bayt is
mentioned; because it is order of God who
says,

SBiFCHON bHFARRIAY Z F/IAYR®Ee ME YT
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fiBelievers, obey Allah and obey the
Messenger and those in authority among
you. Should you dispute about anything
refer it to Allah and the Messager, if
you believe in Allah and the Last Day.
That is better and the Dbest
interpretationd (Nisa 59) In fact,
following Prophet and his family is
obedience of God. In frequent traditions
like hadith by Jabir, it is apparent that
meaning of Ulul-amr is imams and
infallibles. Therefore, the important point

in training children is to train them with
the love of Prophet and imams. Therefore,
the holy Prophet told us,

M W3y b6 4H4c ™

Raise your kids with three characteristics:
love of Prophet, love of Ahlul Bayt and
reciting Quran. In interpretation book of
Lahiji we read about the verse 125 Surah
Nahl, “This route is Islam and obedience
of infallibles.” As imam Sadiq said,

WKFYBF 98 F

I swear God we are the route which God
advised you to obey.
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It has been narrated from Prophet who
said,
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Anyone who is endowed with the love of
imams of my family has, in fact, found
access to the blessings of this world and
hereafter and there is no doubt he / she is
heaven-settler. In an explanation of Surah
Hood verse 107, from imam Bagir, has
been said, anyone who joins Muhammad
and his family (accepts their guardianship)
will enter heaven and anyone who joins
their enemies, will go to hell. It has been
narrated from Imam Bagir and imam
Sadiq that heaven and hell in this verse
refer to wilayah of Muhammad and
wilayah of his enemies.

Encouragement to prayer

It is suitable that parents gradually and
step by step prepare their children to do
their religious duties. One of the religious
principles is to draw children’s attention to
prayer and emphasizing on it.

cofLIZ Feyn [ TrRYB D RSB IBLA F3Te

And preserve the praysrand the middle
prayer, and stand obedient to Alla(2,
238) observe your prayerg31l: 17). In
fact prayer, as a main base of religion has
a significant role in prohibition of sins.
Imam °Ali said in this regard,

LF Tyl IOF
Prayer is like a strong fortress which saves
human beings from satanic temptations.
An attempt should be made to reach a

child to psychological equilibrium and
moral purity by supplication, then a child

will get used to it and become part of his
personality. A child should be encouraged
to practice religious customs. Imam Sadiq
said, we advise and encourage our
children to say prayer while they are five
year old but you encourage your children
when they are seven. Lugman also advised
his son to pray after he had advised him
about Ma‘ad, and said,

b TAHREK PR P MITHECEY WA FEAYZ 2T

reufeeK o8 LTI Y N
fiMy son establishesthe prayer, order
with honor but forbid dishonor, and bear
patiently with whatever may fall upon
you, indeed that is true constancy(31
17)

Fitrah training of a child based on
moderation

God says, 2, 143.
.- F_ Qs L

fAAnd so Wehave made you a median
nationé 0

Quran points out to a characteristic of an
Islamic nation which is “moderation”. A
training which is based on Fitrah should
be based on moderation as well. Because

9 F w I oEeation of buman beipgAsekch that any

tendency to break moderation will harm
him. Moderation is the criteria of Quranic
behavior and infallibles’ behavior.
Extremism is of harmful factors in training
a child. Imam “Ali said,
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So any ignorance will cause harm and
immoderation is cause of corruption. In
the words of imam, explicitly, it has been
said that immoderation could not reach us
to goals and the way which is explained
by God is moderation. Training based on
Fitrah is a moderate and logical program.
Therefore, God in each affair, invites
human beings to moderation (Lugqman, 19)
Imam “Ali said,
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In left and in right is the ambush of  All virtues are flourished in the light of

mislead and moderation is the path of Kiramah (munificence). The best and most

God. The book of God and the Sunnah of  stable principle to train Fitrah is to respect

Prophet are the Proof. Don’t you see an  children. When a child receives respect,

ignorant person who goes to extremes?  the feeling of being importance emerges in

Imam Bagir said, him and he is encouraged to go towards

CWFYyXCI AbJ3F b ﬂoodntf__?s in fact he sees hlmseI:g greater Fas

than a person Who does every thing good

Moderation and balanced between body  or bad, worthy or unworthy.

and soul of a child is the greatest cause of )

his salvation. Health and salvation of a R€Specting others, thetrend of

child rest in having a balanced training, infallibles

being too strict or oo lenient bo_th ar_e Mission of all Prophet was to help human

blameW(?rthy. The base of e.thlcs 1S beings to reach Kiramah. If human beings

mod_eratlon. To save_human be_mgs_ and 4o not know their value, they will sell

leading her to prosperity moderation is the themselves for nothing worthy. Nothing

best policy. can be as dangerous as feeling unworthy.

Fitrah training based on Quran The holy Prophet said,

In words of infallibles we can see their . 6Y 3FpF FH3lCF

respect to their children. For example in a
hadith titled hadith Kasa, the interaction of
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RropheD khel Hazgat Zahifa Yviith Jina
Hasan and Imam Husayn is a clear
example of our claim. The Prophet
addressed them by saying you are part of
my body, or the fruit of my heart, or the
light of my eyes are some examples of our
claim.

Spiritual growth of a child result
of Munificence

Perfection of a human being is possible in
the Ilght of munlflcence Imam, ‘AI| said,

Value your children and train them well.
In the light of respecting children, it is
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possible to raise virtues in them. A child
who grows up in a family who respects
him, has balanced behavior. The goal of
training will not be fulfilled unless his soul
stays away from sins and finds peace.

End Notes:
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Abstract: The basic productive interaction between people is to provide respect and to
recognize the other's efforts. In the work place, the basic assumption is that each person
expects fair compensation for one's efforts and the corresponding recognition for those
efforts. At the start of the third millennium, the world is, in some ways, entering a time of
economic disarray. Some of the world's troubles probably arise because of the lack of
understanding those basic rules of human behaviour, Principles of Morality and Ethics.

Al-Sahifah al-Sajjadiyah, as an Islamic reference and religious book, is a celebrated
collection of supplicatory prayers attributed to Zayn-al-4dbedin Ali b. Husayn, also
known as Imam Sajjad, the fourth Imam of the Imami Shiites. The Al-Sahifah al-
Sajjadiyah is an important source of Shite piety, and its prestige is reflected in its
honorific titles, Zabur al Mohammad (the psalms of the family of Mohammad) and Enjil
Ahl al-Bayt (gospel of the prophet’s family; Majlisi, Bihar al-Anwar XXV, p. 305).

Keywords: Al-Sahifah al-Sajjadiyah, Supplications
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Moral Principles and Behaviour in Sahifah aBajjadiyah

Although this book is in the form of
supplications, it also contains many
Islamic teachings mentioned alongside the
supplications. In this book, topics
surrounding different issues are explained
in the form of supplications such
as, theology, ideology, anthropology,
the Unseen world, angels, the Prophet's
missions, the position of the Prophet
(s)and the Ahl al-Bayt (a), Imamate,
moral virtues and vices, honouring Eids,

social and economic issues, historical
points, different blessings of God,
manners of supplication,

recitation, Dhikr, prayer, worship, etc. The
most famous supplication of Al-Sahifah
al-Sajjadiyah is Makarim al-Akhlag.

Al-Sahifah al-Sajjadiyah does not only
contain supplications to God and stating
one's needs before God; rather, it is a
collection of Islamic sciences and
teachings in which ideological, cultural,
social, political and some natural rules and
religious rulings are in the form
of supplication.

Supplications of Al-Sahifah al-Sajjadiyah
have different names and many Islamic
teachings are stated in them.. The most
famous supplication of Al-Sahifah al-
Sajjadiyah is Makarim al-Akhlag.

1 Ethics and Moral Behavior

For citizens, as a general principle,
morality and integrity are important
characteristics to  demonstrate. We
instinctively know that it is good to be
moral and act with integrity, but by
coming to an understanding of the reasons
for morality and integrity, we will be
motivated to champion such behavior.
Among the reasons to be moral and
integral, regardless of occupation are to:

I Make society better When we help
make society better, we are rewarded with
also making better own lives and the lives
of our families and friends. Without moral
conduct, society would be a miserable
place.

9 Treat everyone equally Equality is a
cornerstone of most Western democracies,
where all individuals are afforded the
same rights. This is not possible without
the majority of citizens behaving in a
moral manner.

i Lessen stressWhen we make immoral
decisions, we tend to feel uncomfortable
and concerned about our decision making.
Making the right moral decision, or taking
a principled perspective on an issue,
reduces stress.

Ultimately, ethics is important not so that
“we can understand” philosophically, but
rather so we can “improve how we live”
(Lafollette, 2007). By being moral, we
enrich our lives and the lives of those
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around us. It is especially important to live
a moral life when we are young, as it is
helpful to exercise and practice these
concepts before being confronted with
more complex issues. Lafollette (2007)
theorizes that ethics is like most
everything else that we strive to be good
at; it requires practice and effort.
Practicing and making an effort to make
moral decisions throughout life will pay
dividends when we are faced with serious
moral dilemmas. Furthermore, having
insight into  “...historical, political,
economic, sociological and psychological
insights...” (Lafollette, 2007, p.7) allows
us, as decision makers, to make more
informed decisions, which will likely
result in moral decisions. In sum, the
practice of being moral, allows us to work
on these skills, so when we are faced with
real situations that impact others, we are
ready

Lafollette (2007) also emphasizes the need
to understand and develop our virtues.
Knowing that we ought to behave in a
certain way, yet missing an opportunity to
exercise moral behavior, is an indication
of the need to “sharpen moral vision.” For
example we know that we ought to stay in
good physical shape but often do not. This
illustrates the need to be mindful of a
virtue (in this case perseverance) that is
important and must be developed. If, as
people  aspiring to become law
enforcement officers, we develop the
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virtue of perseverance by staying in shape,
we are more likely to hone that skill when
we are working in law enforcement. We
will be able to draw on that virtue when
needed for even more serious situations,
not only in law enforcement, but in other
challenges that we may face in life.

1 Religious Moral

Behavior

Approach  To

A longstanding debate has been whether
ethics plays a role in religion. Most
religions have an ethical component.
Ethics, which is a major branch of
philosophy, encompasses right conduct
and good life. It is significantly broader
than the common conception of analyzing
right and wrong. Ethics deals with ideas
such as Right, Good and Duty and these
concepts were discussed in ancient Greece
by Plato and Aristotle in the 3rd and 4th
Century B.C.

A central aspect of ethics is "the good
life", the life worth living or life that is
simply satisfying, which is held by many
philosophers to be more important than
traditional moral codes. The ancient
Greeks called it eudaimonia or happiness.
The ancient Greeks believed happiness
was brought about by living one’s life in
accordance with virtue — positive traits of
character. Virtue in the highest sense, in
an adult who has been brought up well,
will not just involve good personal habits
such as courage and temperance, but also
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friendship and justice and intellectual
virtue. The essence of virtue is in the
wholeness of the person brought about
by integrity. @

The relationship between religion and
ethics is about the relationship between
revelation and reason. Religion is based in
some measure on the idea that God (or
some deity) reveals insights about life and
its true meaning. These insights are
collected in texts (the Bible, the Torah, the
Koran, etc.) and presented as “revelation.”
Ethics, from a strictly humanistic
perspective, is based on the tenets of
reason: Anything that is not rationally
verifiable cannot be considered justifiable.

From this perspective, ethical principles
need not derive their authority from
religious doctrine. Instead, these principles
are upheld for their value in promoting
independent and responsible individuals—
people who are capable of making
decisions that maximize their own well-
being while respecting the well-being of
others. @

As the context for any human interaction
is examined, the importance of respect and
recognition never lessens in importance.
Consider a family, a tennis doubles team,
a softball team, a football team, a work
group. As a number of individuals seek to
share a social experience or work toward a
common goal, the respect and recognition

will establish a firm foundation for those
efforts.

Having identified what is probably the
most important aspect of human
interaction, next consider the various
problems in contemporary economics. At
the start of the 3rd millennium, corporate
ethics and morality are often in the news,
including executive misdeeds and their
excessively  expensive  compensation
packages. Some social columnists remark
that there is a lack of morality and they
have differing ideas on what that 'new'
morality can be based on. Some look
religious world view as setting the
standard for human behavior.

Our behaviors must be portrayed within
our communities, local and beyond.
People who lie, cheat and steal are still
very bad for the health of a community.
However, people who take advantage of
others to develop their own wealth are also
very bad for the community.

We need a new basis for ethics and moral
behavior. That basis must come from the
knowledge that we are all part of a human
society. The basis is not in ancient
writings for an illiterate people.

The religious view teaches that God
brought guidance to humanity. There are
consequences from the belief in a life after
death. The hope for a life after death leads
to the perception that this life as a human
being is like a 'one-night stand' - where the
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one-night experience is just a transient,
perhaps meaningless, event within the
bigger picture of life. The life after death
expectation leads to the human existence
having little meaning relative to a
subsequent eternity as a spirit.

With this religious perspective, what is the
guide for moral behavior? The reward for
some is the afterlife. That results in a
search for behavior that does not offend
God. Some people try to live for the city
of God not the city of Man - so the
implication is their human culture is not as
important as their perception of God's
wishes. Unfortunately, for the many that
doubt the God-dictator figure and the
accompanying heaven/hell alternatives but
are still burdened with the after-life belief,
there is not a good guideline. ©

9 Basic Principles in Islamic Morality

The Islamic moral system stems from its
primary creed of belief in One God as the
Creator and Sustainer of the Universe.
Islam considers the human race to be a
part of God’s creation, and as His subjects.

From an Islamic perspective, the purpose
of human life is to worship God, by
leading this worldly life in harmony with
the Divine Will, and thereby achieve
peace in this world, and everlasting
success in the life of the hereafter.
Muslims look to the Glorious Qur’an and
the Traditions of the Prophet as their
moral guides.
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The Glorious Qur’an says:

“It is not righteousness that ye turn your
faces Towards east or West; but it is
righteousness- to believe in Allah and the
Last Day, and the Angels, and the Book,
and the Messengers; to spend of your
substance, out of love for Him, for your
kin, for orphans, for the needy, for the
wayfarer, for those who ask, and for the
ransom of slaves; to be steadfast in
prayer, and practice regular charity; to
fulfill the contracts which ye have made;
and to be firm and patient, in pain (or
suffering) and adversity, and throughout
all periods of panic. Such are the people
of truth, the Allah-fearing.” [Al-Qur’an
2:177]

This verse underscores the Islamic belief
that righteousness and piety is based,
before all else on a true and sincere faith.
The key to virtue and good conduct is a
strong relation with God, who sees all, at
all times and everywhere. He knows the
secrets of the hearts and the intentions
behind all actions. Therefore, Islam
enjoins  moral  behavior in all
circumstances; God is aware of each one
when no one else is. It may be possible to
deceive the world, but it’s not possible to
deceive the Creator.

The love and continuous awareness of
God and the Day of Judgment enables
man to be moral in conduct and sincere in
intentions, with devotion and dedication.
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The Glorious Qur’an also says:

Say: the things that my Lord hath indeed
forbidden are: shameful deeds, whether
open or secret; sins and trespasses against
truth or reason; assigning of partners to
Allah, for which He hath given no
authority; and saying things about Allah
of which ye have no knowledge. [Al-
Qur’an 7:33]

It is interesting that the Qur’an refers to
“sins and trespasses against truth or
reason”. It is an indication of God’s
blessing to every human being, of an
innate moral sense. Such a moral sense,
when uncorrupted by family or society, is
what leads people to commendable acts of
virtue. Islam aims to enhance and amplify
the moral sense in every human being and
adorn the individual’s character with the
noblest of virtues.

The Islamic moral principles therefore,
appeal naturally to the human intellect,
while elevating the pursuit of morality to
the level of worship. This is because Islam
holds every action that is done with the
goal of attaining of God’s pleasure to be
worship.

The guiding principle for the behavior of a
Muslim is what the Qur’an refers to as Al
"Amal Assalih or virtuous deeds. This
term covers all deeds, not just the outward
acts of worship.

Some of the most primary character traits
expected of a Muslim are piety, humility
and a profound sense of accountability to
God. A Muslim is expected to be humble
before God and with other people. Islam
also enjoins upon every Muslim to
exercise control of their passions and
desires.

Islam warns against vanity and excessive
attachment to the ephemeral pleasures of
this world. While it is easy to allow the
material world to fill our hearts, Islam
calls upon human beings to keep God in
their hearts and to use the material world
in moderation and in accordance with
God’s guidance. The Glorious Qur’an
says:

“The Day whereon neither wealth nor
sons will avail, but only he (will prosper)
that brings to Allah a sound heart” [Al-
Quran: 26:88-89]

Charity is one of the most commendable
acts in Islam. In fact, Zakah, the annual
charity that is obligatory on every Muslim
who has accrued wealth above a certain
level, is one of the pillars of Islam.

Gratitude in prosperity, patience in
adversity, and the courage to uphold the
truth, even when inconvenient to oneself,
are just some of the qualities that every
Muslim is encouraged to cultivate.

For an individual as well as a society,
morality is one of the fundamental sources
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of strength, just as immorality is one of the
main causes of decline. While respecting
the rights of the individual within a broad
Islamic  framework, Islam is also
concerned with the moral health of the
society.

Thus, everything that leads to the welfare
of the individual and the society is morally
good in Islam, and whatever is harmful is
morally bad.

Given its importance to a healthy and just
society, Islam supports morality and
matters that lead to the enhancement of
morality, and stands in the way of
corruption and matters that lead to the
spreading of corruption. The injunctions
and prohibitions in Islam are to be seen in
this light. ©

T An Outstanding Islamic/Religious
Book, Al-Sahifah al-Sajjadiyah

The title Al-Sahifah al-Sajjadiyah means
simply ‘The Book of al-Sajjad’. Al-Sajjad
is one of the titles given to Zain al-Abidin
(a.s.) and signifies ‘the one who constantly
prostrates himself in prayer’. The book is
often called Al-Saheefat al-Kamelat al- al-
ajjadiyah, that is, ‘The
“Complete”, Book of al-Sajjad’.
According to its commentator Sayyid
Alikhan Shirazi, the word kamila refers to
the perfection of the style and content;
some sources state that the adjective was
added to differentiate it from another,
incomplete version of the work, which is
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“Perfect”, or

known among the Zaydis, but this seems
less likely, given the manner in which the

title is employed in the preface (verse 20).
®

According to Shia tradition, Zain al-
Abidin  (a.s) had collected his
supplications and taught them to his
children, especially Muhammad al- Bagir
(a.s.) and Zeyd. In later times the text
became widely disseminated among Shias
of all persuasions. The specialists in the
science of Hadith maintain that the text is
Mutawatir ( frequently narrated). ",

Nevertheless, the arrangement of the text
allows us to draw a certain distinction
between the fifty-four supplications which
make the main body of the text and the
additional supplications which make up
the fourteen addenda (including the
prayers for the days of the week) and the
fifteen munajat or ‘whispered prayers’.
The original fifty-four supplications show
an undeniable freshness and unity of
theme and style, while the latter,
especially the munajat, add a certain
orderliness and self-conscious artistry
which may suggest the hand of an editor.
The addenda are said to have been
collected and added to the text by Shams
al-Din Muhammad ibn Makki, known as
al-Shaheed al-Awwal (the ‘first martyr’),
the famous author of Al-Lum’at al-
Dimashgiyya in jurisprudence (figh) who
was killed in Aleppo in 786/1384.% The
fifteen munajat have been added to several


http://www.duas.org/sahifasajjadialinebelowline.htm#_ftn12
http://www.duas.org/sahifasajjadialinebelowline.htm#_ftn13

Moral Principles and Behaviour in Sahifah aBajjadiyah

modern editions of the Saheefa and seem
to have been brought to the attention of
the main body of Shias by Allama
Muhammad Bagir Majlisi (d. 1110/1689-
9 or a year later), author of the
monumental compilation of Shia hadees,
Bihar Al-Anwar. ©

Many supplications have been handed
down from Imam Zain al-Abidin (a.s.) in
addition to those recorded in the text of
the Saheefa as given here, and various
scholars have collected these together in a
series of works known as the ‘second
Saheefa’ the ‘third Saheefa’ and so on.
The second Saheefa which is about as long
as the Saheefa itself, was compiled as the
‘sister’ of the Saheefa by Muhammad ibn
al- Hasan al-Hurr al-*Amili (d. 1104/1692-
3), author of the famous Wasa’il al-Shia in
the year 1053/1643. 1%

1 Morality and Ethics In Al - Al-Sahifah
al-Sajjadiyah

Al-Sahifah al-Sajjadiyah, known as the
Psalms of Islam and the Sister of Quran, is
the oldest prayer manual in Islamic
sources and one of the most seminal works
of Islamic spirituality of the early period.
It was composed by the Prophet’s great

grandson, Imam Ali ibn al-_Husayn,
known as Zain al-Abidin (the adornment
of the worshippers), and has been

cherished in Shia sources from earliest
times.

The book contains 54 supplications (plus
some addenda), which are known to be
taught by Imam Zain al-Abidin (a.s.) to his
children, especially Muhammad al- Bagir
(a.s.) and Zeyd. Although Al-Sahifah al-
Sajjadiyah is known as a ‘prayer manual’,
its contents are far from the conventional
concept of prayer, as we know it today.

The supplications (or Du’as) of Al-Sahifah
al-Sajjadiyah contain numerous references
to the fundamental concepts in Islamic
ideology, spirituality and ethics, which
make it one of the crucial resources in
understanding Islamic thoughts. It is
therefore, not only a book of prayer, but
also a source of knowledge and morality
in Islamic tradition.

It can be understood easily that the
significance of Al-Sahifah al-Sajjadiyah is
that it can help to have a broader view of
Islamic and Shia thoughts, and help to
explore one of the fundamental Islamic
concepts, morality; by reviewing some of
the most important supplications in Al-
Sahifah al-Sajjadiyah.®

The following is the titles of the

supplications in Al-Sahifah al-Sajjadiyah:
(12)

1.In Praise of God
2.Blessing upon Muhammad (s)
3.Archangels

4.Attesters to the Messengers
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5.Himself and the People under his
Guardianship

6.Morning and Evening
7.Worrisome Tasks
8.Blameworthy Acts

9.Yearning for Forgiveness
10.Seeking Asylum with God
11.Good Outcomes
12.Confession

13.Seeking Needs

14.When Hostility was Shown
15.When Sick

16.Asking for Release from Sins
17.Against Satan

18.When Perils were Repelled
19.Asking for Rain During a Drought
20.Noble Moral Traits (Makarim al-Akhlaq)
21.In Sorrow

22.In Hardship

23.For Well-Being

24.For his Parents

25.For his Children

26.For his Neighbors and Friends

27.For the People of the Frontiers
(Thugoor)

28.In Fleeing to God
46

29.When his Provision was Stinted
30.For Help in Repaying Debts
31.In Repentance

32.In the Night Prayer

33.In Asking for the Best
34.When Afflicted

35.In Satisfaction with the Decree
36.Upon Hearing Thunder

37.In Giving Thanks

38.In Asking Pardon

39.In Seeking Pardon and Mercy
40.When Death was Mentioned
41.In Asking for Covering and Protection

42.Upon Completing a Reading of the
Qur'an

43.When he Looked at the New Crescent
Moon

44 For the Coming of the Month of
Ramadhan

45.1n Bidding Farewell to the Month of
Ramadhan

46.0n the Eid of Fitr [Fast-Breaking] and
on Friday

47.0n the Day of 'Arafa

48.0n the Eid of Qurban [Sacrifice] and
on Friday

49.In Repelling Enemies



Moral Principles and Behaviour in Sahifah aBajjadiyah

50.In Fear from God

51.Pleading and Abasement Before God
52.Imploring God

53.In Abasing himself Before God

54.For the Removal of Worries

As it can be seen, of 54 supplications in
Al-Sahifah  al-Sajjadiyah, there are
numerous ones which are directly related
to ethics and moral behaviour such as:
Noble Moral Traits (Makarim al-Akhlag),
For his Parents, For his Children, For his

Neighbors and Friends; and For the
People of the Frontiers (Thugoor).

1 Makarim al-Akhl agq, The most
Famous Supplication InAl-Sahifah al-
Sajjadiyah

The followings are just brief extracts of
the 20th supplication Noble Moral Traits
(Makarim al-Akhlag, which is its most
famous supplication: ™

The 3" part reads:

O God!
bless Muhammad and his Household,
spare me the concerns which distract me,
employ me in that about which Thou wilt
ask me tomorrow,
and let me pass my days
in that for which Thou hast created me!
Free me from need,

expand Thy provision toward me,
and tempt me not with ingratitude!
Exalt me and afflict me not with pride!
Make me worship Thee
and corrupt not my worship with self-
admiration!
Let good flow out from my hands upon the
people
and efface it not by my making them feel
obliged!
Give me the highest moral traits
and preserve me from vainglory!

And the 10" part reads:

O God!
bless Muhammad and his Household,
adorn me with the adornment of the
righteous,
and clothe me in the ornaments of the god
fearing, through
spreading justice, restraining rage,
quenching the flame of hate, bringing
together the people of separation,
correcting discord,
spreading about good behaviour,
covering faults, mildness of temper,
lowering the wing,2
beauty of conduct, gravity of bearing,
agreeableness in comportment,
precedence in reaching excellence,
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preferring bounteousness,
refraining from condemnation,
bestowing bounty on the undeserving,
speaking the truth, though it be painful,
making little of the good in my words and
deeds,
though it be much,
and making much of the evil in my words
and deeds,
though it be little!
Perfect this for me through
lasting obedience,
holding fast to the community,
and rejecting
the people of innovation
and those who act in accordance with
original opinions!

Such trend can be seen directly and in
directly in other supplications. A hadith is
related concerning Imam Zayn al-'Abidin
which is worth recounting because it is so
completely in character with the Sahifa's
emphasis upon God's mercy and
forgiveness. One day he was told that
Hasan al-Basri (d. 110/728), the famous
ascetic, had said: "It is not strange if a
person perishes as he perishes. It is only
strange that a person is saved as he is
saved.' The Imam replied, "But | say that it
is not strange if a person is saved as he is
saved; it is only strange that a person
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perishes as he perishes, given the scope of
God's mercy.'

The supplicant who responds to the God
of the Qur'an never forgets the wrath of
God, but he remains confident that God's
essential nature will show itself, in spite of
his own weaknesses. Padwick was so
struck with the devaluation of human sins
that seems to result from this attitude that
she displays a rare instance of Christian
bias, objecting that it “leads to a certain
moral shallowness in some forgiveness-
seeking prayers' and is unable “to attribute
any moral cost to God's forgiveness
alluding here and in the rest of the passage
to the Christian doctrine of atonement.
Among three examples of “moral
shallowness' she cites the following lines
from Imam Zayn al-'Abidin, found in Al-
Sahifat al-khamisa:

My God my sins do not harm Thee and
Thy pardon does not impoverish Thee.

Then forgive me what does not harm Thee
and give me what Thou wilt not miss.

In order to understand the attitude
expressed here, one needs to put it into its
larger context.

The specific attitude expressed by the
Imam corresponds precisely to the reality
of God's infinite mercy and forgiveness as
revealed in various Qur'anic verses.
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Many passages from the Al-Sahifah al-
Sajjadiyah present the same point of view.
Moreover, when the Imam says:

“Thou art the Generous Lord for whom the
forgiveness of great sins is nothing great'
(31.10), or

“Pardoning great sin is nothing great for
Thee, overlooking enormous misdeeds is
not difficult for Thee, putting up with
indecent crimes does not trouble Thee'
(12.13)

He is merely echoing the command of the
Prophet mentioned above: The worshiper
“should be firm and make his desire great,
for what God gives is nothing great for
Him.'

In any case, the context of these prayers
shows that the accompanying moral
attitude is hardly shallow, since it
demands “refraining from arrogance,
pulling aside from persistence [in sin],
and holding fast to praying forgiveness'
(12.13).

Moral shallowness could only follow if
the worshiper remembered God's mercy
and forgot His wrath, but both are always
kept in view. 4

9 Conclusion:

Overall, the Al-Sahifah  al-Sajjadiyah
exhibits a simple and direct spirituality
that stands in contrast with the elaborate
and esoteric imamology that is usually

considered a hallmark of  Shiite
piety. While  there are  occasional
references to the merits (fazael) of the
Imam (supplication nos. 46: lines 60-63)
and condemnation of his enemies (nos. 48:
lines 9-10), the Al-Sahifah al-Sajjadiyah
reflects a minimalist Shiite spirituality in
which the significance of Imamate is
acknowledged but not belabored.

Its style and contents are highly
reminiscent of the Quran, and there are
either direct or indirect references to the
scripture of Islam in every doa. The
constant remembrance of God (Zekr
Allah) and gratitude for his blessings, the
humble seeking of every kind of mundane
and spiritual need from God (nos. 7, 13,
15, 18, 19, 20, 22, 29, 30, 49, 50), the
enumerating of the virtues of the prophets
(no. 2) and angels (no. 3), and prayers for
the believers and close relations (nos. 23-
25) are its major themes. Also
encountered frequently in the Sahifah
Sajjadiyah are intense expressions of
remorse for sins and admission of
wrongdoings that are accompanied by
imploring God for his pardon and
forgiveness (nos. 12, 14, 16, 31, 38, 39).

As is the case with other Shiite prayer
manuals, Al-Sahifah al-Sajjadiyah is
rarely read from cover to cover; rather, in
practice certain dods are  recited  for
specific occasions or read upon the
relevant circumstances. One of the most
frequently recited supplications
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is Makarem al-akhlag (no. 20), a detailed
and elegant piece concerning the
cultivation of noble religio-ethical traits.
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The Karbala International Conference

Dr. Muhammad-Reza Fakhr-Rohani

Quite recently, on 16 and 17 December 2016, al- Abbas 's holy shrine in Karbala
launched a two-day international symposium and a workshop on spotting and solving
problems associated with translating Shiite texts (from mainly Arabic) into English for
global audience. Interestingly, the language of this academic event was English.

As for the audience, a great majority of them came from Iragi universities. Besides, there
were guests from Egypt to Oman. From amongst Iranian academics, only the present
writer was invited, plus Dr. Mardani, a high school teacher of philosophy from the
Golestan Province, was also invited .

There was a British female academic, plus a UK-based Pakistani researcher; both of
them were Shiites .

The papers read and discussed were mainly concerned with linguistic, mainly pragmatic,
issues that typical Arab translators find difficult to tackle. Also of interest was that it
proved necessary to develop the right bilingual translation dictionaries to facilitate
the tasks of future translators in the field.

Given this academic event was planned and held by al- Abbas's holy shrine, it is
promising that such a movement has already been initiated, it is a blessed indication that
in the future the shrine will shoulder greater, more global projects to represent the truly
Shiite worldview and values
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Based on Fatemi-Encyclopedia

Islamic culture and thoughts research center, Iran

This Encyclopedia is a six-volume series regarding Hazrat Zahra and some
other articles which are written about women and their rights and roles in social
and personal life. The following six articles have been chosen from volume
one and are specifically about Hazrat Zahra. As it was not feasible to talk
about great personality of her in details, we only have to suffice to a very
succinct point to her personality.

In the following, we have started from her birth, marriage, marital life, and
finally her martyrdom. To realize the greatness of her personality, it is highly
recommended to refer to detailed sources explaining about her family and her
holiness. Bearing in mind the geographical and political atmosphere of that
time can help to feel better the oppression she had suffered from. When there
was no right for most ordinary men, she, a woman, alone raised to support the
one who talked about justice.

52



Ve ~ s Ve

&A A

4 EA POIT A&

AT T DAIT

BHh BP#AT ET 1

~

Ol A

pd

~ ' N

O

~

Gholam-Hussein Moharrami

Hazrat Zahra ( a.s.) was always with Prophet and besides him; according to the history,
her special profound emotional relationship with his father was unique specifically after
the death of Khadijah, her mother. This relationship even did not lose its strength after
her marriage. In historical records, it is written more about her after-marriage-
relationship with her father in comparison to her-before-marriage-relationship. Prophet
got pleased by visiting her and he kissed his daughter’s hands and face. (Which shows
the extreme love towards someone). Fatimah did not like to be far from her father and at
the time of Prophet’s demise, the only thing that made her calm was the news that after
the demise of Prophet, Zahra ( a.s.) was the first one who would join her father.

In history and tradition books, there are
quite a few number of news about the
companionship of Prophet and hazrat
Zahra ( a.s.), especially in the virtue books
written by Shia and Sunni scholars

including Dala’il al-lmamah by

Muhammad ibn Jarir Tabari Imami;
Hiliyat al-Uliya wa al-Tabagat al-Asfiya
by Abu Na’im Isfahani; Managib Ahl al-
Bayt by ibn Maghazili, Shawahid al-
Tanzil by Hakim Haskani; Rawiat al
WU @si by Muhammad ibn Hasan Fatal
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Neyshaburi; Bisharat al-Mustafa le Shia
al- Murtidha by Mohammad ibn Abi
Ghasim Tabari; Al-Thaqib fi al- Managib
by ibn Hamzah Tusi; Al- Managib by
Muwaffag ibn Ahmad Kharazmi; al-
Kharaij wa al-Jarach by Qutb al-din
Rawandi; Managib Al-Abi Talib by ibn
Shar Ashub; Zakha’ir al-‘Ughba fi
Manaqib zavil Qurba by Ahmad ibn
Abdullah Tabari; Tuhfat al-Abrar fi
Managqib al-A’imah Al-Athar by ‘Imad al-
din Hasan ibn Ali Tabari.

Fatimah at the home of her
father

According to the famous tradition of Shia
hazrat Zahra ( a.s.) was born in the fifth
year of Bi’that.! She lived in her father’s
house from her birthday to her marriage.
The time of her birth was contemporary
with the opening invitation of Prophet to
God which was opposed severely by heads
of Quraish. Hazrat Khadijah and Hazrat
Abu-Talib in the tenth year of Hijra, while
Fatimah was five or six year old, had died
and hazrat Zahra ( a.s.) got motherless and
lonely.?

The holy Prophet was very kind with her
in her childhood and did not go to bed
unless he kissed her.® Even in the hardest
situations, he was suffering from seeing
his daughter sad; when she missed her
deceased mother, Gabriel was sent down
and told Prophet God sent you his
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greetings and revealed to you Khadijah’s
honored place in heaven.*

There are various records of Fatimah’s
sympathizing Prophet in the hardship of
his mission. Once Abu-Jahl and some
dualist of mecca bothered Prophet and
pour dirt rumen of camel on Prophet while
he was praying. 1bn Mas‘ud reported it to
Prophet and she hurried to the mosque
even though she was a little girl. She
removed the dirt from Prophet and blamed
Abu-Jahl and his friends seriously.® lbn
Hisham narrated that after the demise of
Abu-Talib, once one of the naive people
pour dust on the head of Prophet. Prophet
went home in that situation. One of his
girls (Fatimah) approached her father, she
was removing the dust while crying. The
holy Prophet told her God will save your
father.® 1bn Abbas narrated that Quraish
gathered in the room of Ismail and took
pledge to Lat, Uzza and Mannat to Kkill
Muhammad. Fatimah heard this news and
came to her father and informed her father
of this news.’

Fatimah was eight years old when Prophet
migrated to Medina and after several days
she migrated to Medina with Ali, and
some other women.® God introduces them
in Quran in Surah Ale Imran as those who
were remembering God in all situations,
standing, or sitting,...°

In Medina, Fatimah lived in her father’s
home for a year and after her marriage,
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she settled down in a house near Prophet;
she was with Prophet except the time
Prophet went for war. Regarding her
home, ‘Ali and Fatimah lived in a home
that Ali rented for a while and it was a
little far from Prophet’s home, but after a
short time they moved to the home of
Harith ibn Nu’man which was close to the
Prophet’s home. ™

It has been narrated from ‘Aishah who
said when Fatimah went to her father,
Prophet stood up (to respect her), hold her
hand and kissed it and sat her in his
place.*

After the revelation of verse 63 of Surah
Nur which forbids Muslim of calling
Prophet by his name and advises to use
titles like “the Prophet of God” or “the
Prophet”, hazrat Zahra ( a.s.) also called
her father by title. But Prophet told her
this verse is not for her and his family but
the addresses of this verse are oppressors
and arrogant people and Fatimah can call
him as usual with which God is happier.*

There are numerous records about Zahra’s
companionship and her nursing during
Medina events and Prophet’s battles. For
example in Uhud battle, which caused lots
of Muslims and Hamzah lost their lives,
Fatimah removed blood from her father’s
face and wrapped his wounds.®® Sheikh
Mufid after this event told that when
Prophet was returning from Uhud,
Fatimah welcomed him holding a bowl

full of water in her hand and washed his
head and face.*

In Ahzab battle, dualists rushed to Medina
with a big army and decided to Kill
Prophet and Muslims. They surrounded
them for a month.”® Famine put them
under pressure. Hazrat Zahra ( a.s.) who
was informed of her father’s hunger and
had prepared a small bread for her
children, took it to her father.’® Hazrat
Zahra (a.s.) accompanied her father at the
time of conquering Mecca, Fatimah
prepared clean clothes for him."’

Prophet came to the home of his daughter
in different occasions, before going to war
and after coming from war.”® The holy
Prophet when came back from war, said
two-round pray at mosque and before
visiting his wives, he went to see Fatimah.
It is narrated in traditions that also
Fatimah went to welcome him and kissed
him on his eyes and face.® After the
revelation of Tathir verse, (Surah Ahzab,
verse 33) the holy Prophet, for about six or
nine months, at the time of morning pray,
before going to the mosque, stood up in
front of Fatimah’s house and recited this
verse and called the resident of home as
family of the Prophet, he invited them to
pray and reminded of their purity and
innocence.?

Some visitations of Prophet with Fatimah
in her home have specific importance and
had been recorded in historical records,
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like when the holy Prophet went to visit
Hasan and Husayn while they were sick
and he offered ‘Ali to make Nazr for them.
‘Ali, Fatimah, Fidhah, their maid, decided
to fast for three days ( in another tradition
for a day). When the children got better,
they all fasted. But at the time of Iftar
(eating), they sacrificed their food to
needy ones who came by the door of their
house. After this event Surah Hal Ata
(Insan) had been sent down.?

Hazrat Zahra (' a.s.) and imam ‘Ali liked
Prophet be their guest at the time of eating
food. Ahmad ibn Hanbal told Ali had a
guest and Fatimah told it is better Prophet
eat food with them.? In a tradition, it is
said in a day, in the house of ‘Ali, there
was nothing to eat and at that very day
Prophet came to his home accompanied by
his followers. When they entered, hazrat
Zahra (a.s.) served on them by a heavenly-
sent food and due to this Prophet
compared her daughter to Mary who
received food from skies.”®

The visitation of Prophet with Hazrat
Zahra (a.s.) had lots of spiritual and
teaching points which are recorded in
traditions.  According to traditions,
Fatimah asked her father to give her a
servant and Prophet taught him Tasbih
instead.? In addition, it is quoted from
imam Sadiq who said, one day Fatimah
came to her father and complained of her
hard times. Prophet gave her a skin paper
and said, learn whatever is written in it;

56

any one who believes in God and the day
of doom should not bother her/his
neighbor; and any one who believes in
God and the resurrection day, should
respects her/his guests; and anyone who
believes in God and the day of doom
should say benevolently or keeps quiet.”®
According to another tradition, hazrat
Zahra (a.s.) covered her body at the
presence of a blind man. When Prophet
asked the reason she answered, though he
could not see me, I could see him and he
could smell as well. Prophet said, | give
witness that you are a part of me.?

Companionship of Fatimah with
Prophet in the last days of his life

Based on historical and traditional
traditions, hazrat Zahra ( a.s.), in the last
days of Prophet’s life, was one of his
companions. Prophet was at the home of
Umme Salamah while he was in his sick
bed; he called for Fatimah, and informed
her about his death.?” Hazrat Zahra ( a.s.)
was sad. In a report it is said that ‘Ali
(a.s.) was hugging Prophet’s head while
he fainted and Fatimah looked at his face
and started crying and read the famous
poet of Abu-Talib, : the white skin person
for whom clouds are raining, a shelter for
orphans and widows... At this time,
Prophet opened his eyes and whispered to
recite the verse 144 of Sura Ale Imran.
Fatimah stopped crying only when the
Prophet told something secretly in her ear
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which pleased her.?® Later on when she
was asked what was whispered into her
ear she answered, Prophet told me | am
the first one who will join him.*

Endnotes:

! Kulayni, 1/458

2 |bn Hisham, 2/282; Yaghubi i, 2/35; ibn
Kathir, 3/151

* Arbali, 2/95

* Tusi, 175; Qutb Rawandi, 2/529; Majlisi, 1/16
® Muslim Neyshaburi, 5/179, 180; ibn Kathir,
3/165

®2/283; refer to Mar’ashi Najafi, 25/291-292

7 Ahmad ibn Hanbal, 1/368;
Neyshaburi, 1/ 163

8 Yaghubi, 2/41-42

® Ale Imran , 191; Feid Kashani, 1/410; Hovizi,
1/423

%ibn Sa‘d, 8/22

" Hakim Neyshaburi, 3/154; Beyhaghi, 7, 101
12 |bn Maghazi, 292-293

B Muslim Neyshaburi, 5/178

%1/89

13 Refer to Mas ‘udi, 216; Majlisi, 20/186-200
16 Tabari, 47

7 Wagqidi, 2/830/ Ahmad ibn Hanbal, 6/341,
343

8 Ahmad ibn Hanbal, 5/275

¥ Muttaqi Hindi, 1/304

2 Heithami, 9/121; Siyuti, 5/199

! Hakim Haskani, 2/ 404-408; Zamakhshari, 4/
197; Tabarsi, 10, 209-210

25/220

2 Forat Kofi, 83-85

?* |bn Shahr Ashub, 3/120

2 Kulayni, 2/667; Majlisi, 43/61-62

%6 Rawandi, 119

z Sadug, 735; Fital Neyshaburi, 74

8 Mufid, 1/186-187

2 Ahmad ibn Hanbal, 6/240; Mufid, 1/187;
Dhahabi, 2/120
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A review over the relationship of ‘Ali and Zahra ( a.s.) in their marital life
Sayyid Mohammad-Kazim Tabataba’ee

Ali and Zahra’s marital life had started two years after Hijrah®. In different traditions
and history books, there are various reports about their deep relationship which show
their mutual understanding.?

The presence of Zahra ( a.s.) and his life with ‘Ali before Prophet’s demise and after
demise was different; therefore, we can divided Zahra’s relationship with ‘Ali into two
parts: from their marriage up to the demise of Prophet and from his demise to her
martyrdom.

Fatmahf r om mar ri age t omarAageip Islantidnst just & mMeets e
sexual needs or saving generations but it is a friendship contract which God in Quran
introduces it as one of the reasons of marriage.

! Tusj, 43

% ibn Sa‘d, 8/19; Majlisi, 236
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The life of Zahra ( a.s.) and ‘Ali was a
perfect example of marital life, it means it
was established on friendship, faith and
honesty. Prophet, the night after the
wedding of Zahra ( a.s.), went to visit
them and asked their ideas about each
other. ‘Ali said Zahra ( a.s.) is a good
companion to obey God and Fatimah said
‘Ali is the best husband.® This love and
closeness continued till the last day of
their marital life. They were satisfied with
each other in all difficulties and happiness.
The proof on this claim is the saying of
‘Ali after the martyrdom of Zahra ( a.s.)
who swore God during their marital life
Zahra ( a.s.) never bothered him nor got
him to do something against his will and
never made him sad.’

Zahra (' a.s.) introduced ‘Ali as Executor
of her Father’s will, brother of Prophet3, a
faithful hard-working person® and the best
husband® and narrated from his father the
perfect salvation is tied with the love of
Ali.°

Ali also praised his wife in different
occasions and honored living with her and
knew her the leader of women of Muslim
Ummah and world.” Ali was proud of her
in all cases, especially in front of his
enemies and kept mentioning her virtues.
When Abu-Bakr did not accept Zahra’s
words about Fadak, Ali reasoned based on
the verse Tathir®, as caliph overlooked the
infallibility of Zahra ( a.s.), deserved to be
criticized severely.® and also when ‘Umar

rejected Zahra’s testimony about Fadak,
Ali reminded Prophet of this word of him,
“ Zahra (a.s.) is part of my body, any one
who bothers her, he bothers me in fact and
anyone who rejects her, he rejects me
indeed.”™® Ali was not only proud of her
when she was alive. It is said that Ali at
the time of his rulership, in a letter to
Mu‘awiyah, counted honors of his family
and wrong doings of Bani Umayyad and
their incapability to be rulers, and then
mentioned Zahra ( a.s.) and said the
leader of women of this world and
hereafter is of us and that woman — Umme
Jamil- sister of Abu-Sufyan, whom Quran
named her the wood-carrier is of you.™
Based on Tabarsi,*? Ali once wrote to
Mu‘awiyah, the daughter of Muhammad is
the cause of my equilibrium and her flesh
is mingled with my flesh.*®

Besides family: Zahra ( a.s.) played her
significant role in the best way besides
Ali. She was a perfect wife for her
husband, a great daughter for her children.
According to history, she played a
significant role in intellectual training of
her family members and creating
friendship atmosphere at home; she was
also an efficient manager. In family, she
paid attention to consultation with
husband, and with her father considering
issues related to family. Accordingly,
when Ali and Fatimah married, they asked
Prophet about managing home chores and
work division; Zahra (a.s.) took
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responsibility of inside-home works and
Ali out-side work, though he also helped
her in chores of home inside like cleaning
up, milling, baking bread.™ In a tradition it
is said that once Ali and Zahra ( a.s.) were
milling, Prophet entered and asked , which
was of you are more tired? Ali said,
“Fatimah” then Prophet sat and helped
Ali.”> When Ali went to war, Fatimah took
water which was so heavy and the traces
of water container left on her body.

Zahra (a.s.) alongside Ali made great
attempt to train and educate their children.
When Hasan was born, Zahra ( a.s.) asked
Ali to choose a name for the baby. Ali
said, “I do not outpace Prophet.” Then
both agreed Prophet chose a name for the
baby.’® And this trend was repeated for
naming other children of them.'” Zahra
(a.s.) introduced her husband as the role
model for her children in family and
society and told them to be like him.*®

One of the most significant characteristics
of Zahra (a.s.) in family was her attention
to family and her husband. Therefore,
when Prophet asked, “when is a woman
closer to God?” she answered, “when she
is an attendant of her home.”

Companionship at war time she always
tried to keep the atmosphere of a home in
a way that Ali could be at the service of
Islam with no anxiety for home; therefore,
she never asked anything from Ali. And
also besides Ali, tried to help Muslims. In
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Battle of Uhud, a group of Muslims got
martyred or got hurt. Prophet also got hurt
and the blood of his forehead dropped on
his face. It is narrated that Ali poured
water on it by shield and Fatimah washed
it. When Zahra ( a.s.) saw they couldn’t
stop bleeding, she burnt a piece of mat and
put it on the injury. In this Battle, Fatimah
and fourteen other women took water and
food for warriors, nursed injured ones.
After Battle of Uhud, Fatimah welcomed
Prophet by holding water bowl.*

Zahra (a.s.) joined Ali in conquering
Mecca and in the session of taking
homage with Prophet, she was responsible
to take homage from women.?® In one of
the battles, imam Ali asked Zahra ( a.s.)
to give him that cloth that he used to wrap
around his head in difficult time. This
report and likewise show that Zahra ( a.s.)
was besides her husband in all hardship.

From Prophet demise to martyrdom of
Zahra (a.s): before Prophet’s demise,
the relationship of Zahra ( a.s.) and her
husband was generally personal and about
family. And her social presence was
limited only in wars. But after demise of
Prophet and confiscation of rulership,
Zahra ( a.s.) entered social and political
arena seriously, she stood up besides Ali,
did not relent to take Ali’s rights, her
support from political rights of Ali.

Zahra ( a.s.) actively supported Ali’s right
and revealing nonreligious aspects of
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ruling system. According to a report, in
Shia and Sunnit sources, Zahra ( a.s.), her
husband and their children, came to homes
of some companions of Prophet and
invited them to support Ali and took his
right.

After a group joined Abu-Bakr and swore
allegiance with him, they came to Ali’s
home to take pledge. It is said that Zahra
(a.s.), to support Ali, while standing
behind the door, addressed ‘Umar ibn
Khattab and blamed him. Zahra (a.s.) did
her best not to let them take Ali to
mosque, to do this, she was injured and
this injury caused her death.

According to some reports, when Ali was
taken to mosque, Zahra ( a.s.) also rushed
there and bravely defended Ali’s right. In
a part of her speech called Fadakiye
sermon, which was lectured by her at
Medina Mosque, she explained the special
place of Imam Ali and the point that
following Ahlul Bayt could bring order
into society.

According to some reports, Zahra (a.s.) to
prove Ali’s right for rulership, referred to
Ghadir and will of Prophet. In some
reports it is said that one of the
companions of Prophet, next to the grave
of Hamza, the uncle of Prophet, asked
Zahra ( a.s.) to give a reason why she said
Ali should be Imam, she referred to
Ghadir event. Zahra ( a.s.) in front of
those who claimed if Ali was present in

Sagifah they surely would have taken
pledge with him said after Ghadir God did
not leave any excuse for anyone (to take
allegiance to someone else)

Zahra (a.s.) expressed her anger and
dissatisfaction with oppressors in another
way: she went to the grave of her father
and talked with him about what had
happened. Therefore, the ruling system
felt danger as ‘Umar ibn Khattab told her,
“oh, the daughter of Prophet, for us, no
one is dearer than your father and after
that you. But we swear God all these do
not prohibit me of firing your home if

these people gathered around you.”?

Zahra’s policy to announce illegality of
the present ruling system of Abu-Bakr and
her dissatisfaction about it was not limited
to the open disagreement of her early after
the demise of Prophet. She till the last day
of her life drew people attention to this
fact. Even in her death bed she was
supporting her husband; in presence of a
group of women who came to paid a visit,
she complained of disloyalty of oppressors
and how these oppressors violated Ali’s
right.

Abu-Bakr asked her to visit her but she
refused and when Ali asked Zahra ( a.s.)
for them, she turned back her face from
them, reminded them of the words of
Prophet who said Zahra’s anger is my
anger; when Abu-Bakr confirmed hearing
it, Zahra said, 1 swear God | am angry
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with you and your companion, and never
be satisfied with you and | will complain
about you to Prophet.
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Sadug, Ma’ani al-Akhbar, 355
® Arbali, 1/372; Majlisi, 43/133
Sadug, Al-Amali, 248-249; Tabari imami, 75
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Eventsof Prophet ds daughter

Ali-Akbar Zakeri

The early years of migration to Medina was a special period of time for Muslims because
after tolerating difficult time, hardship and torture in Mecca, they could settle down in
Medina, and experienced Islamic honor. In this newly born society, Fatimah had a
special place. She was the daughter of Prophet, the most important person of Islamic
society. Prophet’s love towards Fatimah also increased her place. Fatimah, in addition to
having spiritual virtues, was counted as the most beautiful women of her time."
Regarding these features naturally she had good options for marriage; some people really
wanted to marry a morally and spiritually honored woman, and some others wanted to be
closer to Prophet in order to enjoy political power.

The marriage story of Hazrat Fatimah and Ali (a.s.) has been narrated differently in
history books and tradition books of Shia and Sunni. Some sources just mentioned a part
of it and others have reported it completely including Managib Ale Abi Talib? , Kashf al-
Ghamah?® and Bihar Al-Anwar *. In the works, focusing on the life of hazrat Fatimah this
event had a special reflection.

! Kulayni, 8/165; Maghribi, Sharh al-Akhbar, 3/29; Sahmi, 171; Tabari imami, Shar Ashub, 150-
151; Maijlisi, 41/ 131

% |bn Shar Ashub, 3/122-132
® Arbalj, 1/357-384

* Maijlisi, 43/92- 134
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Proposing hazrat Fatimah:

It is already customary in all cultures that
men propose a girl to marry. Because this
is closer to Fitra of men and women.!
Among Arabs the culture was a boy sent
his father or one of his relatives to the
father of the girl or close relatives of the
girl.% In this way, before asking a girl for
marriage, families evaluate the family
suitability for marriage.

It is narrated from Ali that after the
daughter of Prophet reached the suitable
age for marriage, heads of Quraish and
those who had good record in islam and
enjoyed wealth, honor and fame decided
to propose her®> Among those who
proposed Fatimah was Abu-Bakr." He
gave his young daughter, Aisha, in
marriage to Prophet and expected that
Prophet gave his daughter to him.

‘Umar ° and Abdul Rahman ibn ‘Uof® also
were among Fatimah’s suitors. Of course
Abdul Rahman was wealthy and other
Mohajers were mostly poor. He offered
extravagant marriage portion, so he did
not expect his suggestion for marriage be
declined.’

But all suitors heard a no.® Sometimes
Prophet got so sad by their offering that
they thought a verse had been sent down
blaming them.® Prophet rejected them and
said Fatimah’s marriage is a heavenly
issue which needs God’s verdict.”® And to
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answer some others he mentioned
Fatimah’s young age. ** In Arab culture,
parents said yes or no to the suitors and a
girl had no free will.®* The number of
those who consulted their daughter at the
time of their marriage was very few to the
extent that the name of those who were
consulted with were recorded in Arab
history.*® This trend was also in progress
in ancient Rome. (Durant, 7/109). The
holy Prophet opposed this custom and
emphasized that in marriage, a girl’s
opinion should be asked.* This is
completely clear in the marriage of Hazrat
Fatimah.

The Prophet asked his daughter’s opinion
about each suitor and she politely refused
their offer.® The characteristics and
virtues of suitors were not comparable
with the virtues and personality of
Fatimah. In fact, they were not suitable for
her. However, it was out of Prophet’s
politeness and greatness to point out to
this tacitly.

Hazrat Ali, at the beginning of migration
to Median, was 24 which is a good age for
marriage. But the hardship after migration
to Medina, including joblessness and
being homeless, could be regarded as a
barrier for Ali who was living with his
mother, Fatimah bint Asad, in that time."®
Ali’s interest in the daughter of Prophet
was natural. Fatimah was not only his
cousin but also the daughter of Prophet
and had virtues which made Ali more
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interested in her. Ali pointed out to this
interest in reply to those who encouraged
him proposing Fatimah, he said, | swear
by God Fatimah deserves to be loved.'” In
another place, he asserted that thinking
about marring her occupied his mind days
and nights.”® Meanwhile, Ali regarded a
high position for Prophet and did not have
enough bravery to propose his daughter.
Therefore, he answered those who
encouraged him to propose like this I do
not let myself propose Prophet’s house
cleaner let alone his daughter.”® Sa‘d ibn
Ma’az retold this word of Ali to Prophet
and Prophet sent a message to Ali by Sa‘d
that he agreed. Hearing this massage made
him so happy that he burst into tears.”’ He
took minor ablution, then major ablution,
wore his best clothes, said two-round
prayer and then went to propose Prophet’s
girl from Prophet.?® While no one was
accompanied him. In reports, there is no
word about anyone accompanied him.

Ali’s manner to propose is recorded
differently in books. Some said, Ali said,
I came to Prophet to propose his daughter,
as | know him great and honored, when |
sat in front of him, I couldn’t talk. Prophet
asked, do you have any request? | stayed
silent. He repeated this three times. Then
said, maybe you come to propose
Fatimah? | said, yes.?? Tabarsi also
reported that Ali went to propose Fatimah
three times, but in the first two times he
was ashamed of speaking and returned.

The third day, Prophet said, do you have a
request? Ali confirmed. But he did not say
anything else. Prophet said, maybe you
want to propose her? He confirmed.?®
Some sources claimed Ali directly asked
for marriage and wrote his words.?*

After Ali’s offer, Prophet talked about it
with Fatimah, he said, Ali ibn Abu-Talib
is the one you know his relatives, virtues
and beliefs. 1 ask God marry you to
someone who is the best of his creatures
and the dearest one. Now Ali has proposed
you. What is your opinion? Fatimah was
silent, but she did not turn her face and
Prophet saw satisfaction in her face. Then
Prophet stood up, said God is great and
said, her silence is a sign of her
satisfaction.?

Accepting Ali’s request did not need any
reason. His great personality was known
to every one and made logical to accept
him as a son in law. Ali grew up in
Prophet’s home and he was trained by
him.® Mutual love between Prophet and
Ali was open to every one and some
believed that Prophet loved Ali more than
his sons.”’ Prophet announced his
dissatisfaction with previous marriage
suggestions and his satisfaction with Ali’s
suggestion to everyone to make reasons
clear: among the reasons was Fatimah’s
satisfaction. In addition, the main
condition in making a successful marriage
is equality and similarity between spouses.
The special character of Fatimah was only
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suitable for Ali, as Prophet asserted this by
telling God’s word, “ if I did not create
Ali, there was no one suitable for
marrying her since the time of creation of
Adam to now.?®® Meanwhile, Prophet said
in response to those who were against this
marriage that |1 swear God | did not
prohibit Fatimah from you but God, the
Almighty, prohibited her and gave her to
Ali.”® Prophet announced this marriage a
holy affair and said, by the permission of
God, | gave Fatimah to Ali.*

Marriage Portion:

Before Islam, marriage portion and Sedaq
were customary among Arabs. Some said
at the time of ignorance Sedag was a gift
that a man gave to his wife but marriage
portion was given to the girl’s parents. In
Islam they are both one thing which is a
gift should be given to the girl. God
ordered in Quran that marriage portion
should be given to them deliberately.
(Nesa, 4) In Ali and Fatimah marriage also
a marriage portion was set, but as Ali, like
other Mohajirs from Medina had a poor
life, Prophet advised him to sell his war
clothes for paying her marriage portion.™

The price of this clothes has been recorded
differently from 400 dirham®, 480
dirham™® and in more reports 500 dirham**
or 12.5 Oughiya ( equal to 500 dirham)®
equal to the marriage portion of wives of
Prophet®® Imam Jawad also gave this
much marriage portion to his wife and
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called it Fatimah’s marriage portion.*” In
that time, each dirham was equal to one
Mesghal of silver and about one tenth of
Dinar.*® According to a record, Ali sold
his armor to Dehya, a Jewish person.*, but
this man returned his armor to Ali after he
paid its price to him. In a tradition, it is
narrated that Zahra ( a.s.) asked Prophet
that he requested God to let her dowry be
her intercession for sinful people of her
nation.*

Marriage ceremony. their ceremony was
held in mosque at the presence of
Muslims. Imam Sadig quoted from his
fathers that when Prophet decided to give
Zahra ( as.) to Ali, he sent some
messengers to Medina’s suburb to invite
people to the ceremony. Then he went on
a pulpit, after praising God, he said, “ by
an order from God , | gave my dear girl to
my brother and my cousin in marriage.
God held their marriage ceremony in front
of the angels and ordered me to give my
daughter to Ali in this world and invited
you to be witness.” Then Prophet asked
Ali to deliver the speech of marriage. Ali
announced his marriage and his
satisfaction from this marriage.** This
event with some differences have been
narrated in source books.*

Based on the acceptance of Zahra’s birth
in the fifth year of Bethat in Shia belief,
she was about nine years old in the first
year of Hijrah.*® This idea is in accordance
with the report of imam Sajjad.* But in
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Sunnitte  belief different ages were
reported: five years before Bethat, four
year before Bethat, and in general they
believe it happened before Bethat.
Therefore, according to their ideas, she
was about fifteen or nineteen years old.
This, of course, contradicted the ruling
culture of that time. In addition, Prophet to
refuse some of her suitors pointed out to
her young age.” While it is not logical
prophet knew his nineteen-year-old
daughter too young for marriage but he
married a nine-year-old daughter of Abu
Bakr. Therefore, the accepted idea among
Sunnitte about this marriage before Bethat
is not acceptable.

The wedding ceremony was held after
battle of Badr.*® This battle was in the
month of Ramadan, the second year of
Hijrah.*” Therefore, possibly the wedding
ceremony was held in Shawal or Zil
Hajah. And in some sources Moharram of
the third year has been mentioned.*®

After their engagement, and Muslim’s
victory in the battle of Badr and special
role of Ali in this battle, a good picture of
Ali was carved in hearts of Muslims.*® Ali
did not bring his wife to his home yet.
Historians mentioned various time gap
between engagement and wedding : 29
days, one month, three months, seven
months and a half, nine months and a half,
eleven months, and one year.

Due to Ali’s respect and modesty, he did
not suggest to hold ceremony and take
Fatimah to his home. It was difficult for
him to say. Meanwhile, Umme Ayman
who was the servant of Aminih and the
nurse of Prophet in his childhood, and was
like his mother®™ took this responsibility.
She reminded Prophet if Khadijah was
alive she would become happy of her
daughter’s marriage; Prophet agreed. Ali
in response to Prophet why he did not ask
for this himself , said, he was ashamed to
ask.”* In some other sources, other people
have been mentioned.

Prophet ordered to prepare a home for
Zahra, beautify her and made her ready.*
Zahra (a.s.) perfumed herself with a
perfume given to her by Gabriel.*®

Dowry:

Arabs did not like brides bring dowry to
grooms’ home and felt ashamed; it was
men’s duty to prepare home and whatever
in it. Though in ancient Egypt and Iran
women brought dowry with themselves.

The holy Prophet also did not prepare any
dowry for Zahra ( a.s.); he gave the money
of Ali’s armor to Bilal to buy perfume.®
He gave some money to Abu-Bakr to buy
clothes and things for home; he sent
‘Ammar and some other companions of
him to accompany him.>

The dowry was as the following: a dress
(7 dirham), a scarf (4 dirham), a black

67



Safinah ainejat. Vol2, No5

towel made in Kheibar area, a bed with
bed cloth, two pillows from Egypt, one
from palm fiber, one from fleece, four
backrests from Taef filled with Azkher
leaves, a woolen curtain, a mat made in
Hijr, quern, one big copper pan, a wooden
bowl to milk, one bowl to drink water, one
waterskin, tarred pitcher, a green
overglazed pitcher, and clay jugs® in
some sources a leather mat and a cloak.
Prophet asked God to bless this simple
dowry for them.’

Ali , also, prepared some simple things in
his home: a sheep skin to be used as mat*®
and also a place to give food to camels.
He covered the floor by soft sands, and put
up a stick to be used as a cloth holder.®

Prophet ordered some women prepare
Ali’s home for wedding party.®* After the
Isha pray, Prophet went to see the home
and prayed for them.

Wedding receptiort in Islam, it is advised
to serve on guests for wedding. Prophet
mentioned it is custom of Prophets to give
food in wedding ceremony.

In marriage of Zahra ( a.s.) Prophet gave
food to all.’ It is narrated from imam
Sadiq that in this ceremony Prophet asked
Ali to prepare a lot of food. Meat and
bread were given by Prophet and dates and
oil prepared by Ali. When dates and oil
were prepared Prophet himself rolled up
his sleeves and beat dates with oil and
made cookies. Then he ordered to kill a
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sheep and cooked. A lot of bread was
made. Then he asked Ali to invite
whoever he likes. After his public
invitation, a lot of people attended this
wedding, Prophet asked God’s His
blessing to increase food. Then Prophet
prepared some dishes of food, sent them to
his wives and finally he prepared a dish
for Fatimah and her husband.®®

This party was held during a day and
continued till sunset. Prophet called for
Fatimah. Modest and shameful, she
approached her father. Prophet prayed for
her, put her hand in Ali’s hand,
congratulated him, and sent them to their
home and said, “Wait for me there.” Ali
took his wife’s hand going to their home.
Fatimah could look at him and Ali could
not look at her. Prophet came and sat
between them and asked for water. She
filled a bowl. Prophet poured some water
on Fatimah. Then he asked God’s blessing
for them and left there.** Some sources
reported that Prophet asked women of
Mohajir and Ansar to accompany bride.
Fatimah was on a camel or a horse, his
bridle on the hand of Salman. Prophet,
Aghil,and Jafar were following her and
Prophet’s women in the back. When the
bride and groom entered home, all
evacuated there except Asma who
promised Khadijah to do whatever
mothers do at the night of their daughters’
marriage. Prophet cried by hearing
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khadijah’s will from Asma’s tongue,
prayed for Asma and let her stay.®

This event which is well-known among
people and recent books which include
names of attendances in this ceremony
have historical problems. Salman and
Jafar could no be present in this ceremony,
because Salman went to Medina in third or
fourth year of Hijri and converted to
Islam; he was not present in Badr and
Uhud battle and his first presence was in
Ahzab Dbattle. Therefore, it was not
feasible to take part in the ceremony of
Zahra’s wedding in second year of Hijrah
and months before Uhud battle. Jafar was
in Habashah at that time and in seven year
of Hijrah, after conquering Kheibar, went
to Medinah. Umm Salman and Hafsah
were not Prophet’s wives at that time.
Asma bint ‘Umays also was not present in
this ceremony, because she was the wife
of Jafar ibn Abi Talib. They migrated to
Ethiopia in the year seven of Bethat ( i.e.
six years before migration to Medina)
accompanied with her husband and a
group of other Muslims and in the seventh
year of Hijrah after conquering Kheibar
went to medina with her husband.
Therefore, the presence of Asma in the
wedding ceremony of Zahra and at the
time of Khadija death are unacceptable. In
addition, her presence at the time of Imam
Hasan and Imam Husayn can not be true.

Some suggested that in this long period of
time, Asma, had commuted between

Mecca and Medina several times and then
returned Ethiopia. But it can not be true if
we pay attention to the far distance of
Ethiopia and Arabia and the water way
between them. And after her return to
Medina she had no reason to go through
this long way to return to Ethiopia.

Some accepted this possibility that Asma
here is Asma bint Yazid ibn Sakan Ansari.
It is possible but as she was from Medina
and one of Ansars, she could not be
present in Mecca in the year tenth of
Bethat because at that time none of
Medinians were Muslims. It seems that
Asma here was Salmi bint ‘Umays ( sister
of Asma and wife of Hamzah). Therefore,
her presence at the time of Khadijah death
and Zahra’s wedding was natural. She was
the wife of Hamzah, uncle of Prophet, and
went to Prophet’s home. Her presence at
the birth time of Imam Hasan and Imam
Husayn was also expected. It is also
possible that the person who was present
at the time of giving ablution to Zahra and
wrapping shroud around her was this
Salmi bint ‘Umays. But as Asma bint
‘Umays ( the wife of first caliph and imam
Ali and mother of Mohammad ibn Abi
Bakr who was a deserved tradition
narrator) was famous could be mistaken
with her sister.

The other possibility is that she was Salmi
the wife of Abu-Rafe’ who was the
servant and maid of Prophet and lived in
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Prophet’s home. She was a midwife and
helped Zahra to give birth to her babies.

Presence of angelsin this marriage,
Fatimah, Gabriel and Michal, each one,
accompanied by seven thousand angels to
the earth. They said Takbir (God is great)
Prophet. Prophet who could hear their
voices, said Takbir as well. Muslims did
the same. It was the first time that in a
wedding, Takbir was said. After that it
became a custom.

Nethar: it was a tradition that to pour
something over bride and groom’ s head
which was called Nethar. It seems that in
this wedding there was no Nethar.
Regarding this, Prophet told Umme
Ayman who complained about this, when
| gave Zahra (a.s.) in marriage to Ali God
ordered to trees of Heaven to scatter
emerald, rubies, and gems for Fatimah.

After marriage: the next morning,
Prophet went to visit them and took milk
for them. After they drank milk, he asked
their idea about each other. Ali said his
wife is a good companion to obey God
and Fatimah said he is the best hushand.
Then Prophet prayed for them to have a
good life and good children®

The result of this marriage was five
children: Hasan, Husayn, Umme Kulthum,
Zeinab, and Mohsen who was murdered
before his birth.
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Fatmah 6s pol itical and personal advices

Abolghasem Moghimi Jali

Vasiyat (will) is from the root “ v-s-y”" which means connection. Also it means promise,
because a person who wills promise to give his things to another person or to do
something. God in Quran talks about Ibrahim’s will and Yaqub’s will to their children
which was accepting Unity of God ( 2: 132-133) and in some verses God orders human
beings to will their possessions to father, mother and other relatives properly; also He
says acting according to a will is obligatory and making a change in it is a sin.(2: 180-
182) In Islamic teachings, it is advised to prepare a will.*

In more than twenty traditions, the wills of Hazrat Zahra ( a.s.) have been included. Her
wills are divided into two groups of oral and written.

' Hur ‘Amili, 13/352, 357
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Wills of Fatimah

In several traditions, her oral wills have
been narrated. When she was informed of
her death, she willed Ali." According to
some traditions, she had a dream of her
father and heard about her death time, then
she willed to Ali.?

When she was willing orally, in addition
to Ali, Ume Ayman and Asma bint Umays
and Salmi, the wife of Abu-Rafe’ were
present.® She willed just a few number of
people of close companions be informed
of her death and no one else.*

Regarding her written will, there are
different narrations. Kulayni ® and Tusi®
quoted her written will from Abu Basir
from Imam Sadig. In this narration, it is
said, Migdad ibn Asvad and Zubayr ibn
‘Awam were present at the time of writing
this will.”

In a tradition from ibn Abbas, it is narrated
that Hasan and Husayn informed Ali that
her mother’s sickness deteriorated. Ali
rushed into Zahra’s bed and put the cloth
over her face aside and found her will in
her bed.? This will started with confessing
to the Unity of God, Prophethood of
Muhammad, confessing to the rightness of
heaven and hell and resurrection day.
Starting a will like this is what Prophet
taught people. In oral and written wills of
her, different subjects have been
mentioned including complaining of
present political and social situation of
that time, recommendation about children,

financial will and performing some
religious practices. These wills based on
their contents can be divided into two
groups of personal and political.

Personal wills these wills included
several points; for example:
1. Children: in several traditions, she

advised Ali about her children. She willed,
after me, marry Zeynab, daughter of my
sister, because she will be like me for my
children.® In another tradition, she said |
advise you to be kind with my children.*®

2. House ware: She willed curtains of her
home be given to one of her daughters. In
another tradition, it is said she willed
when Umme-Kulthum reached puberty,
house ware should be hers.

3. Making a coffin: in several traditions, it
is said that she was very sad because at the
time of carrying the body of a corpse to
bury her, the shape of her body was clear
to all. So, she asked a coffin be made for
her. It is said, she learnt it from angels and
explained it to Ali and some said Asma
bint ‘Umays told her in Ethiopia she saw
it. So she asked Asma to make one for her
and she made it when Zahra ( a.s.) was
alive. Zahra ( a.s.) — who was not seen
smiling after the demise of Prophet —
smiled upon seeing that coffin and prayed
for Asma that God save her from hell.*! In
some Sunnite traditions, this is narrated
from imam Sajjad. In another tradition, it
is narrated when ‘Aishah heard the news
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of her death, she went to her home, but
Asma’ did not let her enter. °Aishah
complained to her and said to make a
covered place like the one made for
brides. Abu-Bakr, when went to Zahra’s
home, asked Asma’ about it, she answered
Fatimah willed no one attend her funeral
and this covered place was made by her
order.* In some sources, it is said Zahra (
a.s.) was buried in the coffin she ordered
to be made.™ This is the first coffin made
in Islam. Some doubted it was Asma’ bin
Umays who was present at the death time
of Zahra (' a.s.). Or they guessed it was
Salmi, wife of Abu-Rafe, or Asma |,
daughter of Yazid ibn Sakan Ansari.

Of course , it could be Asma, she was the
wife of Jafar ibn Abu-Talib, brother of
Ali, who might keep her relationship with
her even after her marriage to Abu-Bakr.
Even in a report, it is said, after demise of
Prophet, a group plotted to kill Ali. Asma
who was at the home of caliph understood
it and informed Ali.**

2. Giving her ablution while she was
wearing her clothes

In some traditions, it is said, before her
demise, she took ablution, wore new
clothes, and told Salmi, wife of Aburafe, |
took ablution, no one take my clothes
off."™> Majlisi said describing this issue, she
did not mean she is needless of ablution
but she meant she cleaned her body;
because ablution for a dead body is
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obligatory which should be done for each
Muslim. Even Prophet willed to be given
ablution. In some traditions, Zahra ( a.s.)
willed Ali and Asma gave her ablution. In
a tradition, it is said, Ali washed her body
from over her clothes.’® According to a
tradition from imam Sadiq , Ali gave
Zahra ( a.s.) ablution, because she was
Seddiggeh and only a Seddig can give
ablution to another Seddigq. As Mary was
given ablution by Isa.”

5. Reciting Quran on her grave:

Zahra (' a.s.) asked Ali, when she was put
in the grave and was buried, Ali sat beside
her grave and recited Quran and
supplication for her. Because at this very
moment a dead person needs attention of
alive people.’®

6. Gardens and seven states and financial
affair

From her wills, she dedicated her gardens
and the other seven states belonged to her
to be used for charities.

a.Abu-Basir narrated that | came to imam
Bagir and he said, did you see my
mother’s will? I said, no. Then | asked
him to read it to me. Imam Bagir took it
out and recited it to me.

In this will after the name of God it is said,
Fatimah, the daughter of Prophet, wills the
income of the seven walled gardens
(Awaf, dalal, Burgha, Mithab, Hosna,
Safiyah, and Masharabe Omme Ibrahim)



Wills of Fatimah

be spent in the path of God to help Islam.
She chose Ali to take care of her will. If he
passes away, my son, Hasan should take
care of it and if he passes away, my other
son, Husayn should take care of it and if
he passes, the oldest remained son of me
should take care of my will. 1 set God,
Mighdad ibn Aswad, and Zubayr ibn
Awam as witness of this will. Imam Bagir
said, my mother Fatimah willed like this
and Ali ibn Abu-Talib wrote it down.*

b.In another tradition, her written will has
been included which says income of
gardens should be spent for what she
mentioned including alms, and yearly
charity, paying expenditure of Prophet’s
wives and daughter of Abudhar, poor of
Bani Hashem and bani Motalleb. In this
will Ali and after him her two sons are
responsible to take care of this will and
finally Mighdad, Zubayr and Ali are
witnesses of this will.?

These gardens and states belonged to a
Jewish man named Mokhairigh who
fought in Uhud battle along side Prophet
and was killed. He willed if he was killed,
all his properties should have been given
to Prophet.”* Therefore these gardens
which were in Bani-Nazir district were
given to Prophet. He used them to solve
Muslims’ problems.?? Kulayni # and Tusi
# narrated that Prophet bequeathed them.
This is the first bequeathing in Islam;
according to a tradition, these gardens

were not public bequeathing but they
bequeathed to Zahra ( a.s.).

According to a tradition from imam Sadiq,
Fatimah allocated an amount of Alm for
Bani Hashim and Bani Motallib in her
will. Of course, in Zahra’s will the word
Sadagah has been used.

From some traditions, it is inferred that all
that Prophet left for Zahra (a.s.) and even
seven gardens were confiscated by Abu-
Bakr at his caliphate. Therefore, her will at
the time of her death had another meaning
which was to prove her right over the
gardens and other properties.

Political wills:

In a tradition, it is said that Zahra was
angry with those who violated her right
and did not like them to attend her
funeral.”® And she willed Ali those who
oppressed her should not attend her
funeral service, and should not pray at her
body. And her body should be buried
during night.?’

In a tradition, imam Sadiq was asked,
“Why was her body buried during night?”
he answered, “because not some men
(Abu-Bakr and ‘Umar) could pray at her
body.”® Also it is said Fatimah took this
promise from Ali that he would not reveal
her grave.”® Imam Ali in replying caliph
who complained about secret funeral
service said, this is what she liked and he
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could not decline it. Ibn Sa‘d*®

Bilazuri®X, Tabari  from Sunnite . ibnSa‘d, 1/501-503
historians, wrote about her burial night.  2?ibn sa‘d, 1/501-502
Bukhari®® and Muslim** asserted that Abu-
Bakr did not give anything from Prophet’s
heir to his daughter Zahra.

2 7/47-48
% Tahdhib al —Ahkam, 9/145
z Kulayni, 7/48

! Fital Neyshaburi, 151; Majlisi, 43/191, 205, % Sadug, Al-Amali, 755-756
218; 78/253, 256, 305, 390-391; 79/27

%7 Fital Neyshaburi, 151; Majlisi, 43/192
2 Tabari imami, 131-133; Fital Neyshaburi, 151 28
Sadug, ‘llal al-Sharayah, 1/185
* Arabli, 2/126-127; Majlisi, 43/172; 181, 184 4 . )
Mufid, Al-lkhtisas, 185
4Iabar1 imami, 133 30
. 8/29-30
7/49
/ 31 1/405
® Tahdhib al —Ahkam, 9/144-145 w
Tarikh, 2/448
7 s e
Majlisi, 17/184; 43/185, 235
3 j / / = 5789
Majlisi, 43/214
ilisi, 43/ % 5/154
° Hilali ‘Namiri, 392; Kulayni, 5/555

19 Majlisi, 79/27
1 Tysj, Tahdhib al —Ahkam, 1/469

"2 ibn Abdul ber, 4/1897; ibn Athir Jazri, 5/524;
Tabari, zakhaer al-Ughba, 53

3 ibn sa‘d, 8/28

¥ Qumi, 2/158; Saduq, ‘llal al-Sharayah,

1/191-192

> ibn Sa‘d, 8/27; ibn Athir Jazri, 5/524

18 Biladhuri, 1/405; ibn Athir Jazri, 5/524
7 Kulayni, 3/159; Tusi, al-Istebsar, 1/199-200
8 Majlisi, 79/27

% Kulayni, 7/48; Tusi, Tahdhib al —Ahkam,
9/144-145

% Maijlisi, 100/184-185

76



AUOAO : ABRQAE OXOFERA &OTA &0
AAIT EOCOA 1T £ 001 PEAO

- AOOUOAT T 1T &£ (AUOAO : Al
(

Sayyid MohammadJavad Bashiri

Shahadat (Martyrdom) is derived from the base form of “sh-h-d”* for which various
literal meanings have been mentioned including presence, knowledge, definite news,
swearing by God, clear warning about what has been seen.?

According to the usages of this word, it seems that this word literally has been used in
two situations: presence, such as Py T I¥HERSE Gl <[T i Therefore, whoever of you
witnesses the monthet him faso (the holy Quran; 2:185) or “ &K Gl M LBM@
OHAR FpRb KHAMKPFRINGIE D fiwhen they reach it, their hearing, eyes and skins
will testify against them for what they were doimg(the holy Quran; 41:20). Other
meanings of shahadah are derivations of one of these meanings or inferences of the
whole verse or a figurative usage or an explanation of it.

! Refer to Juhari, 2/494
2 Refer to Juhari, 2/494; ibn Manzoor, 3/239-243; Zubaydi, 5/45-49
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the (Prophet's) relatives. We will add

One of the meanings of Shahadat _
good to wlosoever gains a good deed.

(martyrdom) is to be Killed in the path of

God for the sake of God. Some say this
word is a religious word. It seems that
this meaning is a literal meaning; as it has
been said before, it is of the second
meaning which after expansion changes
into this. About the relationship between
this meaning and the other literal
meanings of this word, a lot have been
said>. The word Shahid (martyr) and
Shadadat (martyrdom) have not been used
in Quran in this meaning but there are
used in a lot of traditions with this
meaning and in this article this meaning is
aimed.

Prophet 0s
Bayt 6s i(nenlgnalg nc e
In various verses and traditions, it is
advised not to violate Ahlul Bayt’s right
and no to disrespect them. For example, in
the verse of friendship which accordingly,

the reward of prophethood is friendship
with his family.

S I HEFREKW FsBe IFK 2 S0 plilel
-V NZHECT B Honorot YR GH%Y L 3|
pHdl pHYO Z ot ¢ pyTAGDY ¢ P 8

AThis is the gIa&

Allah is the Forgiving and the
Thanker. o (42:23)

In a tradition named Thagalayn, it is
emphasized on recourse to Ahlul Bayt and
infallibles besides the book of God.®
Meanwhile the number of traditions about
the oppressed rights of Ahlul Bayt and
their hardship after the demise of Prophet
are not a few.* In some traditions, also it is
talked about Hazrat Zahra’s right ( a.s.)
which was suppressed and she is called the
one whose right is suppressed® and it is
talked about all disrespecting she had
seen.’ It seems that the traditions about

o pi ni opwhibitiep fpfohurting Ahivlh Bayy and

punishment for those who did hurt them’,
or that famous tradition in which Prophet
introduced Fatimah as a part of his body
(flesh) and bothering her similar to
bothering himself® and similar traditions
are not only religious law or religious
advise but they are pointing out to what
really had happened.

According to all historical and traditional
sources, hazrat Zahra ( a.s.), after the
demise of Prophet, lived for a short time
and as the Prophet had told her she was
e first .pego.n of Ahlul Bayt who joined
rophtet.l’ In Ithirs] %tgrval, tragi‘gt eventsA

gives to His worshipers, who bel_levehappened to her which caused her great
and do good works. Say: 'For this | gmotional grief and physical damage, in a
ask of you no wage except the love Ofyay that she got sick and passed away.
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Some Sunnite sources, skipped the reason
of her sickness, talked about Fatimah
sickness and then Abu-Bakr’s asking for
permission to visit her and his attempt to
satisfy her.’® Hazrat Zahra ( a.s.), in her
will, said she did not like those individuals
attend her funeral service and complained
about their oppression and raid to her
home and setting fire to the door of her
home.** There is no doubt she was killed.
In Sahih of “Ali ibn Jafar by imam Kazim,
hazrat Zahra ( as.) is named as a
martyrdom.”? In other traditions, her
murdering and anyone involved s
cursed.”® A severe punishment has been
mentioned for the murderer or murderers
of her in the day of Doom.* According to
a tradition, how she was killed had been
foretold and was written in a book and ibn
Abbas has seen it.”® In some traditions, it
is explicitly said the cause of her death is
that strike which caused her child-abortion
whose name was Mohsen.'® According to
an authentic tradition from Imam Sadiq,
Prophet was named this aborted child"’.
According to the tradition of Abu Basir
from Imam Sadiq, the cause of her death
was the strike of Qunfudh, servant of
‘Umar, who did it by the command of his
master; by this strike, Hazrat Zahra (a.s.)
aborted her child and got seriously sick.*®

In the tradition, the exact word is F K

which means a strike to chest, or a strike
to all body or a severe pressure to chest or
to neck'® In another tradition from imam
Sadiq, besides asserting this meaning, it is

said that her martyrdom was because of
the strike which hit her at the time of that
raid to her home®. Similar to this tradition
has been reported by ‘Ammar.?
According to these traditions, her
martyrdom was due to the raid to her
home. The name of her holiness is so
attached to pure innocence that in her
ziyarat narrated from imam Jawad she is
addressed as i 3 jarml insts following
we read that God had examined her before
her creation and she showed great patience
towards hardship.?? In a letter from imam
Mahdi also hardship and tolerance of her
have been pointed out.®

The raid to her home are reported in some
sources in details and in some in brief.
They have some differences with each
other. In some reports, entering without
permission®, in some ‘Umar’s decision to
set fire to her home,® and in another
report ‘Umar’s order to this® have been
said. In a tradition from ‘Amash from
Imam Sadiq, showing friendship towards
men of God and showing hatred towards
enemies of God are counted as faithful
people’s responsibilities. In describing the
group who attacked Zahra’s house, the
expressions of “ those who overlooked
and disrespected Prophet’s honor” has

aqlee used and it is informed us of their

decision to burn her home.?’ In a tradition,
the happening of the event of attacking her
home has been asserted and mentioned
this action is in fact disrespecting God.?
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Hasan Atrush, a Zeidiyah leader,
recognized true faith as disparaging cruel
ones who violate Ahlul Bayt’s rights and
used similar explanations talking about
them. Sayed Murtidha has talked about
‘Umar who brought fire to burn Zahra’s
home and added that Shia has narrated this
event from various sources.”® Sheikh Tusi
asserted authenticity of those traditions
about setting fire to the door of her home
and said beating her stomach by ‘Umar
which caused her child abortion is a well-
known tradition which there is no dispute
about it among Shia.*® Sheikh Mufid also
talked about the repeatedly narrated
traditions of the raid and the Qunfudh
attack and the order of gathering fire
woods and threatening the household of
burning them.*! Zahra’s martyrdom is a
frequently narrated tradition.

The event of Zahra’s home in Sunnite
traditions is not as well-known and as
frequently reported as Shia sources. It is
completely reasonable if we regard the
ruling time of opponents of Ahlul Bayt
and see the incompatibility of these
traditions with the ruling system interests.
In history, there are numerous samples
about opposing those who were against
the spread of Ahlul Bayt’s virtues or
resisted fabricating virtues for rulers.*

Due to this fear and oppression, narrating
and retelling this event had been avoided
and a vague report about it was reported.
For example, some traditionists instead of
80

mentioning threat of ‘Umar to burn
Zahra’s home, which is mentioned in
tradition and history books, sufficed to
‘Umar’s discussing her and did not report
the content of ‘Umar’s words.*® Quoting
these kinds of traditions even can weaken
narrator. For example, about the weak
point of Nazzam , the famous
Motekallem®, it is said that ‘Umar, in the
day of taking homage, struck the stomach
of Fatimah harshly which caused her child
abortion, ‘Umar shouted | would burn this
house with anyone inside, but at home was
no one except ‘Ali, Fatimah, Hasan, and
Husayn.®

Ibn Shar Ashub narrated from ibn
Qutaybah Dinwari in Durr al-Ma’arif
that Mohsen was killed due to the struck
of Qutaybah *. This report does not exist
in existing al-Ma‘arif.

Documented reports about
Martyrdom:

In sources of Sunni and Shia, there are
numerous reports which accordingly that
raid to Zahra’s home and its burning was
to smoke out those who did not take
homage with Abu-Bakr.

This which is referred to in these reports
could individually or besides other reasons
paved the ways to her martyrdom. General
reports, according to Shia and Sunni
reports, include threatening to destroy the
house, threatening to burn the house®’;
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gathering fire woods to burn the house® ;
bringing wick® to set fire; commanding
set fire to the house®’; setting fire to the
door of her house®; Ali’s accepting to
take homage after entering smoke inside.
Though, from the traditions, we can
conclude burning did not happen; burning
door of a home is a beginning to burn
whole of a home. But we can find the
following in the source books: entering
her home without permission®?, ‘Umar had
broken the door of her home which was
made from palm tree branches, and
entered her home™®; ignoring presence of
Zahra and her children at home®;
complaint of Zahra (a.s.) while standing
behind the door and talking to attackers®;
her crying behind the door while calling
her father*®; gathering of Bani Hashim’s
women there*’, in some traditions, it is
narrated that though Zahra ( a.s.) asked
attackers not to enter, they broke the
door*®; Zahra’s going between ‘Ali and
Qunfuz and other attackers®; pressing her
between the door and the wall*®; her child
abortion named Mohsen®; kicking her
holiness®; her asking for help from
Fidhah® whipping her ordered by ‘Umar
* or by ‘Umar himself* or by Qunfuz %
or by Khalid ibn Walid®’ or by Mughayrah
ibn Shu‘ba®; striking her with scabbard by
Qunfuz *° ; the swollen part of her arm
resulted from that struck like a ring around
her arm till her martyrdom®, breaking one
of her rips®; slapping in her face®;
Zahra’s threatening to ask God to destroy

them®; Ali prohibited Zahra ( a.s.) of
asking for God’s Anger on them®
breaking Zubayr’s sword by attackers® ;
Ali’s controlling his anger not to attack
them as he was ordered by Prophet to be
patient to save religion®; also in Mu’tamar
from Bagdadi scholars from Mesmar some
words have been said in this regard®’;
Abu-Bakr’s regret of attacking her house
and breaking the door of her home®®, some
people regarded this regret out of Abu-
Bakr’s religiousness and counted it as one
of his virtues®, likewise they justify
‘Umar in attacking her home™ which a
similar event happened about the rebel of
Abdullah ibn Zubayr. He besieged Bani
Hashem in a deserted valley and gathered
firewood to set fire. Orvat ibn Zubayr said
this is similar to what ‘Umar ibn Khattab
did and said the aim for both was to settle
down disputes and threaten opponents to
obey ruler.”* From these reports, it can be
concluded that sickness of Zahra ( a.s.)
was related to what happened after the
demise of Prophet and was affected by it.

These reports have some differences with
each other and due to these differences
some doubt their authenticity, but
differences in details of a report can not
eradicate possibility of its happening, as
we are witnessing differences in different
historical events but we do not regards
them impossible to happen. In addition,
some of these disputes are because
reporters paid attention and noticed one
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aspect of the event and neglected other
aspects.” According to the reports in all, it
can be realized that several raids to her
home had been happened as some
emphasized on it.”%; of course, in some
cases, a mixture happened between two
events: for example Fadak with this raid.

The number of raids to her home:

Some believe that the raid had been
happened in three levels.”* And sometimes
the report of one level was mixed with
reports of another level. For example,
Zubayr’s clash with attackers as in the
second raid, but some knew it in the first
raid.”. At first level, ‘Umar accompanied
by a group, went to her house to oust those
who were not ready to take homage with
Abu-Bakr. This level finished by a debate
between “Ali and his friends and attackers.
‘Ali reasoned why he deserved to be the
caliph and supporters of Abu-Bakr
referred to Ali’s young age.”® According
to a tradition, at this level, twelve people
of the Badr Battle, as ‘Ali requested,
testified what Prophet had said at Ghadir
Khum .”” When the discussion warmed up,
Abu-Bakr worried about °Ali’s words,
finished the discussion and “Ali stayed at
his home and kept on compiling Quran

According to some traditions, Abu-Bakr
sent Qunfuz to convey his invitation to
take homage from “Ali. “Ali, replying this
message, in which Abu-Bakr was set to be
the caliph on behalf of Prophet, asserted

82

falseness of this title and did not go to
Abu-Bakr.” And also he said he would
not leave his home unless compiling
Quran finished as the Prophet ordered.®
Therefore, the next level of taking homage
postponed several days.

From her holiness, it is reported about bad
manner and disloyalty of people with
Ahlul Bayt and she complained sadly.®
Which is possibly related to the first level
of raid.

At this time, ‘Ali mounted Zahra (a.s.) on
a camel, along with Hasan and Husayn,
went to the home of Mohajers and Ansars
and asked for help, but they refused Zahra
( a.s.).22 And claimed because they took
homage with Abu-Bakr, they could not
violate it.®®* According to some sources,
‘Ali after being disappointed by them,
started compiling Quran.®

Several days after the first raid, the second
raid happened in which ‘Ali was threated
to be burned and a clash between Zubayr
and attackers happened and all people of
the home except Ahlul Bayt exited the
home and according to some traditions all
except ‘Ali took homage® but in some
sources ‘Ali and Bani Hashem did not take
homage when Zahra ( a.s.) was alive.®
The author of Al-Hojom Ala Bayt Fatimah
also believed that though in the second
raid all got out of home but they did not
take homage until ‘Ali took homage with
them unwillingly.?’
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In the third raid, the fire was set and the
door of home was burnt and smoke came
out of home; Zahra ( a.s.) stood up behind
the door to stop attackers from entering;
she got severely hurt which caused her
sickness and death. The attackers brock
the door and entered and dragged “Ali to
take him to mosque to take homage with
Abu-Bakr.®® In this raid, lots of people
were present (about three hundred).
Names of some of them are recorded in
different source books.

From raid to martyrdom:

Zahra ( a.s.) got seriously sick after this
event. She did not let the attackers to meet
her.® <Ali hide his wife’s sickness and he
and Asma bint ‘Umays nursed her.*
When her sickness got worse, Abu-Bakr
and ‘Umar asked to meet her, but as they
made her angry, she rejected them.®!, but
when ‘Ali asked this for them, she
accepted. Various reports showed her
anger: she did not answer them when they
greeted her.”? She turned back her face
from them and it was repeated several
times.” She asked them about the words
of Prophet who said Fatimah’s satisfaction
is Prophet’s satisfaction and Fatimah’s
anger is Prophet’s explicitly
expressed her anger to them.” This
meeting was a kind of plot by Abu-Bakr
which ended up against his will.*® She had
not seen smiling after her father’s death
until her death.*® (Her will is a proof on

anger,

extreme sadness of her who said to bury
her at night).*” And none of her opponents
took part in her funeral service.®® And
because of this, none of them could take
part in this service.” In different sources,
it has been said that in the day of her
death, she took major ablution, wore new
clothes and said, | would die soon. She
willed not to take her clothes off to do

ablution'®.

According to various reports, Asma bint
‘Umays was present to nurse her and
prepare her coffin and ablution.

The day of her martyrdom:

There are various reports about this day.
The most famous one in Shia belief is the
third of Jamadi Akhar.'® This tradition
has been narrated from Abi Basir from
Imam Sadiq.’®® According to numerous
traditions, her life time after the demise of
Prophet was 75 days. There are other
reports about her lifetime or the gap
between Prophet’s demise and her death.
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Her Ablution, Her grave clothes, prayer, and burial

Mohammad Ali Javdan

After the demise of the holy Prophet, catastrophic events happened in the life of hazrat
Zahra (a.s.) , such as Sagifah event, seizure of caliphate, and confiscation of Fadak. Her
attempt to restore Fadak, forcing Ali to take pledge to Abu-Bakr, hitting hazrat Zahra
(‘a.s.), her illness, and some other issues caused her a lot of sadness and eventually she
passed away in a short time after her father. Islamic historians and researchers wrote
about various issues of how she was buried and specially the site of her burial in the
history of Islam and in the Shia history. Amongst old scholars , for example, ibn Sa’d in
his Al-Tabagat al-Kubra®, Bilazuri in Ansab Al-Ashraf?, Tabari in his Tarikh al-Umam
va al-Molok®, Mufid in Al-Ikhtisas and ibn Shahr Ashub in Managib Al Abi Talib*
reported the night of her burial. From contemporary scholars also Sayyid Mohsen Amin
‘Amili in Ayan Al-Shia and others reported this night

' 8/28-30
’2/33-34
®2/473-474
#3/137-140
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According to some sources, the news of
Zahra’s martyrdom spread in Medina
and people gathered around “Ali’s house
to take part in the Pray and funeral
service. But Abudhar came out of the
house and by the excuse of delaying the
funeral service scattered people.*

Due to the great status of hazrat Zahra
(a.s.) among public, the significant and
powerful people of that time intended to
join her funeral service; but she did not
like those whom she was not satisfied
with be present in her funeral service.
According to various reports, ‘Aisha
was one of the first ones who went to
Fatimah’s home but Asma’, according to
Zahra’s will, did not let her to enter.?
Based on a report, Abu-Bakr and ‘Umar
ibn Khattab also went to her home in
that night and asked ‘Ali not to pray to
Fatimah without their presence.’

From Ibn Sa’d*, Bilazuri® and Tabari ®,
historians of third century, various
reports have been reported from
Sahabah and Tabe’in which asserted her
being buried during night and hidden
from people. Bukhari’ and some other
Sunnite traditionists also pointed out to
this midnight-burial saying ‘Ali did not
inform Abu-Bakr of the time of her
funeral® which was because of her will
to be buried secretly.

According to Imam ‘Ali, the first
request of Fatimah on how to be carried
out after her death was in the bitter days
after the demise of the Prophet. Hazrat
Zahra ( a.s.) after telling her dream to
‘Ali had made him promise that when
she passed away only a few people
should have been informed; these people
were Umme Salma ( one of the wives of
Prophet), Umme Ayman and Fidhah,
and her two sons Hasan and Husayn,
and Abdullah ibn Abbas, Salman Farsi,
‘Ammar ibn Yasir, Mighdad, Abudhar
and Huzaifa. Then she asked ‘Ali to do
her ablution and buried her midnight and
did not reveal the site of her grave.’
According to the great Shia scholars
including  Sheikh ~ Saduq™®,  Fital
Neyshaburi ** and Majlisi *? the daughter
of Prophet willed ‘Ali: “do bury me
midnight lest those who oppressed me
and seized our right do not attend my
funeral service.” It is narrated from
imam Sadiq that Fatimah took this
promise from ‘Ali at her death bed that
he buried her as she desired.™

Funeral process:

Her holy body was carried in the heart
of midnight in a coffin that she got it
made.* Regarding her burial, a little
information is at hand. It is said that
‘Ali, Abbas and Fazl went down to her
grave and put her body in it*®
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According to another narration, it was
‘Ali who was putting to put her body
inside the grave, while a hand came out
of the grave and got the body and put it
in the grave.™®

According to a tradition narrated from
imam Sadiq by Sadug, Abu-Bakr and
‘Umar went to visit Fatimah in one
morning. On the way, they saw a man
from Quraish who said Fatimah passed
away and was buried last night. Upon
hearing this, they got distressed and “Ali
swore God he did not inform them
because Fatimah wished this and it was
impossible for him to disagree.’” In
other narrations, it is said Muslims went
to Bagi’ in that morning and saw forty
graves there. They felt disrespected;
they blamed each other that the only
daughter of Prophet died and buried but
we were not present and even we didn’t
know which one was her grave. The
governors ordered some women to
excavate the graves to find Zahra’s
grave and then said prayer to her body.®

When “Ali heard this, angrily rushed out
of his home. His eyes turned red out of
his rage and vessels of his neck were
swollen. He was wearing a yellow cloak
which he used to wear for wars. Those
who saw this, hurriedly went to Bagi’
and warned people that ‘Ali swore if any
one touched these graves, he would kill
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the one who ordered this. Imam went to
Bagi’ and his companions approached
him and swore they would find the
grave of her and pray at her. But ‘Ali
aggressively opposed ‘Umar and even
threatened him; Abu-Bakr interfered and
‘Umar changed his mind. People
scattered after that.'®

The place ofher grave:

Due to her secret burial, there are some
disagreement about the place of her
grave.

1.The home of her holinessthe first
possibility is the home of her.?® Her
house was next to the Prophet’s home,
next to the mosque of the Prophet®
which after expansion of the mosque it
came inside the mosque. The documents
of her burial inside her home are
authentic and great scholars asserted
this.”? Some historical reports also
approved this, for example the tradition
of imam Sadig about this which goes
‘Ali buried Zahra ( a.s.) in her home,
where it became part of the mosque.? In
another tradition, from Imam Sadiq, it
has been narrated she was buried in her
home where later by Bani Umayyeh’s
expansion it became a part of the
mosque.”* In addition to it, imam Rida,
answering one who was asking about
her grave, referred to the narration from
Imam Sadiq and answered she was



&AOEI AEGO &OI1 AOAI

buried in her home.” In a tradition from
Kulayni from imam Husayn it is
asserted that ‘Ali said, “Our greetings to
you, the Prophet of God, on behalf of
me and your daughter who is coming to

.. . . . . 26
visit you and is resting in your shrine.”

Paying attention to the narrations and
emphasis of Fatimah to hide her grave,
this possibility is stronger because Baqi
and around it were exposed to
harassment, in a way that heads of
society could exhume graves to find the
grave of Zahra ( a.s.), to pray at her and
bury her officially.?’. Ibn Shahr Ashub %
and Arbali 2 also knew her home as her
grave.

2.Baqia Baqi was a vast land in the east
part of Medina, in its west, homes of
people of Medina and east a groves.®
By increasing the population of Medina,
the homes of people were built to the
border of Bagi’.

Ibn  Shu‘bhah Namiri, the oldest
historian of Medina said that Abbas ibn
Abdul-Mutallib was buried next to
Fatimah bint Asad, in the first raw of
Bani Hashem graves, in the home of
‘Aqil®. This issue has been claimed by
other historians of Medina. It seems that
after Fatimah bint Asad, Aqil’s home
gradually turned into the grave place of
Bani Hashem after burring Abbas
there.*> These great people are buried

there: Imam Hasan Mujtaba, ‘Aqil,
Abdullah ibn Jafar ibn Abi Talib, imam
Sajjad, imam Bagir and imam Sadig. In
Sunni  traditions, there are some
traditions that say the grave of Fatimah
bint Asad is in fact the grave of Zahra
(a.s.); though these traditions have some
documentation problems.

The first one, which Sunni people
referred to is the tradition of Abdullah
ibn Jafar narrated from Abdullah ibn
Hasan. He quoted from Abu Hashem
that he heard Zahra ( a.s.) has been
buried in ‘Agil’s home.*® A group of
Rijal scholars questioned its
documentation, because Abdullah ibn
Jafar ( the first narrator of this tradition)
is not known; in the books of Shia and
Sunni Rijal, there are various people
with different levels of authenticity.

The second tradition is by Mohammad
ibn ‘Umar Wagqidi from Abdul Rahman
ibn Abi al-Mawal who said the grave of
Zahra ( a.s.) is in a corner of ‘Aqil’s
house.** Abdul Rahman ibn Abi Al-
Mawal ( the main narrator of this report)
passed away in 173 Hijri , which was
162 years after Zahra’s burial®® and was
not an eye witness of her burial,
therefore her narration could not be
authentic.

Other traditions have been narrated by
ibn Shu‘bhah Namiri who has given the
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most detailed reports. Most of his
reports were from Abu Ghassan
Mohammad ibn Yahya, which mostly
believed in her burial in Bagi’. Ibn
Shu‘bhah Namiri from Mohammad ibn
Yahya and he from Akramah ibn Mosab
Abdari narrated that Hasan ibn ‘Ali
scattered people from the east side of
‘Aqil’s home where faces Baqi’. And
this report is narrated from Mohammad
ibn Ali ibn “‘Umar ibn Ali ibn Husayn
and from Akramah ibn Mosab Abdari,
but the latter is unknown. Therefore, this
news is not trustable. In addition to it,
banishing people from east side of
‘Aqil’s home is not a reason. And if
some say it is because of respecting
Zahra (a.s.) maybe Imam Hasan did this
to respect his grandmother. The other
reason to say Zahra ( a.s.) was buried
in Bagi’ is the traditions which say
imam Hasan willed to be buried next to
his mother. According to a tradition
from ibn Abbas, imam Hasan was
buried next to his mother this tradition
has three documents which are doubtful:
in all three, Mozahim ibn Warith is
mentioned who is unknown and there is
no name of him in Shia or Sunnit men.
The other problem is that Mufid and ibn
Shahr Ashub have narrated two other
traditions from ibn Abbas which
contradicted this tradition.
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In Sunnit source books, ibn Shu‘bhah
Namiri said imam Hasan willed to be
buried next to his mother.¥’ The
documentation of this is doubtful
because his narrator is Ubaydullah ibn
Ali ibn Abi Rafi whose narrations are
not reliable.®® Biladhuri from Hisham
ibn ‘Urwa and he from his father
narrated that imam Hasan said on his
death bed, if you are worried of burring
me next to Prophet, so burry me next to
my mother.*

Because Zubayr tribe and his sons are
known as the enemies of Ahlul Bayt and
fabricating traditions about them, their
traditions are not regarded as reliable.
Similar to this tradition is what Abul
Faraj Isfahani has brought from Ahmad
ibn Sa‘d who is unknown.

In addition to it, in these traditions the
word Umm has been used which is also
referred to grandmother. Therefore, it is
possible here it is referred to Fatimah
bint Asad who was Imam Hasan’s
grandmother. This possibility also
confirmed by those traditions saying
imam Hasan willed imam Husayn to be
buried next to his grandmother’s grave
0 Tabarsi,* and et al.*%.

Imam Hasan willed to his brother, he
should be carried to the grave of Prophet
to revive his pledge with him, then to his
mother and then to Bagi and then
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buried.® “Ali in the night of her death
made several graves in Bagi’ to hide the
real grave.** People of that time, because
of these graves, did not think the real
grave could be in another place. And
also her grave hidden place is a well-
known historical facts. And a very few
people who were present at the time of
her burial knew the real place and
people and governors could not realize
it. Therefore, it is not acceptable that her
grave became so well-known to all that
even unknown people knew it.
Especially her special place among
Muslims and Prophet’s attention to her
and also her opposition with the ruling
system and her will to be buried secretly
raised lots of sensitivity and questions
among Muslims which could create
political problems for governmental
systems of that time. This could provoke
rumors and end up in fabrication of a lot
of traditions.

3.Rouza of Prophet the other
possibility is Rouza of Prophet.”®
Where its east faced the house of
Prophet, its west to his pulpit, from
south to his praying place ( mehrab) and
its north based on a tradition from Imam
Sadiq was four pillars away from
Prophet’s pulpit."® And Prophet named
it as a gardens of gardens of heaven.”’
Sheikh Tusi and Tabarsi are of those

who knew her grave to be in Rouza or
her own house.

The only documented tradition in this
regard is a tradition from imam Sadiq
who said the holy Prophet said, there is
a garden between my grave and my
pulpit and my pulpit is located on a
gates of the gates of heaven, because
Zahra’s grave is between his grave and
his pulpit and her grave is a grave of
graves of heaven.”® This tradition is
regarded as a weak tradition due to its
documentation weakness. And also this
tradition belonged to the time Prophet
was alive and in that time the place of
his grave was not clear. Therefore, it
was impossible to make the realm of
Rouza clear.

Elegy of imam Ali for losing Zahra
(a.s.): According to Shia narrators, ‘Ali
after burring Zahra (a.s.) with tearful
eyes and a burning heart approached
Prophet’s grave and said, “ I lost my
patience in missing the daughter of the
selected Prophet of God . Though I have
no alternative but patience. The one who
was given to me in trust, was taken from
me, my sorrow and grief for this parting
is everlasting. Sky is dark and the earth
dark and ugly, my grief is like a ablaze
fire, and the pain of my heart is like a
bitter injury which has no alleviation but
death and reaching to your presence
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(Prophet’s presence).” ‘Ali took his
complaint to God, expressing his
sadness in Zahra’s rights which were
violated, and said God was witnessing
all affairs.** Some poems have been
narrated from ‘Ali composing for this
depart, and asserting he would never
was able to forget this grief.”
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