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Editorial
New Year, Hopes and Successes
Islamic Heritage: Promoting
Understanding and Moderation
Dear Readers,
Last year, despite terrible death of
refugees and civil people in the war
fields and terrors, mainly committed by
the suicide bombers of the ISIS, by the
grace of the Almighty God, had a
breaking point; the decisive defeat of the
ISIS in Iraq and Syria. Today global war
against terror is not a fight between
religions or peoples. But it is between
moderates of all faiths and communities,
against extremists whose faith is hate
and violence.
Still we need to reject misinformation
that some groups promote about Islam
(or any other faith). We need to take
away the waves and the Internet from

the voices of hatred - those who have
victimized our world, not only with
bombs and terror, but with ignorance
and lies.
Much of what is heard today about
religion is all about what separates
people of the world, mainly through
what different groups do not know about
others. The ideologies of hate distort the
word of God to stir up conflict and
justify crimes and terror. We need to
take these dangers seriously. But they
should not take us away from the truththat faith should draw humanity
together.
It is faith that brings us the Golden
Commandments, held in common by
multiple world religions - to love God
and the good, and love our neighbor, etc.
It is faith that allows us to prosper and
thrive, bringing together different
civilizations and cultures around the
common principles of humanity.
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Where did human diversity begin? God
Almighty says in the Holy Quran,
“O’People! We created you from a
single pair of male and female and
made you into nations and tribes, that
you may know each other. The most
honored of you in the sight of God is
the most righteous of you.”

To understand each other and our
common humanity… to act righteously
in the sight of God… This is the faith
we teach our children; the faith shared
by 1.8 billion Muslims around the
world, a quarter of humanity. This is
traditional,
tolerant,
plural,
and
common-based Islam - dedicated to the
love of God; following the Prophet
Mohammad (peace and blessings be
upon he & his family); and seeking to
live in virtue and treat others with
justice and kindness.
Every day we start our activities with
the names of God: “the Compassionate,
the All-Merciful”. We hear the greeting,
Assalam - alaikum - the blessing of
peace be on you. It is a Muslim’s duty to
defend the poor and help those in need.
Every day, we teach others Muslim
heritage
that
is
promoting
‘Understanding
and
Moderation’.
Indeed, we are working globally for
dialogue and peace. It was wisely said,
the world is one family. However
different our countries and our peoples
are, we have a common responsibility to each other, as well as to the future.
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The holy Prophet, peace and blessings
be upon he & his family, said: “None of
you has faith until you love for your
neighbor what you love for yourself.”
Compassion, mercy, tolerance - these
are values that are shared by billions of
Muslims and non-Muslims around the
world. And these values require us to act
for our common future. We need to
make sure young people learn the true
values of our religions. And let us teach
them to honor our common civilization.
We have continued this line of
moderation inspired by the holy Quran
and the words of the infallible people of
the House of the Prophet in this volume,
and our scholar writers have provided
insightful points about the Divine
Justice, Divine Will and the Man’s
efforts, Educational thoughts of Imam
Ali (p.b.u.h) and other subjects about the
holy life and teachings of the blessed
infallible Family of the holy Last
Prophet.

We are very grateful and happy to draw
our congratulations to our readers, all
Muslims, and those people who respect
the values of humanity, on the occasion
of anniversary of birth of Imam amir alMomenin ‘Ali bin Abi Talib (A.S.).

THE WILL OF ALLAH AND OUR DESTINY
Part IX: Felicity and Wretchedness
Vahid Majd
Associate Professor of Tarbiat Modares University

March 2018

Abstract: In this part, the religious notions of felicity and wretchedness are
discussed in details, and that whether or not the written fate affect our volition.
Moreover, the possibility of changes in the fate is addressed.
Keywords: Felicity; wretchedness; written fate; will of Allah
1

Introduction

According to the tokens of the holy
Quran and the divinely inspired sayings
of the Prophet (PBUH&HF) narrated by
all Muslim factions, the knowledge of
Allah precedes our would-be choice of
actions, including our thoughts, beliefs,
and practices. Allah permits us to
exercise choice and knows what we will
finally choose to do given a decreed
situation. Thus, Allah knows our fate

based on the currently permitted
situation. This way, before a person
comes to this world, Allah has created
the will of knowledge on whether he
will turn to good or bad, and thus some
are written as felicitous (Sa’id) and
some are written wretched (Shaqi).
The heretical school of compulsion
considers that Allah imposes this written
fate according to His eternal will, and
human has no choice on his actions as
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well as the outcomes of his actions
including his fate. On the other hand, the
heretical school of independent freedom
of will does not believe in any written
fate, and considers that the fate of
human is left to himself. Opposing both
of these extreme thoughts, the school of
Ahl al-Bayt (PBUT) considers the
written fate is based on Allah’s
foreknowledge and what He permitted
to happen, and is a penalty or a reward
for the voluntary actions of human
beings. In this part, we discuss these
issues in details.
2

The Written Destiny

It is important to re-emphasize that the
foreknowledge of Allah is not the cause
for our choice of actions, otherwise,
there would be no volition. When Allah
writes that someone will be felicitous or
wretched, it means that He knows that
under the circumstances that He has
currently permitted to occur for such a
person and under his future spiritual
state, he will choose righteousness or
wickedness and will have a good or bad
end. Notice that Allah does not question
us for the events and the circumstances
that we face, which are not our choice.
He only holds us accountable for our
voluntary reactions to them. Allah says
in the holy Quran:
ﺏ
َ ﻓَﺄ َ ْﻧ َﺬﺭْ ﺗُ ُﻜ ْﻢ ﻧﺎﺭﺍً ﺗَﻠَﻈﱠﻰ ﻻ ﻳَﺼْ ﻼﻫﺎ ﺇِﻻ ﱠ ﺍَﻷَ ْﺷﻘَﻰ ﺍَﻟﱠ ِﺬﻱ َﻛ ﱠﺬ
. َﻭ ﺗَ َﻮﻟﱠﻰ
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Therefore I warned you of a Fire blazing
fiercely (within Hell); that none shall
meet it but those most wretched ones;
those who deny (Wilaya of Ali (PBUH)1)
and turn their backs. (92:14-16)
0F

ﺖ ﺍَﻟ ﱢﺬ ْﻛﺮﻯ َﺳﻴَ ﱠﺬ ﱠﻛ ُﺮ َﻣ ْﻦ ﻳَ ْﺨﺸﻰ َﻭ ﻳَﺘَ َﺠﻨﱠﺒُﻬَﺎ
ِ ﻓَ َﺬ ﱢﻛﺮْ ﺇِ ْﻥ ﻧَﻔَ َﻌ
ُ ﺍَﻷَ ْﺷﻘَﻰ ﺍَﻟﱠ ِﺬﻱ ﻳَﺼْ ﻠَﻰ ﺍَﻟﻨﱠﺎ َﺭ ﺍَ ْﻟ ُﻜﺒْﺮﻯ ﺛُ ﱠﻢ ﻻ ﻳَ ُﻤ
ﻮﺕ ﻓِﻴﻬﺎ َﻭ
. ﻻ ﻳَﺤْ ﻴﻰ
Therefore, give admonition in case the
admonition profits (the hearer). He shall
soon heed who fears; but the most
wretched ones shall avoid it, who shall
meet the Greater Fire in which they shall
then neither die nor live. (87:9-13)
ﺕ ﻻ ﺗَ َﻜﻠ ﱠ ُﻢ ﻧَ ْﻔﺲٌ ﺇِﻻﱠ ﺑِﺈِ ْﺫﻧِ ِﻪ ﻓَ ِﻤ ْﻨﻬُ ْﻢ َﺷﻘِ ﱞﻲ َﻭ َﺳ ِﻌﻴ ٌﺪ ﻓَﺄ َ ﱠﻣﺎ
ِ ْﻳَﻮْ َﻡ ﻳَﺄ
ٌ ﺎﺭ ﻟَﻬُ ْﻢ ﻓِﻴﻬﺎ َﺯﻓِﻴ ٌﺮ َﻭ َﺷ ِﻬﻴ
َﻖ ﺧﺎﻟِ ِﺪﻳﻦ
ِ ﺍَﻟﱠ ِﺬﻳﻦَ َﺷﻘُﻮﺍ ﻓَﻔِﻲ ﺍَﻟﻨﱠ
َ
ُ
ﻚ ﺇِﻥﱠ
ﺖ ﺍَﻟﺴ
َ ﱠﻤﺎﻭﺍﺕ َﻭ ﺍَﻷﺭْ ﺽُ ﺇِﻻ ﱠ ﻣﺎ ﺷﺎ َء َﺭﺑﱡ
ِ ﻓِﻴﻬﺎ ﻣﺎ ﺩﺍ َﻣ
ﻚ ﻓَﻌﱠﺎ ٌﻝ ﻟِﻤﺎ ﻳ ُِﺮﻳ ُﺪ َﻭ ﺃَ ﱠﻣﺎ ﺍَﻟﱠ ِﺬﻳﻦَ ﺳ ُِﻌﺪُﻭﺍ ﻓَﻔِﻲ ﺍَ ْﻟ َﺠﻨﱠ ِﺔ
َ َﺭﺑﱠ
ُ
ﱠﻤﺎﻭﺍﺕ َﻭ ﺍَﻷَﺭْ ﺽُ ﺇِﻻﱠ ﻣﺎ ﺷﺎ َء
ﺖ ﺍَﻟﺴ
ِ ﺧﺎﻟِ ِﺪﻳﻦَ ﻓِﻴﻬﺎ ﻣﺎ ﺩﺍ َﻣ
. ﻚ ﻋَﻄﺎ ًء َﻏ ْﻴ َﺮ َﻣﺠْ ُﺬﻭ ٍﺫ
َ َﺭﺑﱡ
A day shall arrive that no soul shall
speak except by His leave. Of those
(who shall be gathered), some are
wretched and some are felicitous. Those
who became wretched shall be in the
Fire. There shall be for them therein the
heaving of sighs and sobs. They shall
dwell therein so long as the heavens and
the earth endure, except as your Lord
wills, for your Lord is the accomplisher
of what He intends. And those who
became felicitous shall be in the Garden;
they shall dwell therein so long as the
heavens and the earth endure, except as
your Lord wills. (It is) a gift without

break. (11:105-108)

The Will of Allah and Our Destiny

The school of compulsion considers that
this written fate is imposed by Allah
according to His eternal will, and thus it
is irrevocable by Allah. In the view of
this sect, the written fate is a finalized
and compulsory fate that predestines
people to Hell or Paradise. This way, all
the history of humankind as well as the
entire world becomes a plaything of
Allah, Who brings people to this world
to play their assigned role and then meet
their fate without having a chance to act
in a way that Allah may alter their
destiny. Opposed to this claim, Allah
states in the holy Quran that:
ْﻻﻋﺒﻴﻦَ ﻟَﻮ
َ َْﻭ ﻣﺎ َﺧﻠَ ْﻘﻨَﺎ ﺍﻟﺴﱠﻤﺎ َء َﻭ ْﺍﻷَﺭ
ِ ﺽ َﻭ ﻣﺎ ﺑَ ْﻴﻨَﻬُﻤﺎ
ﱠ
ﱠ
َ
ْ
ْ
ُ
ْﻓﺎﻋﻠﻴﻦَ ﺑَﻞ
ِ ﺃَ َﺭ ْﺩﻧﺎ ﺃَ ْﻥ ﻧَﺘﱠ ِﺨ َﺬ ﻟَﻬْﻮﺍً ﻻَﺗﱠﺨ َْﺬﻧﺎﻩ ُ ِﻣﻦ ﻟﺪﻧﺎ ﺇِﻥ ﮐﻨﺎ
َ
ٌ
ﻧَ ْﻘ ِﺬﻑُ ﺑِ ْﺎﻟ َﺤ ﱢ
ﺒﺎﻁ ِﻞ ﻓَﻴَ ْﺪ َﻣ ُﻐﻪ ُ ﻓَﺈِﺫﺍ ﻫُ َﻮ ﺯﺍ ِﻫﻖ َﻭ ﻟﮑ ُﻢ
ِ ﻖ َﻋﻠَﻰ ْﺍﻟ
ُ
. ََﺼﻔﻮﻥ
ِ ْﺍﻟ َﻮ ْﻳ ُﻞ ِﻣ ﱠﻤﺎ ﺗ
And We did not create the heavens and
the earth and what is between them
(including human being) for playing and
entertainment. If We wanted to be
amused, We would have surely taken it
up with Ourselves, if that is what We
wished to do. No! We cast with the truth
upon the falsehood, so it disrupts it, and
behold, falsehood vanishes. Thus woe
unto you for what you have attributed
(to Allah). (21:16-18)
َﻭ ﻗ ُ ِﻞ ْﺍﻟ َﺤ ﱡ
ﻖ ِﻣ ْﻦ َﺭﺑﱢ ُﻜ ْﻢ ﻓَ َﻤ ْﻦ ﺷﺎ َء ﻓَ ْﻠﻴ ُْﺆ ِﻣ ْﻦ َﻭ َﻣ ْﻦ ﺷﺎ َء
ﻓَ ْﻠﻴَ ْﻜﻔُﺮْ ﺇِﻧﱠﺎ ﺃَ ْﻋﺘَ ْﺪﻧﺎ ِﻟﻠﻈﱠﺎﻟِﻤﻴﻦَ ﻧﺎﺭﺍً ﺃَﺣﺎﻁَ ِﺑ ِﻬ ْﻢ ﺳُﺮﺍ ِﺩﻗُﻬﺎ َﻭ
ﺲ
َ ﺇِ ْﻥ ﻳَ ْﺴﺘَﻐﻴﺜُﻮﺍ ﻳُﻐﺎﺛُﻮﺍ ِﺑﻤﺎ ٍء َﻛ ْﺎﻟ ُﻤﻬ ِْﻞ ﻳَ ْﺸ ِﻮﻱ ْﺍﻟ ُﻮﺟُﻮﻩَ ِﺑ ْﺌ
ْ ﺍﻟ ﱠﺸﺮﺍﺏُ َﻭ ﺳﺎ َء
.ًﺕ ُﻣﺮْ ﺗَﻔَﻘﺎ

And say: (This is) the truth from your
Lord: let anyone who wishes believe it,
and let anyone who wishes disbelieve
it." Indeed, We have prepared for the
wrongdoers a Fire whose curtains will
surround them. If they cry out for help,
they will be helped with a water like
molten copper which will scald the
faces. What an evil drink, and how ill a
resting place! (18:29)
ْ َﺖ ﻗَﺮْ ﻳَﺔ ٌ ﺁ َﻣﻨ
ْ ﻓَﻠَﻮْ ﻻ ﻛﺎﻧ
ﺲ
َ َُﺖ ﻓَﻨَﻔَ َﻌﻬﺎ ﺇِﻳﻤﺎﻧُﻬﺎ ﺇِﻻﱠ ﻗَﻮْ َﻡ ﻳُﻮﻧ
ْ
ْ
ْ
ْ
َ
َ
ﻱ ﻓِﻲ ﺍَ ْﻟ َﺤﻴﺎ ِﺓ ﺍَﻟ ﱡﺪ ْﻧﻴﺎ َﻭ
ﺰ
ﺨ
ﻟ
ﺍ
َﺬﺍﺏ
ﻋ
ﻢ
ﻬ
ﻨ
ﻋ
ﻨﺎ
ﻔ
ﺸ
ﻟَ ﱠﻤﺎ ﺁ َﻣﻨُﻮﺍ َﻛ
ُ
َ
َ
ِ
ْ
ِ
ﻴﻦ
ﺣ
ﻟﻰ
ٍ ِ َِﻣﺘﱠﻌْﻨﺎﻫُ ْﻢ ﺇ
Why had not there been a single
township (among those We decreed to
destroy) whose people would accept
faith so that their faith should have
profited them (before Our decree is
carried out), except for the People of
Jonah (Yunus)? When they believed,
We lifted the chastisement of ignominy
from them in the life of this world, and
permitted them to enjoy (their life) for a
while. (10:98)

The school of Ahl al-Bayt (PBUT) does
not consider the written fate to be a
necessitated one. For example, even if it
is written for a person that he will die
wretched, that person will not be
compelled to such a fate. Allah has
provided him means, such as striving to
perform good deeds, supplication to
Allah and seeking His assistance so that
Allah may change his spiritual state and

9
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may assist him by His Mercy so as to
lighten for him the burden of performing
good deeds and to make it easier for him
to rectify his deeds. Although Allah has
the foreknowledge of his future
supplications and good deeds (provided
that he is blessed by Allah to turn to
such deeds), Allah might have decided
not to change his situation in His will
until the time of the occurrence of such
good actions. Notice that whether Allah
blesses us and provides us an
opportunity to call upon Him, and
whether Allah changes our situation due
to our call—we are not compelled to do
wrong. Rather, it is more difficult to
choose right in the darkness that was the
decreed outcome of our previous wrong
deeds.

the previous parts, these modifications
only appear in the knowledge and will
that Allah has created and attributed to
Himself, not the Eternal Knowledge that
is His Essence.

The more we get assistance from Allah,
the easier it would be to pass Allah’s
test. He provides His assistance to
whom He wills. If Allah provides His
assistance for someone, He has acted
according to His grace and has decided
to overlook his previous bad deeds. On
the other hand, if He does not assist him
due to his previous bad deeds, He has
only acted according to His justice. The
extent of the assistance is according to
Allah’s choice and its amount may
involve future Badaa for each specific
case. Hence, the issue is not concluded
by Allah, and an ill fate is only a
currently decided fate. As discussed in

ُ َﻳُ ْﺴﻠ
ﻳﻖ ﺍﻷَ ْﺷ ِﻘﻴَﺎ ِء َﺣﺘﱠﻰ ﻳَﻘُﻮ َﻝ ﺍﻟﻨﱠﺎﺱُ َﻣﺎ
ِ ﻚ ِﺑﺎﻟﺴ ِﱠﻌﻴ ِﺪ ِﻓﻲ ﻁَ ِﺮ
ُ َﺴ َﻌﺎ َﺩﺓُ َﻭ ﻗَ ْﺪ ﻳ ُ ْﺴﻠ
ﻚ
ﺃَ ْﺷﺒَﻬَﻪُ ِﺑ ِﻬ ْﻢ ﺑَﻞْ ﻫُ َﻮ ِﻣ ْﻨﻬُ ْﻢ ﺛُ ﱠﻢ ﻳَﺘَﺪَﺍ َﺭ ُﻛﻪُ ﺍﻟ ﱠ
ُﻳﻖ ﺍﻟ ﱡﺴ َﻌﺪَﺍ ِء َﺣﺘﱠﻰ ﻳَﻘُﻮ َﻝ ﺍﻟﻨﱠﺎﺱُ َﻣﺎ ﺃَ ْﺷﺒَﻬَﻪ
ِ ِﺑﺎﻟ ﱠﺸ ِﻘ ﱢﻲ ﻓِﻲ ﻁَ ِﺮ
ِﺑ ِﻬ ْﻢ ﺑَﻞْ ﻫُ َﻮ ِﻣ ْﻨﻬُ ْﻢ ﺛ ُ ﱠﻢ ﻳَﺘَﺪَﺍ َﺭ ُﻛﻪُ ﺍﻟ ﱠﺸﻘَﺎ ُء ﺇِﻥﱠ َﻣ ْﻦ َﻛﺘَﺒَﻪُ ُﱠ
ﷲ
ُ ﻖ ِﻣﻦَ ﺍﻟ ﱡﺪ ْﻧﻴَﺎ ﺇِﻻ ﱠ ﻓُ َﻮﺍ
ُ ﻕ ﻧَﺎﻗَ ٍﺔ َﺧﺘَ َﻢ ﻟَﻪ
َ َﺳ ِﻌﻴﺪﺍ ً َﻭ ﺇِ ْﻥ ﻟَ ْﻢ ﻳَ ْﺒ
. ِﺑﺎﻟ ﱠﺴ َﻌﺎ َﺩ ِﺓ
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The divine traditions state, however, that
due to Allah’s Grace, a person for whom
Allah has written a good fate, will not
leave this world wretched, and his final
state will not be changed. But, since no
one among the sinners knows his fate,
one should do his best to avoid sin and
to earn the pleasure of Allah so that he
may have a good ending. In fact, the
divine traditions are quite clear that one
cannot surely judge a person’s destiny
by his previous deeds. Ali Ibn Hanzala
narrated that Imam al-Sadiq (PBUH)
said:

“Verily one who is felicitous (who shall
have a good ending) may be put into the
path of the wretched so much so that
people say, ‘How much he resembles
them! He is rather of them.’ But, he then
achieves felicity. Verily one who is
wretched (who shall have a bad ending)
may be put into the path of the felicitous
so much so that people say, ‘How much
he resembles them! He is rather of
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them.’ But, he (may) then become
wretched. Most certainly, he for whom
Allah has written felicity, shall end his
life by felicity even if nothing is left
from his lifetime but the duration of a
yawn of a she-camel.”2

The above Hadith not only gives us
hope to change our life for better but
also warns the good ones not to be
proud of their past deeds. They should
always be mindful of their end and seek
refuge in Allah from having an ill fate.
This is one of the places where
supplication to Allah and resorting
(Tawassul) to his vicegerents are
effective—if Allah wills—in keeping us
away from misery and bad ending.
What is written of felicity and
wretchedness for us is not about our past
and our creation. Rather, it is about what
we will earn in the future towards the
end of our life. Imam al-Sadiq (PBUH)
narrated from his father (PBUH) that
Imam Ali (PBUH) said:
ﺇِﻥﱠ َﺣﻘِﻴﻘَﺔَ ﺍﻟ ﱠﺴ َﻌﺎ َﺩ ِﺓ ﺃَ ْﻥ ﻳ ُْﺨﺘَ َﻢ ﻟِ ْﻠ َﻤﺮْ ِء َﻋ َﻤﻠُﻪُ ﺑِﺎﻟ ﱠﺴ َﻌﺎ َﺩ ِﺓ َﻭ ﺇِﻥﱠ
َﺣﻘِﻴﻘَﺔَ ﺍﻟ ﱠﺸﻘَﺎ ِء ﺃَ ْﻥ ﻳ ُْﺨﺘَ َﻢ ﻟِ ْﻠ َﻤﺮْ ِء َﻋ َﻤﻠُﻪ ُ ِﺑﺎﻟ ﱠ
.ﺸﻘَﺎ ِء
“Certainly, the reality of felicity for
person is that his action is ended with
bliss, and the reality of wretchedness for
someone is that his deed is ended
misery.”3
Ibn Abi Umair narrated:
ُ َﺳﺄ َ ْﻟ
ﺖ ﺃَﺑَﺎ ْﺍﻟ َﺤ َﺴ ِﻦ ُﻣﻮ َﺳﻰ ﺑْﻦَ َﺟ ْﻌﻔَ ٍﺮ ﻉ ﻋ َْﻦ َﻣ ْﻌﻨَﻰ ﻗَﻮْ ِﻝ

ْ َﻲ ﻓِﻲ ﺑ
َﺭﺳُﻮ ِﻝ ﱠ
ﻄ ِﻦ ﺃ ُ ﱢﻣ ِﻪ َﻭ ﺍﻟﺴ ِﱠﻌﻴ ُﺪ
ُ ِﷲِ ﺹ ﺍﻟ ﱠﺸﻘ
َ ِﻲ َﻣ ْﻦ َﺷﻘ
ُ
ْ
ﱠ
ﱠ
َ
َ
ْ
ُ
َﻣ ْﻦ َﺳ ِﻌ َﺪ ﻓِﻲ ﺑَﻄ ِﻦ ﺃ ﱢﻣ ِﻪ ﻓﻘﺎ َﻝ ﺍﻟﺸﻘِ ﱡﻲ َﻣﻦ َﻋﻠِ َﻢ ﷲُ َﻭ ﻫ َﻮ ﻓِﻲ
ْ َﺑ
ﻄ ِﻦ ﺃ ُ ﱢﻣ ِﻪ ﺃَﻧﱠﻪُ َﺳﻴَ ْﻌ َﻤ ُﻞ ﺃَ ْﻋ َﻤﺎ َﻝ ْﺍﻷَ ْﺷﻘِﻴَﺎ ِء َﻭ ﺍﻟﺴ ِﱠﻌﻴ ُﺪ َﻣ ْﻦ َﻋﻠِ َﻢ
ْ َﷲُ َﻭ ﻫ ُ َﻮ ﻓِﻲ ﺑ
ﱠ
ُﻄ ِﻦ ﺃ ُ ﱢﻣ ِﻪ ﺃَﻧﱠﻪُ َﺳﻴَ ْﻌ َﻤ ُﻞ ﺃَ ْﻋ َﻤﺎ َﻝ ﺍﻟ ﱡﺴ َﻌﺪَﺍ ِء ﻗُ ْﻠﺖ
ُ
ُ
َُ ﻖ ﻟﻪ
ُ
َ
َ
َ
ْ
َ ِﻟَﻪُ ﻓ َﻤﺎ َﻣ ْﻌﻨَﻰ ﻗﻮْ ﻟِ ِﻪ ﺹ ﺍﻋ َﻤﻠﻮﺍ ﻓﻜ ﱞﻞ ُﻣﻴَ ﱠﺴ ٌﺮ ﻟِ َﻤﺎ ﺧﻠ
ﻓَﻘَﺎ َﻝ ﺇِﻥﱠ ﱠ
ﺲ ﻟِﻴَ ْﻌﺒُﺪُﻭﻩُ َﻭ
َ َﷲَ َﻋ ﱠﺰ َﻭ َﺟ ﱠﻞ َﺧﻠ
َ ﺍﻹ ْﻧ
ِ ْ ﻖ ْﺍﻟ ِﺠﻦﱠ َﻭ
َ
ُﻚ ﻗَﻮْ ﻟُﻪُ َﻋ ﱠﺰ َﻭ َﺟ َﻞ َﻭ ﻣﺎ َﺧﻠَ ْﻘﺖ
َ ِﻟَ ْﻢ ﻳَ ْﺨﻠُ ْﻘﻬ ُ ْﻢ ﻟِﻴَ ْﻌﺼُﻮﻩُ َﻭ ﺫﻟ
ً
ّ
ُ
َُ ﻖ ﻟﻪ
َ
َ
َ ﺲ ﺇِ ﱠﻻ ﻟِﻴَ ْﻌﺒُﺪُﻭ ِﻥ ﻓﻴَ ﱠﺴ َﺮ ﻛﻼ ﻟِ َﻤﺎ َﺧﻠ
َ ﺍﻹ ْﻧ
ِ ْ ْﺍﻟ ِﺠﻦﱠ َﻭ
ْ
ْ
َ
.ﻓَ ْﺎﻟ َﻮ ْﻳ ُﻞ ﻟِ َﻤ ِﻦ ﺍ ْﺳﺘَ َﺤﺐﱠ ﺍﻟ َﻌ َﻤﻰ َﻋﻠﻰ ﺍﻟﻬُﺪَﻯ
I asked Imam Musa Ibn Ja’far (PBUH)
about the meaning of the saying of the
Messenger of Allah (PBUH&HF), “A
wretched one is he who became
wretched in the womb of his mother,
and a felicitous one is he who became
felicitous in the womb of his mother”.
The Imam (PBUH) replied, “A wretched
one is a person who, while he was in the
womb of his mother, Allah knew he
would soon act upon the deeds of the
wretched. Likewise, a felicitous one is a
person who, while he was in the womb
of his mother, Allah knew he would
soon act upon the deeds of the
felicitous.” I asked, “What is the
meaning of the saying of the Messenger
of Allah (PBUH&HF), ‘Act, for
everyone is provided facilities (to act)
towards the purpose for which he is
created’?” The Imam (PBUH) replied,
“Certainly the Lord of might and
majesty created the Jinn and the human
to worship Him, and He did not create
them to disobey Him. This is His saying,
the Glorious, ‘And We did not create the
Jinn and the human but in order that
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they worship Me.’ (51:56) Thus, it is
made easy for every one (to act) towards
the purpose for which he is created (i.e.,
worship). Then, woe unto him who
prefers blindness over guidance.”4
It follows that, when Allah states in the
holy Quran:

ٌﺲ ﻟَﻬُ ْﻢ ﻗُﻠُﻮﺏ
ِ ْ َﻭ ﻟَﻘَ ْﺪ َﺫ َﺭ ْﺃﻧﺎ ﻟِ َﺠﻬَﻨﱠ َﻢ َﻛﺜﻴﺮﺍً ِﻣﻦَ ْﺍﻟ ِﺠﻦﱢ َﻭ
ِ ﺍﻹ ْﻧ
ٌْﺼﺮُﻭﻥَ ﺑِﻬﺎ َﻭ ﻟَﻬُ ْﻢ ﺁﺫﺍﻥ
ِ ﻻ ﻳَ ْﻔﻘَﻬُﻮﻥَ ﺑِﻬﺎ َﻭ ﻟَﻬُ ْﻢ ﺃَ ْﻋﻴُﻦٌ ﻻ ﻳُﺒ
ُ
َ
ﻚ ﻫُ ُﻢ
َ ِﺿﻞﱡ ﺃﻭﻟﺌ
َ ِﻻ ﻳَ ْﺴ َﻤﻌُﻮﻥَ ﺑِﻬﺎ ﺃُﻭﻟﺌ
َ ﻌﺎﻡ ﺑَﻞْ ﻫ ُ ْﻢ ﺃ
ِ ﻚ َﻛ ْﺎﻷَ ْﻧ
. َْﺍﻟﻐﺎﻓِﻠُﻮﻥ
We have created many of the Jinn and
the human beings whose destination is
Hell (because) they have hearts they do
not understand with, and eyes they do
not see with, and ears they do not hear
with. They are like livestock; in fact,
they are even further off the track, they
are so heedless, (7:179)
He means that He knew many of the
Jinn and the human beings that He has
created will go to Hell. The term “li” in
Arabic (which is usually translated as
“for”) has multiple meanings. Here it
means the outcome and the consequence
of something, and not a prima facie
reason. In other words, the reason for
their creation was not to send them to
Hell, rather, Allah in his foreknowledge,
states that there are many who, given
free will, will go to Hell for their refusal
to worship Him and that they do not
direct their hearts, ears, and eyes to act
towards worshiping the creator alone. If
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we were to take the surface meaning of
the token, it would contradict many
other tokens of the holy Quran
(including the previously mention token
51:56) as well as the sayings of the
Prophet (PBUH&HF) and the pure
members of his progeny (PBUT). Both
the Shia and Bakri narrate:
ْ ِ ُﻛﻞﱡ َﻣﻮْ ﻟُﻮ ٍﺩ ﻳُﻮﻟَ ُﺪ َﻋﻠَﻰ ْﺍﻟﻔ:ﷲ ﺹ
.ﻄ َﺮ ِﺓ
ِ ﻗَﺎ َﻝ َﺭﺳُﻮ ُﻝ ﱠ
The Messenger of Allah (PBUH&HF)
said, “Every newborn is born according
to (pure) nature (Fitra).”5
On the commentary of the above saying
of the Prophet (PBUH&HF), Zurara
narrated that Imam al-Baqir (PBUH)
said:
ْ ِﷲ ﺹ ُﻛﻞﱡ َﻣﻮْ ﻟُﻮ ٍﺩ ﻳُﻮﻟَ ُﺪ َﻋﻠَﻰ ْﺍﻟﻔ
ﻄ َﺮ ِﺓ ﻳَ ْﻌ ِﻨﻲ
ِ ﻗَﺎ َﻝ َﺭﺳُﻮ ُﻝ ﱠ
ﱠ
ُ
ُ
ﻚ ﻗَﻮْ ﻟﻪ ُ َﻭ ﻟَﺌِ ْﻦ
َ ِْﺮﻓَﺔَ ﺑِﺄَﻥﱠ ﷲَ َﻋ ﱠﺰ َﻭ َﺟ ﱠﻞ ﺧَﺎﻟِﻘﻪ ُ َﻛ َﺬﻟ
ِ ْﺍﻟ َﻤﻌ
َ
ﱠ.ُﺽ ﻟَﻴَﻘُﻮﻟُﻦﱠ ﷲ
َ ََﺳﺄ َ ْﻟﺘَﻬُ ْﻢ َﻣ ْﻦ َﺧﻠ
َ ْﺕ َﻭ ﺍﻷﺭ
ِ ﻖ ﺍﻟﺴﱠﻤﺎﻭﺍ

In the saying the Messenger of Allah
(PBUH&HF) who said: ‘Every newborn
is born according to Fitra’, the term alFitra refers to the (natural) recognition
of that fact that Allah is his Creator. And
such is His saying: ‘If you ask them who
it is that created the heavens and the
earth, they will certainly say, Allah.’
(31:25)
Moreover, Muhammad alHalabi narrated:
ْ ِﷲ َﻋ ﱠﺰ َﻭ َﺟ ﱠﻞ ﻓ
ﻄ َﺮﺕَ ﱠ
ﻋ َْﻦ ﺃَ ِﺑﻲ َﻋ ْﺒ ِﺪ ﱠ
ِﷲ
ِ ﷲِ ﻉ ِﻓﻲ ﻗَﻮْ ِﻝ ﱠ
َ
ﱠ
َ
َ
َ
َ
ُ
.ﺎﺱ َﻋﻠﻴْﻬﺎ ﻗﺎ َﻝ ﻓﻄ َﺮﻫ ْﻢ َﻋﻠﻰ ﺍﻟﺘﻮْ ِﺣﻴ ِﺪ
َ ﺍﻟﱠﺘِﻲ ﻓَﻄَ َﺮ ﺍﻟﻨﱠ
Also, on the saying of the Lord of might
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and majesty ‘The nature (Fitrah) based
on which Allah has made mankind. No
change (will be) in the creation (of pure
nature) by Allah,’ (30:30) Imam alSadiq (PBUH) said, “Allah made the
nature of people with (an intrinsic
wisdom
and
tendency
towards)
6
monotheism.”
Also Husham Ibn Hakam narrated that
Imam al-Sadiq (PBUH) said:
ﺇِﻥﱠ ﱠ
ﻖ ﺧ َْﻠﻘَﻪ ُ َﺟ ِﻤﻴﻌﺎ ً ُﻣ ْﺴﻠِ ِﻤﻴﻦَ ﺃَ َﻣ َﺮﻫُ ْﻢ َﻭ ﻧَﻬَﺎﻫُ ْﻢ َﻭ
َ َﷲَ َﺧﻠ
ْ
ْ
ْ
ﻖ ﷲ ُﱠ
ُ
ُ
ْ
ْ
َ
ُ ْﺍﻟ ُﻜ ْﻔ ُﺮ ﺍ ْﺳ ٌﻢ ﻳَﻠ َﺤ
ِ ﻖ ﺍﻟﻔِ ْﻌ َﻞ ِﺣﻴﻦَ ﻳَﻔ َﻌﻠﻪُ ﺍﻟ َﻌ ْﺒ ُﺪ َﻭ ﻟ ْﻢ ﻳَﺨﻠ
ً ْﺍﻟ َﻌ ْﺒ َﺪ ِﺣﻴﻦَ َﺧﻠَﻘَﻪُ َﻛﺎﻓِﺮﺍ ً ﺇِﻧﱠﻪُ ﺇِﻧﱠ َﻤﺎ َﻛﻔَ َﺮ ِﻣ ْﻦ ﺑَ ْﻌ ِﺪ ﺃَ ْﻥ ﺑَﻠَ َﻎ َﻭ ْﻗﺘﺎ
ﻟَ ِﺰ َﻣ ْﺘﻪُ ْﺍﻟ ُﺤ ﱠﺠﺔ ُ ِﻣﻦَ ﱠ
َ ﺽ َﻋﻠَ ْﻴ ِﻪ ْﺍﻟ َﺤ
َ ﷲِ ﻓَ َﻌ َﺮ
ُ ﻖ ﻓَ َﺠ َﺤ َﺪﻩ
ً.ﺻﺎ َﺭ َﻛﺎﻓِﺮﺍ
َ ﺎﺭ ِﻩ ْﺍﻟ َﺤ
َ ﻖ
ِ ﻓَﺒِﺈِ ْﻧ َﻜ

“Certainly, Allah created all His
creations submissive (Muslims). Then
He commanded them and forbade them.
Disbelief (al-Kufr) is a name that
attaches to the action (of disbelief) when
a servant does it. Allah never created a
servant disbelieving at the time of his
creation. He only disbelieves after the
time that the evidence from Allah makes
him obligated. Once the truth is
presented to him and he refuses it, he
becomes a disbeliever.”7
This proves that wretchedness is not
something intrinsic in the born child.
Rather, it is about what Allah knows
everyone will choose towards the end of
his life given the currently permitted
circumstances and events of the future.
However, the future situation is not the

cause for the person’s future wrong
action so longs as Allah grants him
volition.

Everyone is born with an innate desire
to know Allah and live a monotheistic
life, i.e, with a Fitra. However, we are
not all born with the same amount of
spiritual and physical capacities to
achieve that aim. The greater the
resources and capacities that Allah
bestows upon a person, the greater their
responsibility
towards
Allah’s
command. Likewise, the greater the
advantage, the greater the penalty for the
abusing those gifts. The initial spiritual
assets include having been born in a
pious family, having cognizant parents
with superior knowledge about the
religion, being raised in a spiritual
environment, being sent to a religious
school, having a devout teacher, etc. The
initial physical assets include health,
wealth, social welfare, etc. A person
who is born with some spiritual or
physical deficiencies will not be
questioned for having such deficiencies.
Rather he will be questioned for his
reactions to the current situation within
his capabilities. If such an individual
turns out to be wretched, his inborn
deficiency will not have been the cause
for it. He will have become wretched
because he did not perform well relative
to his limited capability and ended his
life with disbelief.
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Let us consider one of the most difficult
examples in this regard, which is the
situation of an illegitimate child. Does
his illegitimacy contribute to his wrong
actions? Certainly, an illegitimate child
will not be questioned on the Day of
Judgment about the way he was born.
He will only be questioned for his
voluntary actions. It is true that it is
much harder for an illegitimate child to
become an exemplary pious person.
However, he still has choices and if he
tries hard, Allah may make Badaa and
revive his deficient spiritual status.
Moreover, if a legitimate individual and
an illegitimate one both do a similar
wrong action, the penalty that the
legitimate one will face is greater
because he had the spiritual advantage
of having been born legitimately. On the
other hand, the illegitimate individual
has no excuse for his wrong voluntary
actions because he was not deprived of
choice within his capability.
Imagine a foot race in which Olympic
medalists, amateur athletes and people
who need braces to walk all compete. In
this race, however, the running distance
assigned to everyone is different. The
greater his athletic stamina, the longer
he needs to run to achieve the reward. In
this race, if the crippled person hobbles
1 mile, the amateur athlete 10 miles and
the Olympic athlete runs 26 miles, they
all win the same prize because their
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reward is based on their relative
performance versus their capability. If
the cripple does not walk the one-mile
distance that was determined for him
according to his capability, he cannot
object to the jury for his fault. On the
other hand, if he tries his best and
succeeds to do his part well, he may be
given the same prize as what is given to
the Olympic champion who completed
his assigned running distance. In this
parable, the prophets (PBUT) and the
Imams (PBUT) are the Olympic
athletes—those with initial perfect
capabilities, pure breeding and light.
The people born into religious families
are the amateur athletes—those with
good
capabilities,
assets
and
advantages—and the illegitimates and
others who are born among bedouins in
terms of religious culture and
knowledge are the cripples. Allah
created people with different capabilities
and set up a competition for
righteousness among them with Paradise
as the prize.

Both Shia and Bakri traditionists
reported that the Prophet (PBUH&HF)
stressed that those who love Ahl al-Bayt
(PBUT) and follow them to the extent of
their capacity will be in their rank in
Paradise. In other words, out of His
mercy and grace, Allah will grant them
in the Hereafter a degree of virtue
similar to that of the Imams (PBUT) who
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were paragons of perfection, piety, and
light. The Shia traditionists narrated that
the Messenger of Allah (PBUH&HF)
said:
ﻲ
َﺍﺭ ﺍﻟ ﱡﺪ ْﻧﻴَﺎ َﻭ َﺭ َﺩ َﻋﻠَ ﱠ
ِ  َﻣ ْﻦ ﺃَ َﺣﺐﱠ َﻋﻠِﻴّﺎ ً َﻭ ﺃَﻁَﺎ َﻋﻪُ ﻓِﻲ ﺩ...
ْﺿﻲ ﻏَﺪﺍ ً َﻭ َﻛﺎﻥَ َﻣ ِﻌﻲ ﻓِﻲ َﺩ َﺭ َﺟﺘِﻲ ﻓِﻲ ْﺍﻟ َﺠﻨﱠ ِﺔ َﻭ َﻣﻦ
ِ ْﺣَﻮ
ﺼﺎﻩُ ﻟَ ْﻢ ﺃَ َﺭﻩُ َﻭ ﻟَ ْﻢ ﻳَ َﺮﻧِﻲ
َ َﺍﺭ ﺍﻟ ﱡﺪ ْﻧﻴَﺎ َﻭ َﻋ
َ ﺃَ ْﺑﻐ
ِ َﺾ َﻋﻠِﻴّﺎ ً ﻓِﻲ ﺩ
ْ ﻳَﻮْ َﻡ ْﺍﻟﻘِﻴَﺎ َﻣ ِﺔ َﻭ
ﺍﺧﺘَﻠَ َﺞ ﺩُﻭﻧِﻲ َﻭ ﺃ ُ ِﺧ َﺬ ﺑِ ِﻪ َﺫﺍﺕَ ﺍﻟ ﱢﺸ َﻤﺎ ِﻝ ﺇِﻟَﻰ
.ﺎﺭ
ِ ﺍﻟﻨﱠ
“… He who loves Ali and obeys him in
this world shall come to me beside my
pool in the Hereafter and shall be with
me in my degree in Paradise. He who
hates Ali in this world and violates his
command shall not see me nor shall I
look upon him (in mercy) on the Day of
Rising. He shall tremble helplessly, and
shall be taken towards the Fire.”8
Similarly,
narrated:

the

Bakri

traditionists

ﺻﻠﱠﻰ ﱠ
ُﺴﻴﻦ َﻭ
َ ﻲ
ﺃﻥﱠ ﺍﻟﻨﱠﺒ ﱠ
ٍ ﷲُ َﻋﻠَ ْﻴ ِﻪ َﻭ َﺳﻠﱠﻢ ﺃﺧ َﺬ ﺑِﻴَ ِﺪ ﺣﺴ ٍﻦ ﻭﺣ
َ
َ
 َﻣ ْﻦ ﺃَ َﺣﺒﱠﻨﻲ ﻭﺃ َﺣﺐﱠ ﻫَ َﺬﻳ ِْﻦ َﻭﺃﺑﺎﻫ ُﻤﺎ َﻭﺃ ﱠﻣﻬ ُﻤﺎ َﻛﺎﻥَ َﻣﻌﻲ:ﻗَﺎ َﻝ
.ﻓﻲ َﺩ َﺭ َﺟﺘﻲ ﻳَﻮْ َﻡ ﺍﻟﻘِﻴﺎ َﻣ ِﺔ
The Prophet (PBUH&HF) took the hands
of al-Hasan (PBUH) and al-Husain
(PBUH) and said, “He who (truly) loves
me and love these two, their father (Ali),
and their mother (Fatima) shall be with
me in my rank on the Day of Rising.”9
We cannot question Allah for giving
different primary assets. Initially, no one
has any right for any grant. The assets
that Allah grants to someone in this
world are due to His bounty and are the

means of test, which lead to greater
obligations and responsibilities. Allah
may grant more to some people and less
to others according to what He knows,
wills, apportions, and decrees. No one
has any legitimate right to object Allah
for withholding His bounties, because it
is not an act of injustice. Cases of
injustice include charging someone to
do that which he cannot bear. For
instance, if ordinary individuals were
required to worship Allah to the extent
that only the prophets (PBUT) can do
with their assets, it would have been an
injustice.
Similar argument can be made about a
person who is born healthy compared to
a person who is born handicapped.
Although the latter loses many
opportunities in comparison with the
former, it is not against Allah’s justice
since the handicapped will not be
questioned for his disability, and will
only be judged according to his
capacity.
Allah may have decreed initial spiritual
deficiencies due to the servant’s bad
behavior in the world of particles
(Aalam al-Dhar)10, but as we discussed,
a servant will not be punished on the
Day of Judgment for having such initial
spiritual defects.
In addition, as we have discussed earlier,
Allah in His knowledge of Ghaib knows
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what people will voluntarily do given
3
any decreed circumstances. For instance,
Allah knows that if He gives greater
initial asset and guidance to a certain
individual he will still choose to
disbelieve and to reject His guidance. As
such, He may provide him less
capability and guidance, but still enough
to cut his excuses. This is not an act
injustice; rather it is the means of less
punishment, because had Allah given
him more guidance and capability, he
would have deserved more severe
punishment due to his rejection of
guidance and his abuse of Allah’s assets
and bounties.
Moreover, Allah may increase the
spiritual capabilities of an individual due
to his voluntary righteous actions, just as
He has decreed to increase the physical
strength of a person who exercises hard.
On the other hand, Allah may decrease
the spiritual capabilities of a person who
abuses Allah’s initial grant, just as He
has decreed loss of strength for an
athlete who abandons exercise. Unlike
the initial deficiencies, such later
decrease in one’s spiritual capacities
should be viewed as Allah’s punishment
for one’s bad behavior in this world.
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Compulsion vs. Reluctance under
Hardship
We should also make a clear distinction
between reluctance, disdain, or disgust
in one side and compulsion in another
side. People usually claim they are
compelled to do a certain action while it
is not so in reality. The opposite of
reluctance and disgust is eagerness and
interest while the opposite of
compulsion is volition. Due to some
reason, one may decide to perform an
action disdainfully but without being
compelled to it. Suppose a person has
been threatened with death if he does
not submit to a certain action. Such a
person should not be considered
compelled since he finds in his soul that
he can still choose death over
committing that action. He is reluctant
to do it but he is not deprived of choice.
If he conforms with the treat, it is
because he has chosen to live. However,
if the severity of the threat and his weak
condition are such that, at the time of
threat, he cannot use his intellect to
decide and submits without ability to
think over the situation, then it would be
considered a case of compulsion where
he is deprived of choice. Thus, in almost
all cases, hard circumstances do not
really compel individuals to do wrong,
and consequently, they will be held
responsible for their wrong actions. If he
is truly deprived of choice in any
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specific action, he will not be punished
for it in Hereafter, and such a nonvoluntary act does not contribute to his
wretchedness, because it is not of his
actions in reality. In this sense, there is
no case of compulsion in any of “our”
actions, and “other” actions are due to
the choices of others (i.e., Allah or His
other creations).
In fact, a hard situation is neither
necessary nor sufficient for performing
wrong action. There are many examples
of an individual who was born in a
righteous family and had all means of
proper growth, but he became wretched
due to his own choice. Likewise, there
are cases where a person was born in a
4
wicked family and had all means of
wretchedness available to him, yet he
became felicitous due to his own choice.
Different conditions may only make our
decision-making easier or harder but
they are not the cause of our actions.
Moreover, as we explained, if Allah
provides His assistance, one can tolerate
the hard situation more easily. In other
words, it may be that two individuals
face similar difficult situations, but for
the one who seeks Allah’s assistance,
the burden of acting upon his duty is
lightened in his heart to the extent that
Allah chooses to assist him.
As we discussed in previous parts of this
article, Allah does not decree hard

circumstances only for the purpose of
punishing people for their previous
wrong deeds. Even the Imams, who
were without sin, faced extremely
difficult conditions, showing that such
decreed undesirable situations were for
the purpose of their growth, not for
punishment or expiation of sin. The
Imams always sought refuge in Allah in
all circumstances, and Allah alleviated
the burden of performing good deeds by
granting
them
more
tolerance.
Moreover, He increased their reward in
the Hereafter for their bearing hardships
and their turning to Him when facing
such situations.
Change in the Fate
Felicity and wretchedness point to
Allah’s foreknowledge about our
choices of beliefs and actions towards
the end of our life given the future
situations that were intended by Allah.
He may decide to change the future of a
wretched one without compelling him to
the right path by providing His
assistance and His light. In this manner,
He lightens the burdens and strengthens
the heart to endure hardship more easily,
making the right path more favorable in
his esteem. This action of Allah is due to
His independent freedom of will, and of
course, may have several reasons. It
could be to show to people His light,
grace, and mercy; that it is never too late
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to turn to Him and to ask for His
blessings and assistance. It also makes
people truly understand that they cannot
rely on their previous deeds and should
always seek refuge in Allah in all
circumstances, because they never know
if they are yet entered among the wouldbe felicitous. It is interesting to observe
that the Commander of Faithful, Imam
Ali (PBUH) who enjoyed such an
elevated position in the sight of Allah,
said, “I succeeded, by the Lord of the
Ka’ba” only after he was fatally
wounded by the sword. Although he
always sought refuge in Allah and
always received Allah’s protection, he
was being tested by Allah during his
lifetime with most sever afflictions and
hardships.
Another
interesting
observation is the saying of Prophet
Abraham (PBUH) mentioned in the
following token of the holy Quran:
ﷲ َﻭ ﺃَ ْﺩﻋُﻮﺍ َﺭﺑﱢﻲ
ِ ُﻭﻥ َ ﱠ
ِ َﻭ ﺃَ ْﻋﺘ َِﺰﻟُ ُﻜ ْﻢ َﻭ ﻣﺎ ﺗَ ْﺪ ُﻋﻮﻥَ ِﻣ ْﻦ ﺩ
.ﻋَﺴﻰ ﺃَﻻﱠ ﺃَ ُﻛﻮﻥَ ﺑِﺪُﻋﺎ ِء َﺭﺑﱢﻲ َﺷﻘِﻴًّﺎ
And I will turn away from you (all) and
from those whom you invoke (from)
other than Allah. I will call on my Lord,
hoping that by my prayer to my Lord, I
shall not be a wretched one. (19:48)
Although Prophet Abraham (PBUH) has
always been felicitous in Allah’s record,
by the above statement he disassociated
himself from the wretched ones and
sought refuge in Allah. Moreover, with
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thoughtfulness and humility, he taught
others that if one prays to Allah, Allah
might make him felicitous. In fact, the
divine traditions convey that Allah may
change what has written for a wretched
one by providing him His assistance.
Hisham Ibn Salim narrated that Imam
al-Sadiq (PBUH) said:
ﺇِﻥﱠ ﱠ
ﻙ َﻭ ﺗَ َﻌﺎﻟَﻰ ﻳَ ْﻨﻘُ ُﻞ ْﺍﻟ َﻌ ْﺒ َﺪ ِﻣﻦَ ﺍﻟ ﱠﺸﻘَﺎ ِء ﺇِﻟَﻰ
َ ﷲَ ﺗَﺒَﺎ َﺭ
.ﺍﻟ ﱠﺴ َﻌﺎ َﺩ ِﺓ َﻭ َﻻ ﻳَ ْﻨﻘُﻠُﻪ ُ ِﻣﻦَ ﺍﻟ ﱠﺴ َﻌﺎ َﺩ ِﺓ ﺇِﻟَﻰ ﺍﻟ ﱠﺸﻘَﺎ ِء
“Verily, Allah, the glorious, may
transfer a servant from the state of
wretchedness to felicity, but He does not
transfer him from the state of felicity to
wretchedness.”11

Notice that the felicity or wretchedness
refers to the human state at the time of
death, and does not refer to the servant’s
current appearance as we see. We may
think someone is felicitous due to his
good efforts while Allah has written for
him that he will die wretched. Therefore,
if such a person dies wretched, it will
not negate the rule mentioned in the
above Hadith, because he has never
been felicitous in Allah’s record.
The following is a famous supplication
that Imam al-Sadiq (PBUH) has taught
us to recite three times during every
sunrise and sunset:
ْ ﺎﺭ ﺛَﺒ
ﻚ َﻭ
َ ﱢﺖ ﻗَ ْﻠ ِﺒﻲ َﻋﻠَﻰ ِﺩﻳ ِﻨ
َ ﺏ َﻭ ْﺍﻷَ ْﺑ
َ ﺍﻟﻠﱠﻬُ ﱠﻢ ُﻣﻘَﻠﱢ
ِ ﺐ ْﺍﻟﻘُﻠُﻮ
ِ ﺼ
ْ
ًﻚ َﺭﺣْ َﻤﺔ
ْ
َ
ْ
ُ
َ
َْﺐ
ْ
ْ
َ َﻻ ﺗُ ِﺰ ْﻍ ﻗَ ْﻠﺒِﻲ ﺑَﻌ َﺪ ﺇِﺫ ﻫَ َﺪﻳﺘﻨِﻲ َﻭ ﻫ ﻟِﻲ ِﻣﻦ ﻟﺪﻧ
ﱠ
ﻚ ﺍﻟﻠﻬُ ﱠﻢ
َ ِﺎﺭ ﺑِ َﺮﺣْ َﻤﺘ
َ ﺇِﻧﱠ
ِ ﻚ ﺃَ ْﻧﺖَ ْﺍﻟ َﻮﻫﱠﺎﺏُ َﻭ ﺃَ ِﺟﺮْ ﻧِﻲ ِﻣﻦَ ﺍﻟﻨﱠ
َ
ُْﻲ ِﻣ ْﻦ ِﺭ ْﺯﻗِﻲ َﻭ ﺍ ْﻧﺸﺮ
َ
ْ
ُ
ﺍ ْﻣ ُﺪﺩ ﻟِﻲ ﻓِﻲ ﻋ ُﻤ ِﺮﻱ َﻭ ﺃﻭْ ِﺳ ْﻊ َﻋﻠ ﱠ
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ً ﺏ َﺷﻘِﻴّﺎ
ُ ﻚ َﻭ ﺇِ ْﻥ ُﻛ ْﻨ
َ ﺖ ِﻋ ْﻨ َﺪ
َ ِﻲ ِﻣ ْﻦ َﺭﺣْ َﻤﺘ
ِ ﻙ ﻓِﻲ ﺃ ُ ﱢﻡ ْﺍﻟ ِﻜﺘَﺎ
َﻋﻠَ ﱠ
ُﻙ ﺃ ﱡﻡ
ْ
ْ
ً
ْ
ﱠ
ُ
ُ
َ
َ
َ
َ ﻚ ﺗ ْﻤﺤُﻮ َﻣﺎ ﺗﺸَﺎ ُء َﻭ ﺗﺜﺒِﺖ َﻭ ِﻋﻨ َﺪ
َ ﻓَﺎﺟْ َﻌﻠﻨِﻲ َﺳ ِﻌﻴﺪﺍ ﻓﺈِﻧ
.ﺏ
ِ ْﺍﻟ ِﻜﺘَﺎ

“O Allah! O the turner of the hearts and
sight! Affirm on my heart Your religion
and do not let my soul deviate after you
have guided me. Grant me mercy from
Yourself, for you are the Grantor. Save
me by Your mercy from the Fire. O
Allah! Prolong my life, increase my
sustenance, stretch Your blessings over
me, and if I were wretched in the
Mother-Book—that is with you—then
make me felicitous, for You certainly
erase what You will and record (what
You will), and with You is the MotherBook.”12
Many similar sayings can be found in
supplications.13 These divinely-inspired
supplications show that Allah has
already written the felicity and
wretchedness for individuals in the
Mother-Book (Umm al-Kitab), but He
may later change what is in this record.
Despite that the Bakri scholars strongly
refute any possibility of change in one’s
destiny because they believe Allah’s
will is eternal, truth can be found in
some traditions that they missed to
screen from their own “authentic” books
that run counter to their belief. For
instance:

 ﻭﺳﻮء، ﻭﺩﺭﻙ ﺍﻟﺸﻘﺎء،ﺗﺫﻭﺍ ﺑﺎہﻠﻟ ﻣﻦ ﺟﻬﺪ ﺍﻟﺒﻼء
 ﻭﺷﻤﺎﺗﺔ ﺍﻷﻋﺪﺍء،ﺍﻟﻘﻀﺎء

Abu Huraira narrated: The Prophet said,
“Seek refuge in Allah from the
difficulties of severe calamities, from
having an evil end and a bad fate and
from the malicious joy of your
enemies.”14
If one’s destiny is unchangeable, then
praying to Allah and seeking refuge in
Him from a bad end is futile. Moreover,
the Bakri’s reported from the
Commander of Faithful, Imam Ali
(PBUH) the following Hadith:
ﻋﻦ ﻋﻠﻲ ﺃﻧﻪ ﺳﺌﻞ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻋﻦ
 ﻳﻤﺤﻮ ﷲ ﻣﺎ ﻳﺸﺎء ﻭﻳﺜﺒﺖ ﻭﻋﻨﺪﻩ ﺃﻡ:ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ
 ﻓﺘﺒﺸﺮ ﺑﻬﺎ ﺃﻣﺘﻲ ﻣﻦ، ﻷﺳﺮﻧﻚ ﺑﻬﺎ:ﺍﻟﻜﺘﺎﺏ ﻓﻘﺎﻝ ﻟﻪ
 ﻭﺑﺮ ﺍﻟﻮﺍﻟﺪﻳﻦ ﻭﺍﺻﻄﻨﺎﻉ، ﺍﻟﺼﺪﻗﺔ ﻋﻠﻰ ﻭﺟﻬﻬﺎ،ﺑﻌﺪﻱ
.ﺍﻟﻤﻌﺮﻭﻑ ﻳﺤﻮﻝ ﺍﻟﺸﻘﺎء ﺳﻌﺎﺩﺓ ﻭﻳﺰﻳﺪ ﻓﻲ ﺍﻟﻌﻤﺮ
Ali (PBUH) said, “I asked the Messenger
of Allah (PBUH&HF) about the saying
of Allah, the Glorious, ‘Allah erases
what He wills and establishes (what He
wills), and with Him is the MotherBook.’ (13:39)” He (PBUH&HF) replied,
“I shall reveal to you its mystery so that
you give this glad tiding to my nation
after me. Certainly, charity for the sake
of Allah, kindness to parents, and
making good efforts, turns wretchedness
into felicity and increases one’s
lifespan.”15

، ﻋﻦ ﺃﺑﻲ ﺻﺎﻟﺢ،ﺳﻤﻲ
 ﻋﻦ، ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎﻥ:ﺣﺪﺛﻨﺎ ﻣﺴﺪﺩ
ﱟ
: ﻋﻦ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻗﺎﻝ،ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ
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5

Conclusion
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In this article, we discussed that the
written fate is related to the
foreknowledge of Allah about our
would-be choices of beliefs and actions
towards the end of our life given the
future situations that were intended by
Him. However, neither the written fate
nor the decreed situation is a cause for
our choice of actions. Moreover, if we
turn to Allah, He may decide to change
our future without compelling us to the
right path. He does so by providing His
assistance and His light when we make a
decision, by lightening our bosoms to
endure the hardship more easily, and by
making the right path feel easier for us.
If Allah gives us new opportunities and
provides His assistance to us, He has
acted according to His grace and has
decided to overlook our past ugly deeds.
On the other hand, if He does not assist
us due to our previous bad deeds, He has
only acted according to His justice. The
extent of His assistance is according to
Allah’s choice and its amount may
involve future Badaa. Hence, the issue
is not concluded by Allah, and a written
destiny is only a currently decided
destiny.
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The Children of Adam have many things in common. By understanding what
these commonalities between all humans are, we can derive important
conclusions that can be of great benefit to all people. Conclusions that will
solve many of our everyday concerns and answer the deepest questions in our
minds.
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First: Deep Unanswered Questions

Where have we come from?

It bothers us and burns away in the back
of our mind.

Why is there all this fuss?

So what are we waiting for?

Why?

If nothing is going to happen, then what
is this feeling?

What is the meaning of life?

What comes next?
What role do I have in all of this?

It’s not a figment of our imaginations.
Nor is it a futile effort to create
meaning. There is something real
behind this feeling.

Where am I going?
Why there?
What is the meaning of life?

If there is nothing ahead, then why is
there all this fuss?

What is the meaning of “I”?

What am I looking for?

Sometimes,
enjoyable.

spending

Who am I?

What is the essence of “me”?
time

feels

Memories pass, a new year comes, and
another goes by,
But why?
What will it all lead to?
What do we see in the future?
What are we awaiting?
All people are waiting for some
ambiguous, vague, hard to grasp thing.

What happens to “me” when I sleep or
am unconscious?

It feels like “I” means being aware of
something in an empty and confusing
space.
One can neither understand nor stand
aside indifferently.
We have everything we want, but still
we do not feel satisfied of life.
Something is missing.
What is it?
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More wealth?
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A better house?
Car?
But even with those, there is still
something missing!

There is no longer any joy in things that
used to bring me pleasure,
Nothing makes me feel good,
Nothing brings me happiness,
But why?!!!

Why am I not satisfied with myself?
What must I do to become satisfied with
myself?

What are we all striving for?

How should I live?

Serenity?

What must I do?
I’ve done everything possible.

Peace?

What else is there left to do?

Welfare?

Where is the problem?

A moment of relief?

Why do I have a sad feeling every
afternoon?

How can I attain all these?

What’s with the depressing sunsets?

What must I do to reach such a state?

Friday afternoons,

Having found no response for these

What is that sad, lonesome, depressing
feeling that crushes my heart?

questions,
You feel exhausted, depressed, and

If my heart had a mouth,

don’t know what to do.

It would shout with all its might,
It would cry from the depths of its soul,

But sometimes,

“What are these depressing moods?
Where do they come from?”

When alone, or while praying, or while
listening to a song…
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You silently sob and tears trickle down

different, and even contradictory. The

your face,

correct responses should be those that

Because you haven’t found what you
were looking for,

are acceptable by the heart.
Not responses that are purely born out

And then, after you cry for some time,

of

shallow

thinking

and

vain

imagination.

you attain an inner peace.

These responses have to be something
that

every

person

can

feel

and

And then, the feeling of sadness comes

experience. As the saying goes: “the

back and starts all over again.

proof is in the pudding.”

These questions have real answers.

Humans seek a utopia in this life, where

Many religions and philosophies have

they can live in peace, prosperity,

attempted

welfare, and safety.

to

answer

them.

Some

answers are similar, but others are

Second: The Characteristics of Contentment
Felicity and bliss have characteristics by

The soul is appeased when it is

which they are recognized:

saturated by that Purified and Blessed

Complete serenity of the heart,

Being’s affection.

Appeasement of the soul,
And a feeling of lasting happiness.

And the feeling of complete happiness
occurs when one drinks from the sacred
cup of his wisdom.

The heart becomes serene when it is
filed with the love of the One Who
Possess Divine Guardianship.
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In this manner humanity can obtain

The root and source of all goodness,

happiness and bliss,

perfection, and beauty,

If they immerse themselves in his love,

Is the sacred being of His Holiness, the

And purify themselves from the evil

Mahdi, the Beloved Guardian of God.

deeds.
In human tradition,
Religious matters are abstract concepts.

Thus, to fulfill our spiritual and
material desires, we must recognize and
love him.

While in Divine Tradition,
Religious matters are real and tangible.
He is the pivot of God’s religion, the
executor
In Divine Tradition,

of

its

laws,

and

the

manifestation of its most holy book.

Third: A Drop from His Ocean
The reality of the world,
Life and death,
Are all actual concepts,

Not an abstract understanding that we
have created of him in our mind.
Knowledge

is

obtained

through

learning,
Not abstract meanings created by the
mind.

If we are to recognize him,
We must recognize his actual being,
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And finding is the result of searching.

But… where is he?
How can I find him?

The Lost Truth

We can feel his presence everywhere in
this material world.

The spread land,
And the limitless sky.
He is a quench for our thirst,

He is humanity’s lost truth,
And its missing source of peace.

A light in darkness,
And the beauty of flowers.

He is the hero of all the poems,
The undistorted reality of all Holy

He who understands this,

Books.
No longer views life as the Labors of
He is the MAHDI!
He was never lost,
He was always with us,
But we were unaware of his presence.

Hercules,
The Tragedy of Hamlet,
The Odyssey of Homer,
Or

a

continuous

hardship…

lost

hopes… and a meaningless existence…
He is the breath of life,

The Mahdi was never lost,

Apple of the eyes,

He has always been present and with

And the invisible love we feel in our

us,

hearts.

But we were unaware of his presence.

He is the daystar of dawn,

Looking forward to his arrival,

The shining sun,

Waiting and waiting and waiting…

The blazing sunlight,

And even if we can’t see him,

The illuminating moon,

We know that salvation is feeling his

The raining cloud,

presence,
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For recognizing him by the eye of the

Is superior to seeing him through the

heart,

eye of the head.

Fourth: Recognizing His Fragrance
The secret of existence,

And will attain a purified heart.

Lies in the fact that,

And when you feel his presence,

The reality of existence,

You will be ashamed of performing
inappropriate deeds,

Is LOVE.

Or even thinking about them.
To become good,
Speak with him,

And better,

At least twice a day,

Big and bigger,

Once in the morning and once at night.

Inhale his fragrance into yourself.
And mix all your being with his,

Now that you have found your lost

And all your essence.

jewel,
You should be very grateful to God.
By immersing yourself in his love,
Be careful that you do not become
And

submerging

yourself

in

his

consumed in pride,

perfume,
For what you have found after all this
And filling yourself with his being,

time,

You will reach an inner peace,

Can easily be lost.

And an all-encompassing serenity,
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The Lost Truth

And be careful that you do not disobey

Or commit what you know displeases

him,

him.

Fifth: Knowing Him
He is willing to accept you,
If you are willing to devote your entire

And now being good is no longer your
concern,

being.

For you are already good,

In fact you should sacrifice yourself and

And feel its sweetness and pleasure.

all you have for his sake.
This will result in mutual love and

Yet you must always be watchful,

affection.
For the jewel that you have attained …
Might fall out of your grasp like a
Repeat this again and again and again

slippery fish.

The more you give from yourself
The more you will feel his presence.

He has no bounds,
And your affection for him has no end.

You have finally found the ingredients
of salvation:
To show your gratitude for this grace,
Tranquility, security, serenity, and
peace.

Then every morning,
Say as much as you please:
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“Oh Allah, Send your blessings upon
the Mahdi, the One who will rise with

Ask him whatever you wish for.
Speak with him about your worries,

Your Cause.”
Your hardships,
Then, turn towards the Mahdi,
His hardships…
And from the depths of your heart,

Sixth: Being With Him
The sign that you have surrendered

And so on …

your all unto him,
Is the feeling that you find within

The more you put this in practice,

yourself,
The more you will feel his presence,
That he has complete authority over
you.

The more you will feel his love,
The more you will yearn for him.

Now that you have reached this stage,
It is now time to perform good acts on

And then,

his behalf:

You will feel,

Giving to charity,

That a heavy weight has been lifted off

Helping the needy,

your shoulders,

Reading the Quran,

And you have become free from all
restraints.

Going to the Mosque,
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The lost Truth

Seventh: Epilogue
The spiritual and emotional result of

The more that you feel ashamed and

finding him, being with him, being

grateful,

immersed in him…

The more humble you become.

Is a feeling of gratefulness and shame at

The more you put aside your pride,

the same time…
The more free space you will create
within yourself,
Grateful…

For the presence of that “Lost Truth”.

Grateful that you have been bestowed
with the greatest blessing,
A blessing that is the source of all other
blessings.

Ashamed…
Ashamed of your life and actions before
you found him,
And yet still, from your actions now
that you have found him.
Use

these

two

feelings

to

your

advantage,
And become closer and closer to the
Mahdi.
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Justice of God
Husayn Fakhari
Islamic Researcher

Abstract: One of the negligence of modern time which brings quite a few number of
problems and misfortunes for human being is negligence regarding fundamental
beliefs. For Islam we regard five basic cornerstones which all other believes should
be built on them. If they shake, whatever builds on it will be shaky. The first pillar
and cornerstone is belief in the Unity of God. The second one which is highly
important, as it can shape our behavior and understanding of the world is belief in
the justice of God. In the present article, some basic aspects of this subject have
been dealt with.
Keywords: Divine justice, Bada, Qada and Qadar, science of Eternity, Evils,
Development process and decree of God, Destiny
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Divine justice

Justice of God

In the midst of all divine attributes, why
is "justice" the most important one and
is included in the principles of belief? Is
not this attribute of God (Justice) similar
to other attributes of Him like Able,
supplier, Healer, Reviver, Death-Giver,
etc. ?

God. Therefore, the attributes that you
are accused of having them, such as
injustice and inequality should not be
given to God and should know Him
Just.

I said, No, the attribute of justice for
God is not like any other attributes. If
anyone believes in all attributes for God,
but he does not accept His justice, he
seems to have denied God! Because
accepting
oppression
for
God
disqualifies Him for being God. You
cannot trust and adhere to someone who
lacks justice, how can one believe in
God who was not just in creation? That
is why, in the words of the infallibles,
two basic principles of religion are
expressed to be monotheism and justice.
The attribute of justice is the most
fundamental divine attribute of God ...

He thought for seconds and said, Who,
in the Islamic community, gives the
attributes of oppression to God? I
answered, “Those who attribute human
acts to God and know men to be forced
to act as they act, and naturally all their
evil actions are considered to be from
their Creator who is God. They have the
worst belief in God, because as they
believe in Jabr, they trace evils back to
God. And they naturally know Yezid,
Shamir, Danishi, Hitler and Saddam and
ISIS forced to act as they acted.
Believing in Jabr is the most despicable
beliefs, because in this case, Allah is
being exposed to all the ugly attributes
that He himself prohibits us from and in
case of committing them, He blames and
reproached us...

He said: What is the exact definition of
this attribute of justice for God? I said:
The traditions have defined the divine
justice as follows: Do not attribute to
Allah anything that you are blamed for
having it (for example, Allah blamed
you if you oppress someone, or do not
repay someone’s rights and do not be
just in punishing perpetrators or
procrastinate
their
punishment...,
"Justice" is not to give such attributes to

He said: Apparently, in this world, the
full opportunity of fulfilling divine
justice is not possible and many
wrongdoers do not be punished here! I
said: Yes, for this very reason, another
principle of belief, that is, believing in
the Hereafter, is born in the heart of
justice, and it is from the spring of
justice that resurrection becomes
necessary. As God's justice does not
fully fulfilled in this world, the court of
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resurrection day will be held on;
therefore, everyone will be given reward
for even the smallest good deeds of him
and also be given the punishment for his
smallest evil deed.
He said: "I have heard that at the end of
the world, the owner of Al-Zaman (AS)
who is Imam Mahdi, is going to
manifest a representation of justice." I
said: "This is the promise of Allah that
will be achieved by His proof, and the
rule of justice will be established, then
by spreading divine power by him, the
revenge of the oppressed ones will be
taken from wrongdoers, and the earth
will be filled with justice as it is filled
with oppression.
Freewill
The story of Jabr and freewill is as old
as the history of creation of humankind.
The first person who spoke of Jabr and
attributed his voluntary act to God was
Satan who, when arrogance overcame
him, caused him to disobey God's
command, and eventually was driven
out and hated, attributed his failure to
God and said, ""( "!"ﺭﺏّ ﺑﻤﺎ ﺃﻏﻮﻳﺘﻨﻰThat is,
God, you made me go astray)! And then
this thought of Jabr was penetrated by
his temptations to the hearts of some
human beings and made them mislead to
believe in Jabr by this excuse that the
main Power in the world is God and we
are only the puppets at his hands and we
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are forced to do what we do. But the
divine messengers confronted this
wrong thought; they reminded human
beings, through their Fitrah, of being
free and accountable for their work, as
their Fitrah testified to this matter.
Indeed, why such a clear subject is
misused by Satan to mislead human
beings? Isn’t it because to shift
responsibility of his disobedience to
other ones and excuse himself? Anyone
by referring to himself can realize he
does what he does. Did you hear the
story of a thief who broke into a garden
and started eating fruit? The owner of
the garden told him don’t you feel
ashamed?
He said, "this is the work of God, and
we have no choice: God's servant eats
from God's garden, with the will of God,
why are you stingy?" the owner of the
garden took a piece of wood and beat
him. The thief complained, “Why are
you beating me?” He said: "Work is the
work of God: a servant of God, by a
stick given by God is beating body of a
servant of God. the work is of God, and
we have no choice.” The thief
understood that his false excuse looked
ridiculous, he repented and rescued
himself …
Rewards and punishment are meaningful
when there is free will. No wise person
punishes or rewards anyone who is

Justice of God

forced to do something. Resurrection is
for humans to see their rewards or
punishments. If no free will exists, the
justice of God will be a subject of doubt.
Therefore, the prerequisite to the justice
of God is the reward and punishment of
human beings who have freedom. Free
will, justice and resurrection are the
three rational codes of the system of
creation. Determinists have heard
nothing of religion and Fitrah. The
conscience of human beings testify to
the fact that in case of making a mistake,
a person should seek apology, and not to
make excuses and shift the blames to
others to exonerate himself. Distortion
from conscience and Fitrah will push us
towards Jabr.

It is clear that all our words are true
when we talk about voluntary actions of
human beings that give rise to rewards
and punishment; otherwise, human
beings also have non-optional actions
that are not punished or rewarded. For
example, if a person is forced to drink
wine, this forced action would not cause
a punishment. A person who voluntarily
select piety and right path is as great a
person as a soldier who fought in the
battle of Badr besides the Prophet
(pbuh). If he were forced to chose right
path, there will not be given such a
reward and giving reward to him was
wrong and meaningless.

Bada

Of the signs of you having free will is
that you can change your own madedecisions, even at the very last moment,
and make a new decision. Freedom in
changing programs and plans, making a
new decision and substituting a new
option instead of the previous option are
signs of the existence of free will in a
person. This feature that comes from
complete free will is referred to as
"Bada." For example, you decide to
travel and are ready to move. At the last
minute, even at the foot of the airplane,
you may leave the trip, for whatever
reasons you know and change the
program with another.
In the new psychological foundation,
belief in change is the best vital asset to
overcome challenges and diseases and
hardship. It’s a departure point to grow
the soul and for spiritual development
and growth. It is strange that some
wrong-belief people regard this right for
themselves, but they say God can not
have the choice to make new choices,
and whatever determined by Him in the
day of creation will go unchanged and is
not able to change. Surprisingly for
human beings, they accept making a
decision by people and not by God, no!
Denial of Bada (in the sense of the
ability to create and make new
decisions) undermines some of the
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foundations of belief, such as prayer,
because if God is not able to change, a
request for a change is vain. God, in the
Holy Qur'an, attributes this false belief
to Judaism whom are cursed for this
dirty thought of thinking God's hands
are tied and He is unable to make
changes. Quran says, “no, God's Hand is
not tied.
ﻗﺎﻟﺖ ﺍﻟﻴﻬﻮﺩ ﻳﺪ ﷲ ﻣﻐﻠﻮﻟﻪ ُﻏﻠﱠﺖ ﺍﻳﺪﻳﻬﻢ ﺑﻞ ﻳﺪﺍﻩ
ﻣﺒﺴﻮﻁﺘﺎﻥ ﻳُﻨﻔﻖ ﻛﻴﻒ ﻳﺸﺎء
And in another place, God says that He
will destroy whatever He wants, and
proves (and creates) what He wants.
ﻳﻤﺤﻮﺍ ﷲ ﻣﺎﻳﺸﺎء ﻭ ﻳﺜﺒﺖ

Many of the examples of Bada are
mentioned in the Qur'an, such as the
story of Yunus, who was supposed to be
inside the fish's abdomen until the day
of resurrection, but with his prayers his
destiny changed and he was saved
ْ َﺚ ﻓِﻲ ﺑ
َ ﻓَﻠَﻮْ َﻻ ﺃَﻧﱠﻪُ َﻛﺎﻥَ ِﻣ ْﻦ ْﺍﻟ ُﻤ َﺴﺒ ِﱢﺤﻴﻦَ ﻟَﻠَ ِﺒ
ﻄﻨﻪ ﺇِﻟَﻰ ﻳَﻮْ ﻡ
َﻳُ ْﺒ َﻌﺜُﻮﻥ
and like the prayer of Prophet Zakariya
in his elderly when he prayed to have a
baby and he was given, as well as many
other examples ...
As it was seen, when a servant believes
in Bada, and believes that God can
change his destiny, he will take the path
of prayer and worship, servitude and
supplication, and even if in a state of
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injustice and hardship, he will not lose
his hope. He knocks the door and wants
God to help him to get to the height of
happiness. Due to this traditions the
importance of believing in Bada has
been frequently mentioned, saying
worshipping God will not be fulfilled
unless by believing in Bada.

One of the things about Bada which has
been mentioned in our traditions is the
time of the reappearance of the Imam
Mahdi (a.s.). That is, God's Hand is
open to make it sooner or later, and one
of the main factors to hasten the time of
his reappearance is the prayer of the
people, ( )ﻓﺄﻛﺜﺮﻭﺍ ﺍﻟﺪﻋﺎء ﺑﺘﻌﺠﻴﻞ ﺍﻟﻔﺮﺝas in the
case of the Bani-Israel, the prayer of
people made the appearance of Moses
one hundred and seventy years sooner.
Another point is the signs before imam’s
reappearance that are all subject of Bada
and Allah can make the reappearance
happened in a day.
Qada and Qadarﻗﻀﺎء ﻭ ﻗﺪﺭ
Whether you decide to go to your
university or work place, you should
map it, it includes the time, the vehicle,
the appropriate cover, the duration of the
presence there, the program there, etc.
The name of this mapping is Qadar.
After this planning, you set off. The
name of this decree to set off is Qada.
Naturally, Qadar should come before
Qada. Because first you have to
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determine the size and characteristics of
the work, then decide to start and do it.
Then, each voluntary action of you
should pass through the ally of Qada and
Qadar. And you in the realm of in your
freewill own Qada and Qadar.

To do your voluntary work, first, you
should make a map and then should will
to do it. The whole world is also the
realm of divine Qada and Qadar, that is,
in ﺍﻣﻮﺭ ﺗﻜﻮﻳﻨﻰ, it sets Qada and Qadar, but
in the domain of voluntary acts of
human beings, they are give Qada and
Qadar to make their choice which is a
real choice not a superficial one. Of
course, this does not mean God is
unable to prevent them from what they
are performing but it means God wills to
give freedom of choice to human beings,
and considering actions which lead to
reward or punishment, God does not
want human beings be forced while He
can force…
Divine Qada and Qadar in ﺍﻣﻮﺭ ﺗﻜﻮﻳﻨﻰ,
such as when and where and in which
family with what level a person is born
are not determiners of reward or
punishment of a person, and the value of
human beings depends on their actions
and choices ()ﺇﻥ ﺍﻛﺮﻣﻜﻢ ﻋﻨﺪ ﷲ ﺍﻗﻘﻴﻜﻢ. The
Merciful God has created all human
beings for growth and excellence, and if
He has planned different destinies in
creation for them, it is all wise and to
their benefit and there is no place for

complaint. Of course, God, by opening
the door of prayer towards people, let
the way open to change their destiny for
better. On the other hand, the world has
its own system in a way that if people
move in the correct direction and do
more and make more use of reason and
knowledge, they can achieve more ...

the interesting point is sometimes
voluntary work of human beings can
also affect  ﺍﻣﻮﺭ ﺗﻜﻮﻳﻨﻰof the world, as it
is stated in the Holy Qur'an:
ْ َﻮﺍ َﻭﺍﺗﱠﻘ
ْ َُﻭﻟَﻮْ ﺃَﻥﱠ ﺃَ ْﻫ َﻞ ْﺍﻟﻘُ َﺮﻯ ﺁ َﻣﻨ
ﺕ
ٍ ﻮﺍ ﻟَﻔَﺘَﺤْ ﻨَﺎ َﻋﻠَ ْﻴ ِﻬﻢ ﺑَ َﺮ َﻛﺎ
َ
ﺽ
ِ ْﱢﻣﻦَ ﺍﻟ ﱠﺴ َﻤﺎ ِء َﻭﺍﻷﺭ
And in the opposite, if people avoid
remembrance of Allah, their life will be
with difficulty.
ّ ﻭ ﻣﻦ ﺍﻋﺮﺽ ﻋﻦ ﺫﻛﺮﻯ
ﻓﺈﻥ ﻟﻪ ﻣﻌﻴﺸﺔ ﺿﻨﻜﺎ
Therefore, both Allah and ours have
Qada and Qadar, and these two do not
contradict each other and are due to free
will. If we move along the path of
guidance of the divine caliphs of God,
Divine blessings can be changed as it is
said,
Ask God to hasten reappearance of
imam Mahdi a lot as your … is in it.
That is, you can change your fate and
destiny by pray, and God will respond
and make a decree to make it happen.
some tools such as visiting relatives,
giving charity, be nice to parents, and
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other actions are mentioned in Shariah
which can change the lifetime, health
and good fortune.
Destiny

The fate of each person (the predetermined incidents during life of each
person ) has been named destiny. The
reason for this naming can be traced
back to this belief that each person's fate
has been pre-determined before his birth
and in the day of Azal, and it was there
where a person was determined to be
fortunate or misfortunate; then when he
would come to the world, inevitably, he
would be the subject of that madedecision and is unable to make a change
in it; No, this is not the case, and in his
answer, we should say: people will be
fortunate or unfortunate, Shiqi or Sa'id,
in the course of their arbitrary actions,
and it is not true that his fate is
unchangeably determined in Azal day
and before his birth. This is contrary to
divine Justice. It is incompatible with
the belief in monotheism. Does the
Merciful and Companionate God has
enmity with anyone to set him to be
misfortunate from the very time of Azal,
then He will give life to him and forces
him to follow the same path of affliction
and ironically punishes him in the
Hereafter? Shame to this untrue
thinking!
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The root of this pessimism in God lies in
the false belief of Jabr, which we said it
came from the devils, who, when
disobeyed God willingly and was
dismissed and driven away, attributed
his mistake to God and shifted blame of
his wrongdoing to God! The fate of
humans depends on their own voluntary
acts. If you have been “Hur” the general
commander of the Yazid troops and
have chosen cruelty, or you have been
"Zuhayr" who joined ill-intentioned
people, but even in the last days of your
life,, you can make a good choice
willingly; then you become so blissful
that till the end of the world, all good
people in all time will envy them and
say to them: may our parents be
sacrificed for you… It can be said that
the distance between misfortune and
fortune, good destiny or bad destiny,
heaven or hell, to be loved by God or
not is a voluntary decision!

If the complaint is about some
developmental affairs ﺍﻣﻮﺭ ﺗﻜﻮﻳﻨﻰsuch as
race and color, or the beauty and
ugliness, poverty and richness, and ..., it
should be said they are not the criteria of
superiority or receiving rewards or
punishment, and the value of human
beings only depends on faith and piety.
All of these evolutionary differences are
wise, whether we understand or do not
understand it; these differences are
sometimes due to the behavior and
actions of humans or even their
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predecessors and their contemporaries,
and sometimes due to the divine wisdom
which are in the entire course of his life
to his goodness.

Therefore, fear of fate, as well as belief
in Jabr and referring divine decisions to
some vain reasons and complaining of
what God pre-determined does not lead
us to anywhere, but human beings are
subject to their own actions ( ﻛﻞ ﻧﻔﺲ ﺑﻤﺎ
 )ﻛﺴﺒﺖ ﺭﻫﻴﻨﻪand his choice in the light of
his discretion can make him a winner or
a loser. If you willingly put yourself in
the path of guidance of califatullah and
join him, by your efforts and
califatullah’s pray, the best destinies
await you ...
Development process and decree of
God
Someone said, "They say that we have
two worlds: the world of development
and the world of law. Would you please
explain what the meaning of these two
worlds is?" I said: the meaning of the
world of development includes issues
that return to Almighty God to run, such
as the whole creation, creation of
heaven, the earth and the sea, the
creatures and plants, and the descent of
rain and the creation of blessings name
the few. and the purpose of the world of
 ﺗﺸﺮﻳﻊis the domain of human actions in
which do’s and don’ts are outlined by

God, these outlines are Sharia (laws) set
by God and explained by his apostles.

Therefore, the universe of the  ﺗﻜﻮﻳﻦis the
domain of God and the world of  ﺗﺸﺮﻳﻊis
the domain of human activity. People,
due to their free will, are different from
all other signs of ﺗﻜﻮﻳﻦ. The earth,
planets, animals and plants are all forced
to move on the same order and circle
that they are placed on, but humans for
the sake of their freewill are free to
choose, and therefore for their arbitrary
actions, in the world of ﺗﺸﺮﻳﻊ, should be
held accountable whether or not they
follow the laws? Have been obedient or
disobedient? Have been a righteous
person or not? …
He said: Are these two worlds
completely separated and do not affect
each other? I said: Yes, and the
interesting point is this! He asked,
“how?” I said: God, Who is the Creator
of the world of  ﺗﻜﻮﻳﻦhas said that if
people act well in the world of law ﺗﺸﺮﻳﻊ,
I will also make changes in their favor in
the world of ﺗﻜﻮﻳﻦ, for example, I will
increase the abundance of blessings and
descents of blessings from heaven and
ْ َﻮﺍ َﻭﺍﺗﱠﻘ
ْ َُﻭﻟَﻮْ ﺃَﻥﱠ ﺃَ ْﻫ َﻞ ْﺍﻟﻘُ َﺮﻯ ﺁ َﻣﻨ
earth ( ﻮﺍ ﻟَﻔَﺘَﺤْ ﻨَﺎ َﻋﻠَ ْﻴ ِﻬﻢ
ﺽ
ﺕ ﱢﻣﻦَ ﺍﻟ ﱠ
ٍ  ; ) ﺑَ َﺮ َﻛﺎin the opposite,
ِ ْﺴ َﻤﺎ ِء َﻭﺍﻷَﺭ
if they are rebellious, they will be given
a hard livelihood, and in some cases,
they will receive a heinous and terrible
punishment as people of Noah, A'ad,
and Thamud received. In the traditions,
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these direct interactions of the world of
ﺗﻜﻮﻳﻦand  ﺗﺸﺮﻳﻊhave been mentioned, as
for example drought is considered to be
as a result of the unjust verdicts of
judges ... therefore, the actions of people
can affect the world of ﺗﻜﻮﻳﻦ.
He said: Could you count the many
afflictions the people had to struggle
with after the demise of the Prophet
(PBUH) as a result of their disobedience
of his commands about his successors
and forgetting Qur'an and Ahlul-bayt
(as)? I said: Certainly, this is so. If they
had accepted the authority of Imam Ali
(as), they would not be surrounded by
the oppressions of Bani Umayyah and
Bani Abbas. If they did not leave the
imams alone, they themselves were not
caught up with the mischievous ones
like Motavakkil and others…
He said: Is it based on this rule that we
are promised to enjoy the abundance of
blessings and the descendant of superheavenly and earthly blessings at the
time of rulership of the Imam of the
Age, imam Zaman? I said, “Definitely!
Because at that time all people will be
on the right path of servitude ( ﻳﻌﺒﺪﻭﻧﻨﻰ ﻻ
ً  )ﻳﺸﺮﻛﻮﻥ ﺑﻲ ﺷﻴﺌﺎand follow infallible
imam, then the world will be such a
paradise for them that has never be seen
in history. Hearts faithful, people kind to
each other, blessings abundant, thoughts
fruitful, poverty and ignorance away,
and the torch of hope burning.  ﺗﻜﻮﻳﻦand
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 ﺗﺸﺮﻳﻊbesides each other will be united,
having one voice and going on one
direction, and the world will be like a
garden from this unity ...
Appropriateness
punishment

of

crime

to

One of the most beautiful analyzes
concerning the subject of justice for me
was when I learned that the actions of
humans have great effects on today's or
future worlds, and that the divine justice
necessities rewards or punishment to be
appropriate to the actions.
For example, if someone poisons the
water drinking water of a city, causing
disease or death of people, should his
punishment be some months in jail or
fines? What is the penalty for sentencing
those who die or have had a mental
illness or livelihood or deprivation due
to his or her actions? Are human beings
capable of treating the various effects of
their actions during the present and
future?
If a person chooses the path of
distraction and disbelief and causes
other people to have a disadvantage, and
the generations who are deprived of
guidance from this infidel to the
resurrection, and the crimes that result
from this deprivation of guidance, occur
in the system of courts Is human
capability, criminology, and punishment
appropriate?
Is
the
appropriate

Justice of God

punishment in this world possible for
such crimes? Those who do not
complain and oppose the punishment of
perpetrators in Hell, do not they think
that the effects of a sin and a crime may
have inflicted enormous damage if the
claimants can identify the perpetrator.
Forever, he is a shit and they will
demand his punishment, and he must,
even for a crime, be extremely
responsible to the claimants, be it to his
other offenses ...

Another important point is the person
who is charged with the crime. If
someone commits a crime against the
best of creatures who is Prophet, ie, the
Prophet Muhammad (PBUH), or
poisoning them and martyred them, and
deprives a great nation of the blessings
of their existence, The Koran will even
kill the ordinary man in the killing of all
human beings (I will kill the soul of the
faction of the killing of Alnas), but how
will it be the crime of a person who has
a world of existence Is Ashraf depriving
creatures or imams and guiding people
of the people?
We are asking that if anyone has
committed a crime against the great
creator and the devout deity, he will
disobey his command and have done his
sin; for the mercy of the blessings and
the grace of God and the beneficent God
and the bestowal of all blessings ... What
would this guilty be, would the

punishment be commensurate with this
crime? Would his minimum punishment
not be distorted by the mercy of this
great creator and he would not be
punished? It is added to this punishment,
the works of which this courage affects
the family and other human beings It has
also been added that the works that he
committed on his developmental affairs
have caused deprivations to others. Here
too, I mentioned the fine point that If
our attitudes lead to the prolongation of
the absence of the Imam of the Day of
Atonement and the delay in their
adventures, how much will we be
blamed on the right of the people who
have been suffering and deprived with
this delay? Forgive us as a merciful God
and with mercy. We act not justice ...
Evils
You say that God is the creator of all
good, so who is the Creator of evils?
Does God create evils? Answering this
problem, for centuries, has obsessed
minds of experts: we, unlike the
dualists, do not have two gods (good
God and the god of evils: Ahura and
Ahreman) then to whom do we attribute
evils? Some people, instead of finding
answer, have erased the question and
said that we have no evils at all so as to
pursue their creator; because the evils
mean absence of goodness and absence
of something does not need a doer!
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But the truth is that we are faced with
diseases, drought, poverty, war, pain,
disasters, tsunami, and disasters; we find
them evils and against our will; we can
not deny them. Then, what are these
evils and is the creation of evils
compatible with God's Justice? That is,
God has created evils and thrown them
into our lives to cause distress and
disturbance?

The clear answer is: First, Allah does
not originate and runs any evils, but
evils have been made as a necessity for
punishment, and this is the very justice.
God creates hell when it is necessary to
punish the sinful ones. The creation of
some of the tribulations and sufferings is
due to this principle. It is necessary and
in accordance with justice, and their
creation is not prior to blessings but in
return for disobedience.
Second, we regard some things as evil,
while they are necessary for human
perfection, and in fact they are good, not
evil. For example, sufferings, pains and
disasters are essential to carve a nice
statue out of unshaped stone of human
being; these are necessary in drawing
attentions of human beings to God, to
open the door of prayer and to connect
him with the Creator. Therefore,
illnesses, poverty, and some of the
disasters and harassment of the
opponents and obstacles on the way and
even the existence of Satan when open
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the door of emancipation and refuge to
God are not evils any more. In fact they
are good for the development of man,
and we should not count them as evil
and think God owes something to us!

The most important thing concerning
evils is that a great deal of the evils are
the result of our own actions; in fact we
make them. Who are making weapons
and are preparing chemicals and atomic
weapons, and then wage wars in each
corner of this world to sell their
weapons? They kill thousands of
innocents for the sake of money and do
not feel ashamed of their evil actions.
Who rob the rights of others through the
plunder of others' property, causes
poverty, and starvation? A who disturb
health and comfort of people by
destruction of environment? Who are
real evil maker who attribute their
actions to God? God can stop them but
it requires His creatures being deprived
of their freewill power, which is a
violation of why humans are created.
Humans should have the power to
choose, then differences among them
will be revealed ... Hoping for a day
when humans are wise enough to be
good-maker not evil-maker. We have
given this glad tiding that in the
rulership of imam Mahdi (p.b.u.h.),
humans will reach such a basis of
knowledge and faith and resolution...

Science of eternity

Justice of God

One of the other claims of believers in
Jabr is the  ﻋﻠﻢ ﺍﺯﻟﻰscience of God. They
say that in the  ﻋﻠﻢ ﺍﺯﻟﻰscience of God,
destiny of each person, good or bad, is
written and when they come to this
world, that pre-determined plan will be
realized exactly.
If that fate does not emerge, God’s
knowledge will go under question. In
fact, it turns out that His knowledge was
not true and He was ignorant.
Therefore, what is determined by ﻋﻠﻢ ﺍﺯﻟﻰ
will be fulfilled exactly, and it will not
be violated. It is also clear why this
opinion is not correct, because
knowledge of God encompasses all
events of the world including actions of
human being; He never forces them to
carry out an action. A person realizes by
his conscience that the act is his act, and
nobody's knowledge requires him to do
so. Such as a teacher who, for his
experiences, declares a student will not
pass final test, but this former
knowledge of the teacher never forces a
student to fail ...
In other words, it is again predetermined by God that we enjoy the
right to have freewill. That is, it is
recorded in this knowledge that we will
do that work freely in what time and
where. How will this record compel us
or force us ?! The fact that we do

something
arbitrarily
and
not
compulsorily does not have a cause and
effect relationship with knowledge of
God to force us for this relationship we
do something. Linking our actions with
the knowledge of God is irrational and
contrary to conscience.
We have examples in the same world
that for the approximation of the mind
that someone's previous knowledge is
not obligatory to do anything else, the
predicates and clarity of this sample are
some of the clearest possible ways and
predictions for the future. In some cases,
it comes to fruition. Are their
predictions compelling of those who are
foretold? Another example is the
scholars of the science of Jefr. A
scientist who, with certain numerical
mechanisms, announces an event in the
future that will occur and, of course,
also materialize. Does the science of this
world of Jefar make it compulsory for
individuals to carry out their
deterministic work Will it be? You
acknowledge that this is not the case,
and their knowledge and ideas do not
relate to the voluntary act of individuals.

Falling with conscience and reason leads
to such misconceptions of human
arbitrary action. Once we find that we
are one of two choices, one freely
chooses and chooses one, how it stems
from its eternal destiny Or to attribute
the science of eternity to the right or
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other factors ?! If in the science of
eternity it has come true that you, with
your freedom, are boundaries and
servants of the Mahdism valley, are your
consciences He says you are forced to
do this and do not have the right to do
so?!

to do it at his own discretion, but with
the help of you. Divine  ﺗﻮﻓﻴﻖis one of
the hallmarks of His glory and Mercy to
the servants. According to Imam Ali
(AS), all good works are done by the
opportunity God prepares for us, and
there is no good or bad work that we do
but there is no sign of divine Tufiq in it.

Success and Failure
One of the beautiful effects of God's
mercy and kindness is to grant us
success  ﺗﻮﻓﻴﻖin doing good and
benevolent things. We freely and
voluntarily carry out a good deed, but
He is the One Who has the means and
paves the way for us to do good. Indeed,
He in an indirect way helps us to
accomplish those tasks. This Godly
thing is named ()ﺗﻮﻓﻴﻖ, and comes only
from God. This help and assistance and
cooperation is one of the effects of
servitude and being a servant of God,
which will be given to gracious servants.
 ﺗﻮﻓﻴﻖis the inspiration which provokes
us to do good deeds and is helping to
accomplish that, and we pray and ask
Allah Almighty: o’ God! help us to do
what you like and what pleases you.
This is similar to when you are giving
your child an opportunity to do good
and it is because you really like him, and
as much as you can, you prepare him for
it. In this way, you have shown your
kindness to him while you have not
force him to do it. In fact, he will be able
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The opposite is true for leaving alone
(Khuzlan) ﺧﺬﻻﻥ. This word means
abandoning a person with no help and
assistance. and applies to someone who
has been deprived of God's help for
some unacceptable behavior, and no one
is able to help him. Such a person who
has been distracted by Satan, in the Day
of Resurrection will not receive any help
from Satan and will be abandoned by
Him (and the Holy Qur'an). In both tufiq
and Khuzlan, there is human authority
and freedom in choosing, but in tufiq we
have assistance, and help of God, but in
Khuzlan, there is no help by God, and he
is left to himself...
Acts that lead to Khuzlan and not
receiving divine help include: attaching
to non-God, committing and revealing
sin, abandoning the command to the
good and forbidding the wrong deeds
and breaking the promises and the
abandonment of the help of believers
when you can and spending lifetime in
the search for the wealth of world, and
at the top of all of them, the leaving
Amir Moominan, Ali alone. As we read

Justice of God

in the prayers of the Holy Prophet
(pbuh) on the day of Ghadir, after he
introduced his successor, said, o’ God!
Leave those who leave him …

Today, if people leave his son who is
imam Al-Zaman alone and do not help
him, peace be upon him, will be entitled
to the same prayer and will be left by
God and vice versa, if they help, they
will be entitled to the prophet's (pbuh)
prayer said in the same Ghadir day,
“help whoever helps him.” And in this
way all tufiq of God will receive the
helpers.
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The Prophet of Islam, The Most Perfect Role
Model For Humanity
Ayatullah Safi Golpaygani
Translated by: Nilofar Ali-Naqi

Abstract: Human beings have been always looking for the best; a best role model n
ot only to be followed in this life but also a great role model who can guarantee Her
eafter. God, the Almighty, who knows human beings well, He Himself choses a role
model for humanity. All Prophets are the great role models set by God and the last P
rophet as he is the Prophet of the most perfect religion can be the best role model. H
ere, the author, who is a famous and honored religious scholar, deals with some asp
ects of his greatness.
Key words: role model, social reforms, society.
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The Prophet of Islam

The most complete role model of

clearer,

humanity

expression.

The holy existence of Muhammad

The expression in which lies all the

(pbuh) the Prophet, encompasses all

equalities, fraternities, and denial of all

human dignities and the virtues of an

absurd privileges, the expression that

unrivaled human being, the explanation

according to Gustave le bon, the famous

of which is not possible in a message

French scientist, In his book entitled

and book.

Islamic civilization and the west is the

If the epithet of being hero was

crown of honour that is only on the head

appropriate for the exalted status of

of Islam, the expression that declares the

prophets, we could consider the prophet

freedom and rights of humans, the

of Islam, as Thomas Carlyle - the

expression that fair scientists are humble

famous historian - points out, he is the

in front of it and abrogates racial and

only successful and unrivaled hero in all

tribal privileges.

grandeur which above all grandeurs, is

The truth of the invitation of prophet to

the grandeur of his

justice and goodness is an invitation to

mission

and

invitation.
Among

and,

liberator

than

this

justice, goodness and kindness which
those

who

have

raised

the Quran states the truth of it is to

throughout history to do social reforms

revive goodness and proper life style.

or for radical revolutions throughout

He is the prophet of goodness. He is the

history. There hasn’t been any mission

role model of humanity that invites

more exalted and more revolutionary

people to friendship, humanity and

than that of the prophet. The basis of the

righteous deeds. He is the one who

invitation of the prophet of Islam is the

invites people to the truth and speak the

invitation to monotheism summarized in

truth, honesty and against the arrogance.

the expression ..ﻻ ﺍﻟﻪ ﺍﻻ ﺍ, which is no

Finally, it must be said that he is the

word or expression more valuable,

prophet of mercy for the world, but
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regrettably,

this

brilliant
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figure

Is

Knowing this sirah is science and not a

presented by a number of harsh and ill-

science but a lot of sciences; all these

fated ignorant people today .in return for

sciences are taught in this science which

this greatness, our duty is also heavy,

interprets the seen and unseen universe.

Muslims should draw attentions of the

Here we are going to be acquainted with

world to Islam as the Quran states: Islam

some aspects of his greatness.

is religion of peace the benevolent of all
the world and the right leader for all

Greatness in the fundamental social
reforms

people seeking a safe and transparent
way, The truth of this religion is
explained in the words and statements of
the prophet and the infallible imams.
The prophet said that if you do not want
to be astray, follow the Quran until the
day of judgment in its following is the
real life of human .For the Islamic and

There is no one in the history of the
leaders of the great reforms and great
revolution that could have been able to
make such great social, practical, and
theological

revolutions

like

what

prophet of Islam had done in that short
period of time.

human community, nothing is more

Someone said: a man said to the prophet

informative and instructive than the,

of God :

familiarity with the prophet and his
religion. It should be presented as a
global science but higher than global
science and muslims and the human
community need to know more about
this

multi aspect deep

sirah

and

researches, discussions of studies on it
are of vital importance as it includes and
mental life of mankind.

O Messenger of Allah : we do not know
how to thank you. We owe you a lot ;
you have saved us from the heavy
burden of our ugly habits and the chains
entangled us. Then he explained the
story of his seven years old daughter
who was buried alive by him and said, I
would not forget when I wanted to bury
my beautiful and sweet daughter alive
and to throw the soil on her, She was
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The Prophet of Islam

taking the skirt of my clothes and

was abandoned as soon as the verse of

begged me. She said: oh father! Why do

forbiddance of wine and no person did

you treat me like this?

not drink wine and even a drop of wine

But as much as she pleaded and cried,
she could not stop me committing this
great crime and I, by my own hands,
buried my seven years old daughter.Oh
you the Prophe!we owe you a lot, it was
you who saved us from ugly habits and

was not found . In the day of declaration
of forbiddance of wine, people pour all
their wine jugs to the ground. Gambling
was stopped, woman and girls were
honored and reached the real rights of
human beings. Slaves found humanistic
respect, were immune from oppression

non humanistic actions.”

and
Tolstoy said: ‘There is no doubt that
Muhammad is of the greatest men who
did great services to the community. It is
enough for his glorify that he guided a
nation towards the light of truth and he
stopped people of blood shedding,
burring

girls

alive

and

sacrificing

humans. A man like him deserves
respect and praise.’

injustices,

programs

and

began,

their

freedom

transactions

and

contract were established on the correct
foundation. Arrogance and tyranny were
disgraced and modesty and humbleness
were honored. The laws and regulations
for inheritance, marriage divorce, war,
peace,

will,

heba

ﻫﺒﻪ,

mortgage,

farmstead, recordation of property and
etc. were put into practice. Financial

The prophet was still alive when the

rights of orphaned were not violated.

idolatry had been uprooted in the

Women were not regarded as properties

Arabian peninsula, and there remained

of men any more. Men were not allowed

no sign of idols; then worshiping God,

to divorce or remarry women as many

prayer, fasting, Zakat, and other duties

times as they wanted. Poor and deprived

and Islamic programs were practiced

people of the community were placed

and

besides riche ones; but even because of

the

corruption

was

stopped.

Drinking wine which was very common
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their qualifications, they found higher

cooked at his home; he gave priority to

position than rich ones.

poor ones over himself, Fatemah, Hasan

The description of the greatness of the

and Husain.

prophet in the social basic reforms he

In that time when the poorest people of

made is very long. The history of the

each society were deprived of any rights

reformers and revolutionary men does

and had to live a miserable life, when

not show anyone to be successful in all

they were abused and oppressed, the

various fields of materialistic, spiritual,

holy Prophet of Islam whose mission

social and personal to be as successful

and invitation was to help this low caste

as Prophet considering the length of his

of society and observing their rights,

rulership.

tried hard for them. In the holy Quran

His dignity: not being obsessed by

they are emphasized frequently and a
plan to set them free is predicted. The

world

holy Prophet tried to be as similar as
In this greatness the prophet of Islam
was a role model and he was the best of
all pious ones. Of the signs of his piety
was this he himself sewed his footwear
(nalin) at the time when he was at the
zenith

of

financial

wealth

possible to poor ones in his life style.
His food was very simple like theirs and
his clothes like their clothes. He did not
save up money, and spent them for poor
ones.

and

materialistic power. He stitched his
clothes himself and he tried to keep
away from luxury life style, and if he
saw an expensive things at his home, he
would say, hide it from my eyes, lest it
engages me to the world…

Other prophets like Jesus were all pious
but the difference is for example Jesus
did not have any wealth or power but the
Prophet of Islam was wealthy since the
beginning of his Prophethood, as his
wife Khadijah was rich and after that till
the day of his demise, he had the control

It happened frequently that days but
even months passed by but no meal was

50

of Arab Peninsula at his hand; but still

The Prophet of Islam

he was pious and indifferent to the

Islamic laws and refer to the results of

world. He got used to fasting and hunger

unbiased non muslim researchers.

and fasted many days.

The importance of this subject is more

Greatness and dignity in issuing rules
Among the great policy makers and law
makers, the holy Prophet was given a
great tufiq by God that no one else could

apparent when we pay special attention
to the cooperation, discussions, studies
and researches which have usually
undergone before issuance an order or
law. Is not this a greatness for a person

be comparable to his.

whom did not have any training in this
Law which are set and issued by
complicated and large parliaments are
not immune from shortcomings and
errors, they are usually in the need of
revision,

alteration,

amendment

or

nullification. But the laws in 23 years
and in various aspects including prayers,
fasting,
economy,
political

Haj,

supplication,

agriculture,
issues,

civil

trades,

inheritance,
conflicts,

regard, a person who did not attend any
related course, but could set laws which
even today after passage of 14 centuries
proved to be the most humanistic laws,
approved by law makers of the world
and by the confession of men of
knowledge an answer to problems of
people?

This

greatness

is

really

praiseworthy and reason of a heavenlygiven mission.

punishments, ethics in details like table
manner, clothing, sleeping, walking,
taking care of patients, health care, etc.
could be the best role model and
therefore depicts thousands of thousands
comprehensive and complete life style
for humanity, who can be except the
holy Prophet of Islam. Any one who
does not believe in this could study

His justice
(Being fair while treating people)
In this aspect, the holy Prophet of Islam
was the unique teacher of equality and
fairness. He, in addition to announcing
equality of people with each other by the
verses of holy Quran, was teaching this
to people by his deeds.
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When he hold a meeting there was no

In one of the wars, they wanted to kill a

high or low seat there; no one can guess

sheep and baked it. Each person was

which one is the prophet. So, no one can

responsible to do something, the holy

claim the holy Prophet was sitting in

Prophet said, I gather some wood. They

better or higher place than others or he

said, we take all responsibilities. (you

sat near to wealthy individuals. These

don’t need to work) but he answered, I

words and prestigious maneuver which

do not want to have more privileges than

even today are its fans, but it was not

you.

welcomed in the educational school of

He always said,

the Prophet. To be poor or rich, king or

ﻟﻴﺲ ﻟﻌﺮﺑﯽ ﻋﻠﯽ ﻋﺠﻤﯽ ﻓﻀﻞ ﺍﻻ ﺑﺎﻟﺘﻘﻮی

beggar were all equal in his eyes.
In the battle of Badr which the number

Or
ﺍﻟﻨﺎﺱ ﺳﻮﺍء ﮐﺎﺳﻨﺎﻥ ﺍﻟﻤﺸﻂ

of beasts, horses and camels was less
than the number of soldiers, they had to
divide the beasts among themselves in a
way that each two or three soldiers had
to mount on a beat one after the other.
This was true about Prophet. He and two
others – one of these two was Ali- also
was given one beast. When it was
Prophet’s turn to dismount the beast, Ali

Here we suffice to these aspects and do
not talk about other great attributes of
him

like

perseverance,

braveness,

honesty, piety, forgiveness, and his
miracles.

When

non-Arab

people

confessed to his greatness and when a
Christian poet composed a poem like
this,

and the other person offered him not to

...ﺍﻧﯽ ﻣﺴﻴﺤﯽ ﺍﺟﻞ ﻣﺤﻤﺪﺍ

dismount. But he did not accept. He got
off and said something close to this:

I

neither are you better than I in walking

Mohammad and I know him as the

nor do is my need to mercy of God less

preface of the great book of honor.

than yours.
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am

a

Christian

and

I

praise

The Prophet of Islam

The hope is this great message of him
could be transferred to people of the
world specially the young generation.
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The interpretation of caliphate verses
from sheikh Saduq point of view
Mojtaba Kalbasi
Abstract:
Sheikh Saduq not only was unique in Fiqh, Hadith and Kalam but also had a
praiseworthy personality in the realm of interpretations. This article by scrutinizing
the introduction of the book “ Kamaluddin” and separation of the topics and the
points which he inferred from the Surah Baqarah, aims at clearing the position of
sheikh Saduq in the realm of interpretation.
The present article classifies the issues in six general topics which in addition to
explanation of Saduq’s p.o.v. by referring to the holy verses of Quran pin points to
the significant and fundamental points regarding Imamat and Mahdaviyat.
Key words: interpretation, Caliphat verse, Sheikh Saduq, Caliphat, Caliph

Introduction
Of the significant issues regarding
Mahdaviyat is its place in the holy
Quran and Interpretation. Sheikh Saduq
at the beginning of his great book “
Kamaluddin” offered a profound and
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juridical discussion which include
essential points concerning Imamat and
Mahdaviyat. Due to the importance of
his mentioned points and also the high
position
of
Sheikh
Saduq
in
interpretation, the present article, by
classification of the introduced topics is

The interpretation of caliphate verses

to show the position of Sheikh Saduq
and also some aspects of the profound
concepts of the verse 30 of Surah
Baqarah.

Sheikh Saduq
Sheikhul Mashayekh, Muhammad ibn
Ali ibn Husayn ibn Mosa ibn Babevey
Qumi, called Saduq, his epithet
Abujafar, eas from Qum. He was of the
great Shia scholars, and he was
considered as a principal of religion,
named “ Raisul Mohaddesin” (i.e. the
director of hadith narrators). He was
famous as Saduq as he was honest and
reliable in narrating traditions from
Ahlul Bayt.
One of the features of Sheikh Saduq is
he was born by the prayer of Imam
Zaman; due to this, he could reach a
high position of knowledge and piety
and others could benefit from his
knowledge as well.
Najashi told about Sheikh Saduq, “ ﺷﻴﺨﻨﺎ
" “ ﻭ ﻓﻘﻴﻬﻨﺎ ﻭ ﻭﺟﻪ ﺍﻟﻄﺎﺋﻔﻪthen he named a
hundred and ninety books of his
writings including the great book of “
man la yahzuruhul Faghih”, one of the
fourth book (  )ﮐﺘﺐ ﺍﺭﺑﻌﻪand of the most
important Shia resource books in
inferring religious verdicts. Allameh
introduced him in summery as  ﺷﻴﺨﻨﺎand
 ﻓﻘﻴﻬﻨﺎand ibn Davood introduced his as
ﺷﻴﺦ ﺍﻟﻄﺎﻳﻔﻪ

Sheikh Saduq’s high position in
knowledge and piety wondered religious
scholarsand they asserted his knowledge
to the extent that Zahabi named him as
.ﺭﺍﺱ ﺍﻣﺎﻣﻴﻪAnd Khatib Baqdadi knew
him as ﺷﻴﺦ ﺍﻟﺸﻴﻌﻪ.
Shekh Tusi, in  ﺍﻟﻔﻬﺮﺳﺖafter praising
him, counted his works to three hundred
books and wrote about him:
Sheikh Saduq was incomparable with
other religious scholars of Qum in terms
of his knowledge.

When his name is mentioned,
appearance of a great hadith narrator, a
talented scholar of ilm Kalam, and a
faqih comes to mind. The proof on his
knowledge are the books ﻣﻦ ﻻ ﻳﺤﻀﺮﻩ
 ﮐﻤﺎﻝ ﺍﻟﺪﻳﻦ ﻭ ﺗﻤﺎﻡ ﺍﻟﻨﻌﻤﻪ، ﺍﻟﺘﻮﺣﻴﺪ، ﺧﺼﺎﻝ،ﺍﻟﻔﻘﻴﻪ
and tens of other books. By a brief look
at some of his works, it becomes clear
that he was a deep person, a precise and
innovative person; from the books
illustrating his ability is the opening of
the book Kamaluddin which shows the
power of Sheikh Saduq in the realm of
interpretation.

The motivations of Sheikh Saduq to
write Kamaluddin
The late Saduq wrote in this regard,
One night, when I drifted into sleep after
thinking about my family, friends and
the bounties that the Almighty Allah had
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bestowed on me, I dreamt that I was
performing the circumambulation of the
Holy Kaaba in Mecca and in the seventh
round I was near the Black Stone (Hajar
Aswad), and upon reaching it I was
kissing it. I was saying that

ﺍﻣﺎﻧﺘﯽ ﺍﺩﻳﺘﻬﺎ ﻭ ﻣﻴﺜﺎﻗﯽ ﺗﻌﺎﻫﺪﺗﻪ ﻟﺘﺸﻬﺪ ﻟﯽ ﺑﺎﻟﻤﻮﺍﻁﺎﻩ
I had repaid my trust and fulfilled my
covenant so that it might be a witness of
this. At that moment I had the honor of
seeing my master, the Master of the Age
(a.s.) standing at the door of the Kaaba.
My heart began to beat fast with
excitement and he came to know my
inner feelings which were reflected in
the worried expression on my face. I
saluted him and he replied to my
salutation and then asked me: Why don’t
you write a book regarding the
occultation, so that your sadness and
worries are removed? I said: O son of
Allah’s Messenger, I have compiled a
number of books about occultation. He
said: Not in this style. I order you to
compile a book on occultation and
therein mention about the occultation of
the prophets (peace be on them). After
that, the Imam (a.s.) departed from
there. When I woke up, I began to weep,
supplicate and express my humility till
dawn break. In the morning, in
compliance with the commands of the
Proof of Allah, I began the compilation
of this book. While I pray for the help of
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Allah and I rely on Him and seek
forgiveness for my shortcomings. My
Taufeeq is only from the Almighty
Allah, I rely on Him and I turn to
Him.1(p.22)

The
opening
“Kamaluddin”

of

the

book

Following the explanation of the goals
for writing Kamaluddin, Sheikh Saduq
started his discussion by this title taken
from a verse of Quran:
 ﺍﻟﺨﻠﻴﻔﻪ ﻗﺒﻞ ﺍﻟﺨﻠﻴﻔﻪappointing caliphs was
before creation.
To elaborate, Sheikh Saduq by referring
to the verse

ًﺽ َﺧﻠِﻴﻔَﺔ
َ َﻭﺇِ ْﺫ ﻗَﺎ َﻝ َﺭﺑﱡ
ِ ْﻚ ﻟِ ْﻠ َﻤ َﻼﺋِ َﻜ ِﺔ ﺇِﻧﱢﻲ َﺟﺎ ِﻋ ٌﻞ ﻓِﻲ ْﺍﻷَﺭ
When your Lord said to the angels, "I
am appointing someone as my deputy
on earth,"( the holy Quran; 2:30)
which is famous as caliphat verse,
points to the importance of holy caliphat
and interpreted this verse.
How he reasoned and interpreted this
verse, his opinion towards Quran and its
place can be understood which shows he
believed in Quran remained intact of any
distortion; otherwise, any reasoning to
Quran, if this belief is not held, would
be shaky. Then he mentioned significant
points following the verse which a few
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interpreters paid attention to and later
we will talk about them separately.

1.
Importance and hikmah of
caliphat
1.1. The importance of appointing a
Chaliph in comparison to other
creatures
Sheikh Saduq wrote in the explanation
of this important point:
The Almighty Allah says in His book:

ًﺽ َﺧﻠِﻴﻔَﺔ
َ َﻭﺇِ ْﺫ ﻗَﺎ َﻝ َﺭﺑﱡ
ِ ْﻚ ﻟِ ْﻠ َﻤ َﻼﺋِ َﻜ ِﺔ ﺇِﻧﱢﻲ َﺟﺎ ِﻋ ٌﻞ ﻓِﻲ ْﺍﻷَﺭ
When your Lord said to the angels, "I
am appointing someone as my deputy
on earth,"( the holy Quran; 2:30)
Hence, the Almighty Allah commenced
caliphate even before the creation of
human beings. This verse proves that the
wisdom of caliphate is beyond the
imagination of creatures. Therefore, He
initiated caliphate first because He is
Pure and Wise. A wise being is one who
initiates with an important task instead
of an unimportant one.(p.24)
In these sentences Sheikh Saduq
referred to the general rule that God is
Wise and a Wise One gives priority to
the most important one (appointing a
caliph) over other important things
(creation of human beings) in his plans
and programs and pointed out to several
points:

a.
The role of rules ( the rule of
priority of the most important one
over others:  )ﻗﺎﻋﺪﻩ ﺗﻘﺪﻳﻢ ﺍﻫﻢin
interpretation
The subjects of  ﺗﺎﺧﻴﺮ، ﺗﻘﺪﻳﻢand their
derivations, are of the determining
topics
in
understanding
and
interpretation of Quranic verses.
Therefore, the scholars of Quranic
science count this issue as a Quranic
issues and debate about it.
The author of Kamaluddin by referring
to the priority of caliphate over creation
in Surah Baqarah emphasized that this
priority is the proof of importance, and
special place of it.

b.
The
emphasize
on
companionship and compatibility of
Quran and household of Prophet to
remark rightness
After explanation of the importance of
caliphat, Mohammad ibn Babevey stated
the compatibility of Thaqalayn by a
tradition from Imam Sadiq and then
wrote:
This statement is supported by a
tradition of Imam Ja’far Sadiq:
َ ﻠﻖ؛ ﻭ ﺑَﻌﺪ
َ  َﻭ َﻣﻊ،ﻠﻖ
َ ﺍﻟﺤ ّﺠﻪُ ﻗَﺒ َﻞ
ﺍﻟﺨﻠﻖ؛
ُ
ِ ﺍﻟﺨ
ِ ﺍﻟﺨ
“The proof of creation arrives before
creation, along with it and after it.” If
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Almighty Allah creates beings without a
proof then He has ruined them and left
them to foolishness.

1.2.
Caliphat, the criterion of
assessing sincerely and faith
Sheikh Saduq wrote in the explanation
of this point:
It also means that Almighty Allah
wanted to bring out the hypocrisy of a
hypocrite and pure intentions of the
virtuous by ordering His creatures to
prostrate before Adam. The world took
the veil off the faces of both of them –
the angels of Allah and Shaitan. If we
consider its meaning that the right to
appoint the caliph is given to a person
who has evil intentions, the world could
never have been able to take the veil off
his face. In this case, a hypocrite will
always elect a person who orders people
to obey him and bow down in his
presence.(p.26)

1.3. SPREAD OF BENEFIT OF HOLY
CALIPHAT
The author of Kamaluddin explained
this point like this:
One more point worth mentioning here
is that words are ranked according to the
honor of addressee and the addressed.
The way a person talks to his slave is
completely different from the way he
talks to his master. Over here, Allah is
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the addressee and all His angels are the
addressed. Every general word has a
general purpose hidden in it in the same
way as a particular word has a particular
purpose hidden in it. The reward of a
general is more than that of a particular

thing. (p.28)
1.4.THE RELATIONSHIP BETWEEN
UNITY OF God and holy caliphat
Sheikh Saduq to explain it wrote:
In the verse ًﺽ َﺧﻠِﻴﻔَﻪ
ِ ﺇِﻧﱢﯽ ﺟﺎ ِﻋ ٌﻞ ﻓِﯽ ْﺍﻷَ ْﺭ
Hence the words of Allah: “When your
Lord informed His angels…” proves
that it has one of the meanings of
Tauheed hidden in it because the
connotation used here is in general form.
If two words have similar meanings, the
order of one of them is also implied in
the other. Almighty Allah knew that
some of His creatures will testify to His
oneness and obey Him. This group will
have enemies who will accuse and
oppress them. If Almighty Allah would
have stopped them forcefully then the
purpose behind creation would not be
fulfilled. This would have expressed
forcefulness and the prospect of reward
or punishment would have become void.
However, this was not the case. Now it
is necessary for Allah to protect His
friends in such a way that the prospect
of reward and punishment does not
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become void. It was done by defining
penalties like amputation of limbs,
hanging to death, killing, imprisoning
and usurpation of rights. It is correctly
said: No one stops people from reciting
Holy Quran as much as a ruler does. The
Almighty Allah has pointed this fact out
in this verse: You are certainly greater
in being feared in their hearts than
Allah.(59:13)

Hence it is necessary for Allah to
appoint a caliph who stops the hands of
enemies from reaching his friends in
such a way that they do not object
because Allah does not befriend a
person who has not fulfilled his duties,
obligations and who is logically worthy
of being dismissed. Allah is too elevated
to befriend such persons. (p.28)

1.5.No excuse left by choosing a
chaliph
The late Saduq explained this point like
this:
This statement means that Allah is
guiding them towards a great obedience,
which is related to Tauheed. Through
this obedience, they would shun all their
desires, injustice, usurping of rights and
all those things, which can deter
friendship with Allah. In this way the
argument is completed and there was no

excuse left for those who keep away
from fulfilling their duties.

1.6. Consistency of Hikmah in the
past and future
The explanation of this verse by him is
like this:
Almighty Allah uses the same logic and
reasoning for future generations as He
has used for the past generations. His
wisdom does not change with time
because He possesses justice and
wisdom. He does not have any special
relationship with any of His creatures.

2.

The necessity of caliphat

2.1. The consequences
appointing caliph

of

not

Sheikh has explained the consequences
of not appointing a caliph like this:
If Almighty Allah creates beings
without a proof then He has ruined them
and left them to foolishness. His wisdom
demands that penalties must be defined
so that mischievous are guided and
wisdom should not permit even a
moment to turn away from the confines
of these ordinances. Wisdom is
generalized in the same way as
obedience is.
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Sheikh Saduq in this part explained the
philosophy of choosing a caliph and
reminded us of two important negative
consequences of not appointing a caliph:

a.
Creation without appointing a
caliph first is to expose creatures to
harm
b.
Leaving
ignorant
and
uninformed ones of the way to
themselves, even for a second, is against
Hikmah.
2.2.
The general hikmah of
caliphat and its fulfillment in all time
Sheikh Saduq wrote in this regard:
Wisdom is generalized in the same way
as obedience is. If a person thinks that
the world can be without an Imam even
for a second, then it is necessary for him
to become a Brahmin because they
refute prophethood. If it would not have
been mentioned in the Holy Quran that
Muhammad is the last prophet, it would
have been necessary for every age to
have a prophet.

2.3.
Compatibility of the issue of
caliphat with logic and nature of
human beings
Sheikh Saduq explained this:
Now that it is already mentioned, there
is no chance of arrival of a prophet or a

60

messenger after the Holy Prophet.
However, the necessity of a caliph is
still in mind. This is because the
Almighty Allah does not invite to
anything unless He makes the human
mind understand its significance. If it is
beyond the imagination of human
beings, the invitation is aimless and it is
not considered as a divine proof.
Everything is influenced by its like and
is repelled by its opposite. Therefore, if
human mind would have rejected the
presence of messengers, the Almighty
Allah would never have appointed them.
Saduq in the following used an example
to clarify this logical issue:
It can be illustrated by an example that a
doctor treats patients by medicines,
which are associated with the patient. If
a doctor treats a patient using a
medicine, which has negative effects on
the health, it would prove fatal. This
proves that God, who is the wisest
among the wise will also not invite to a
cause except that which is in accordance
with human understanding. The
nominator can be identified by looking
at the caliph as in general cases. It is a
common fact that if a king appoints an
unjust successor, the people will insist
that the nominator is unjust.
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2.4.
The necessity of the presence
of caliph in each time

Sheikh Saduq believed that a caliph is a
mirror of attributes of God. He wrote

in this regard,
To explain this fundamental issue,
Saduq, after remarking the previous
points which are the prerequisites to this
discussion wrote,
Almighty Allah has addressed His
messenger in the verse: And when your
Lord said to the angels… (2:30) Here
‘Rabbuk’ means ‘Your Lord’ is the best
proof that Almighty Allah has reserved
this meaning regarding His Imamate till
the Judgment Day. Therefore, the earth
is never devoid of a proof of Allah for
the sake of Muhammad’s Ummah. If
this is not the fact, there would have
been no logic in using the word ‘rabbuk’
or ‘Your Lord’. Instead the word
‘rabbuhum’ or ‘their Lord’ should have
been used. Almighty Allah uses the
same logic and reasoning for future
generations as He has used for the past
generations. His wisdom does not
change with time because He possesses
justice and wisdom. He does not have
any special relationship with any of His
creatures.

3. The
attributes
and
characteristics of a caliph

If Almighty Allah creates beings
without a proof then He has ruined them
and left them to foolishness. His wisdom
demands that penalties must be defined
so that mischievous are guided and
wisdom should not permit even a
moment to turn away from the confines
of these ordinances.

3.2.

Infallibility of caliph

According to the mentioned principle,
Sheikh Saduq inferred that a caliph
should be infallible; therefore, he wrote:
So it is proved that the holy caliphate
needs infallibility and no one other than
an infallible can be a caliph; as the
infallibility of a caliph is an assertion of
infallibility of God.

3.3.
Survival of caliphate till the
day of resurrection
Sheikh by referring to the verse 55
Surah Noor and attaching it to the above
mentioned verse knew caliphate
permanent till the resurrection day and
said,

3.1. Caliph, the mirror reflecting God
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Another point to be considered is that
caliphate will continue till the Judgment
Day. If a person thinks that divine
caliphate implies prophethood only, he
has made a mistake because Almighty
Allah has promised that He will appoint
caliphs who guide as his successors. He
says in Holy Quran:

َﻭ َﻋ َﺪ ﱠ
ﺕ
ِ ﷲُ ﺍﻟ ﱠ ِﺬﻳﻦَ ﺁ َﻣﻨُﻮﺍ ﻣ ْﻨ ُﮑ ْﻢ َﻭ َﻋ ِﻤﻠُﻮﺍ ﺍﻟﺼﱠﺎﻟِﺤﺎ
ﺽ َﮐ َﻤﺎ ﺍ ْﺳﺘ َْﺨﻠَﻒَ ﺍﻟ ﱠ ِﺬﻳﻦَ ِﻣ ْﻦ ﻗَ ْﺒﻠِ ِﻬ ْﻢ َﻭ
ِ ْﻟَﻴَ ْﺴﺘ َْﺨﻠِﻔَﻨﱠﻬُ ْﻢ ﻓِﯽ ْﺍﻷَﺭ
ﻟَﻴُ َﻤ ﱢﮑﻨَﻦﱠ ﻟَﻬُ ْﻢ ِﺩﻳﻨَﻬُ ُﻢ ﺍﻟﱠ ِﺬی ﺍﺭْ ﺗَﻀﯽ ﻟَﻬُ ْﻢ َﻭ ﻟَﻴُﺒَ ﱢﺪﻟَﻨﱠﻬُ ْﻢ ِﻣ ْﻦ ﺑَ ْﻌ ِﺪ
ًَﺧﻮْ ﻓِ ِﻬ ْﻢ ﺃ َ ْﻣﻨﺎ ً ﻳَ ْﻌﺒُﺪُﻭﻧَﻨِﯽ ﻻ ﻳ ُ ْﺸ ِﺮ ُﮐﻮﻥَ ﺑﯽ َﺷﻴْﺊﺍ
Allah has promised to those of you
who believe and do good that He will
most certainly make them rulers in the
earth as He made rulers those before
them, and that He will most certainly
establish for them their religion which
He has chosen for them, and that He
will most certainly, after their fear, give
them security in exchange; they shall
serve Me, not associating aught with
Me. (24:55)

3.4.
Prophethood,
caliphate

a

ray

of

The relationship between prophethood
and caliphate is one the significant
issues which Sheikh Saduq explained
like this:
If caliphate would have implied only
prophethood, the Almighty Allah would
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have appointed prophets after Holy
Prophet as per the above verse. In such a
case, this saying: (Seal of the prophets),
would prove to be incorrect. This shows
that the promise of Allah concerns nonprophets also. This also differentiates
caliphate from prophethood. It shows
that a non-prophet may be a caliph but a
prophet is always a caliph.

3.5.

Only One caliph in each era

Sheikh Saduq inferred this point from
the meaningful layers of the verse and
said,
All the statements of Almighty Allah
about a caliph mean that there would be
a single caliph only. This invalidates the
proofs of those people who say that
there can be more than one Imam at a
time. If the argument of those people
was correct, Almighty Allah would have
appointed more than one Imam at a
time. Our claim is against those people
and Holy Quran supports our stand and
not theirs. If two statements are
contradictory, the statement supported
by Holy Quran will be considered
correct. (p.34)

3.6.

Necessity of purity of caliph

He explained how he got this meaning
from the verse like the following:
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The verse of Allah: ﺽ
ﺇِﻧﱢﯽ
ِ
ِ ْﺟﺎﻋ ٌﻞ ﻓِﯽ ْﺍﻷَﺭ
ً“ َﺧﻠِﻴﻔَﻪAnd when your Lord…” also
implies that Almighty Allah will not
appoint a person as His caliph unless he
is pure from mistake so that he is void of
distrust. If He appoints someone who is
not pure from inside then he Has (God
forbid!) been mistrustful to His
creatures. For instance, an agent
supplies a dishonest porter to a trader. In
this case, the agent will be called
dishonest. How is it possible that
Almighty Allah becomes mistrustful?
For He truly says:

ﺃَﻥﱠ ﱠ
ﷲَ ﻻ ﻳَ ْﻬ ِﺪی َﮐ ْﻴ َﺪ ﺍ ْﻟﺨﺎﺋِﻨِﻴﻦ
And that Allah does not guide the
device of the unfaithful. (2-2/3)He had
taught etiquette to Prophet Muhammad
Mustafa in this verse: And be not an
advocate on behalf of the treacherous.

ُ ﺴ
ﮑ ْﻢ َﻭ ﺃَ ْﻧﺘُ ْﻢ
َ ُﺴ ْﻮﻥَ ﺃَ ْﻧﻔ
َ ﺎﺱ ﺑِﺎ ْﻟﺒِ ﱢﺮ َﻭ ﺗَ ْﻨ
َ ﺃ◌َ ﺗَﺄْ ُﻣﺮُﻭﻥَ ﺍﻟﻨ ﱠ
ﺘﺎﺏ ﺃَﻓَﻼ ﺗَ ْﻌﻘِﻠُﻮﻥ
َ ﮑ
ِ ﺗَ ْﺘﻠُﻮﻥَ ﺍ ْﻟ
(4:105) Then how is it possible for Him
to perform an act, which He does not
like to see? He has criticized Jews
because of their hypocrisy in this verse:
What! do you enjoin men to be good and
neglect your own souls while you read
the Book; have you then no sense?1 (
2:44) (p.36)

4.
Responsibilities
towards caliph

of

4.1. obeying caliph is obligatory

Sheikh Saduq by mentioning the
following point regarded obeying caliph
an obligatory necessity and wrote:
The Almighty Allah made Prophet
Adam caliph on the earth and ordered
the inhabitants of heavens to obey him.
Let alone the people of the earth. Allah
made it obligatory on the creatures to
have faith on His angels.

4.2.Humiliation after disobedience
Sheikh Saduq analyzed this in the
following:
When one of the jinn refused to do so,
the Almighty Allah disgraced him till
the Judgment Day and cursed him.

5.
How a caliph is selected
5.1. people are disqualified to choose
caliph
Sheikh to prove this said,
When the Almighty Allah informed His
angels about the appointment of caliph
on the earth, he made them bear witness
to it. This shows that if a person believes
that human beings have right to elect
their caliph, all the angels will testify
against him.

people
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5.2.Choosing caliph is only by God

Sheikh mentioned the reason of this
exclusive right like this:
The word  ﺟﺎﻋﻞin the verse ﺍﻧﯽ ﺟﺎﻋﻞ ﻓﯽ
 ﺍﻻﺭﺽ ﺧﻠﻴﻔﻪis what God has described
Himself with and equal to this verse is
 ﺍﻧﯽ ﺧﺎﻟﻖ ﺑﺸﺮﺍ ﻣﻦ ﻁﻴﻦwhich God again
describes Himself with. The one who
claims Imam can be chose by people
should also be able to create a man and
as it is not possible, the first one would
be impossible, because they both are in
one level.
Here, there is a ‘tanween’ on ‘khaaliq’,
which is an attribute selected by Allah
only for Himself. Therefore, if a person
claims that he has the right to elect a
caliph then he should be asked to create
a man out of dust. If this is not possible
for him, the second thing is also out of
his capacity because both of them have
same origin.
To explain more, these two verses weigh
the same and are for the same example;
one of them for appointing caliph and
one to create creatures. The meaningwise relationship between these two
verses is what Sheikh Saduq tried to
mention in his interpretation.

5.3.Disqualification
choosing caliph
64

of

angels

in

The angels did not have the right to
appoint a caliph in spite of their
excellence and infallibility. Almighty
Allah did this job on His own and made
it a proof on His creatures that there is
no way for you to appoint an Imam.
Angels did not have any way to appoint
Imam in spite of their pure intentions,
loyalty and infallibility. Almighty Allah
has praised them in many verses as in
the following:
Nay! They are honored servants; They
do not precede Him in speech and
(only) according to His commandment
do they act.2
And in another verse as:
They do not disobey Allah in what He
commands them, and do as they are
commanded.3
How can a man who has a defective
mind, foolishness and ignorance do this
job perfectly? We can see that Almighty
Allah did not leave any commandment
including Salaat, Zakat, and Hajj etc. to
the wish of man. Then how is it possible
to hand over the choice of the most
important of all aspects to man?

5.4.Introducing new caliph by the
previous caliph
Prior to the demise of each caliph, the
next caliph is selected and at the time of
the disappearance of imam and villayah
of their deputies there is a reward which
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is more than the rewards of angels
because of their faith in the absent imam
before creation.

6.Gheibah of caliph
6.1. Geibah of Prophet Adam

As sheikh said in this regard:
Whenever He took one of His caliphs
away from the earth, he informed the
people of his successor. This fact is
mentioned by Allah in this verse:
Is he then who has with him clear proof
from his Lord, and a witness from Him
recites it…1
In this verse, bayyina (clear proof)
denotes Holy Prophet and “that witness
who will come after him” denotes the
master of faithful, Ali bin Abi Talib. It
is proved in this verse of Allah:
…and before it (is) the Book of Musa, a
guide and a mercy?2 And the verse
which proves this meaning for the book
of Musa is:
And We appointed with Musa a time of
thirty nights and completed them with
ten (more), so the appointed time of his
Lord was complete forty nights, and
Musa said to his brother Harun: Take
my place among my people, and act well
and do not follow the way of the
mischief-makers.3
This verse said,
The prophet Moses chose Aoron, his
brother, as his successor and this is what
which is repeated in islam after prophet.

The statement of Almighty Allah: “And
when your Lord…” contains the proof
of occultation of the Imam in many
ways. One of them is that the occultation
before existence is the most perfect of
its kind because the angels had not seen
any caliph before whereas we have seen
many of them. Holy Quran has
discussed about them and many
traditions have been narrated about
them, which have reached to the level of
Tawatur (widely related). The angels
had not seen even a single caliph and
hence the occultation of that time was
perfect of its kind.

6.2. more value for obedience at the
time of Gheibah
The reason of this superiority is
explained by Sheikh like this:
The verse, “And when your Lord…” is a
solid proof about the occultation of
Imam. The Almighty Allah made it
incumbent on everyone to obey the
caliph when He said that He was going
to appoint a caliph on earth. Shaitan, the
enemy of Allah had hypocrisy in his
heart and kept it hidden till he became a
hypocrite because of it. He intended to
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disobey the caliph every time he was
ordered to obey. His hypocrisy was one
of the worst, because it was hidden.
Therefore he was disgraced the most
among all the hypocrites. When the
Almighty Allah had ordered His angels
to obey the caliph, they had faith in him
and were eager to do so. They had kept
this feeling in their hearts, which was
exactly opposite of what Shaitan had. As
a result, the rank of angels increased
manifold as much as the disgrace that
the enemy of Allah had to face. Hence,
obedience in seclusion has a great
reward because it is free from every
doubt. It is narrated that the Holy
Prophet said: “If a person prays for his
brother in his absence, an angel from
heavens calls out: May the same benefit
be for you!”
The Almighty Allah has supported the
belief on unseen in His religion. He says
in this verse:
…is a guide to those who guard (against
evil). Those who believe in the
unseen…2
Hence belief on unseen has a great
reward for believers because such a faith
is free of all doubts. If someone pays
allegiance to a caliph in his presence,
there is a possibility that the person
wants to seek some favor or he fears for
his life as in the case of people who
obey their worldly rulers. However,
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having faith on unseen is free of all such
doubts. The Almighty Allah mentions
this fact in the following verse:
They said: We believe in Allah alone
and we deny what we used to associate
with Him. But their belief was not going
to profit them when they had seen Our
punishment;3

When obedient servants acquired faith
in unseen, the Almighty Allah did not
deprive even his angels of this reward. It
is narrated that angels had had this
conversation with the Almighty Allah
seven hundred years before the creation
of Adam (a.s.).
During this period, angels got the
benefit of obedience accordingly. If a
person denies this narration or
abovementioned period then he has no
option but to have faith in unseen for a
moment and even a moment is not
devoid of wisdom.

6.3.the superiority of Gheibah at the
present time
Why is it allocated more rewards to the
awaiters of the time of Gheibah? Sheikh
Saduq explained,
Secondly, the earlier occultation was
because of Allah and this one is because
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of the enemies of Allah. When the
angels can have faith in that occultation,
which was because of Allah then there is
no point having a doubt in the
occultation caused by the enemies of
Allah. There is a pure worship in the
occultation of Imam, which was not
present in the previous one. It is so
because the inhibited Imam is
overpowered and oppressed. The
enemies of Allah are openly torturing
his followers through killing, plundering
of wealth, suspension of divine
commandments, oppressing the orphans
and misusing charity etc. A person who
has faith in the proof and caliphate of
Imam will be rewarded along with him
and he will accompany the Imam in
Jihad. He is like one who is wary of the
enemies of Imam. The friends of the
Imam will be rewarded for being wary
of his enemies and the reward of the
friends of Imam is more than the reward
of angels who believed the caliph who
had not come into existence. The
Almighty Allah had informed the angels
about Adam so that the latter develops
honor and that the angels develop an
intention of obeying him.

Conclusion
The following points can be learnt from
what Sheikh Saduq wrote under the
verse 30 of surah Baqarah:

1.Quran safety from distortion; becauase
otherwise, any reasoning based on
Quran would be shaky.
2.hikmah in appointing Caliph is more
important than hikmah in people.
3. it is obligatory that God chose a
caliph to stop His enemies and to save
friends to spread villayah.
4.God addresses His caliph by the word
 ﺭﺑﮏand this is the best reason on show
God puts a caliph in his nation till the
day of resurrection.

5. a caliph being infallible will be met
by this; because a caliph should have a
sign of the One who sets him as caliph.
and the sign of a purified  ﻣﺴﺨﻠﻒwill be
manifested in caliph to be pure.
6. the difference between caliphat and
nabbovat becomes clear; because if
calaphat means nabbovvat, it becomes
necessary for God to send a prophet
after Muhammad based on the verse 55
of Sura Nour but this is against the fact
that prophet was the last one.
7.the reward of being obedient to caliph
at the time of the absence of imam
Mahdi is more than rewards of awaitors
for Adam. Because Adam’s absence was
from God but imam Zaman’s absence is
to save him from his enemies.
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Methods of Moral education for youths in
Nahjol Balagheh
Hadi Ajami
Mohammad Davoodi
Fatemeh Vojdani
Abstract: Ali (a.s.) is the ethical coach of humanity. His words not only explained
ethical codes but also mapped the ways to them including the methods of ethical
education. The importance of younghood in ethical education and presence of great
methods to fulfill this based on the psychological features of youth in Islamic
teachings cause some other methods of other educational training from Nahjul
Balaghe are derived. The method of the present article is library-based and by a
descriptive-analytical and inferential method. Inferring descriptions for youth and
ethical education for them are based on descriptive and analytical method and
discovering the special ways to ethical education of youth from Nahjul Balaghe is
based on inferential method. As preparing the foundation for ethical education is the
most important pillar of training, in the present article it has been attempted to infer
the most significant methods for educational preparation. Establishing atmosphere
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filled with faith and morality, giving dignity and respect, solving family problems
and waking up Fitrah.
Keywords: ethical education of youth, methods of ethical education, preparation of
ethical education
Introduction
The position of youth in ethical
education is special; because it is the
period of blooming and in comparison
to the following years his readiness to
grow is more. A person at this period is
like a land ready to grow any seed in it.
imam Ali told imam Hasan,

faithfuls and I will remain the culture
and customs of great ones with you as a
memorial.”1 This mission of him is
apparent in NahjulBalaghe and this book
is replete with ethical applicable
methods specially for youth; therefore, it
is a loss to neglect this asset.

“heart of youth are like a land whatever
you sow will grow; so before your heart
turns inflexible and your mind gets
obsessed with other affairs, I did my
best attempt to train you.” (Nahjul
Balaghe, letter 31)

Researches and texts which deal with
the ethical aspects of Nahjul Balaghe
sufficed to explain a point or ethical
parts.such as Sharh Ayatullsh Makarem
Shirazi on the sermon of Motaghghin.
And a few works on Ethics in Nahjul
Balaghe, mentioning evils and ways to
heal. Or they focused on the opinions of
imam Ali about ethical training.

Therefore, young age is a very important
period for ethical education. Before
ethical education, what is important is
making a good foundation; therefore, it
is essential to know ways to increase
influences on the young adults. The
present article offered the ways learned
from Nahjul Balaghe. The reason of
why this research has been taken
advantages of the words of Ali is
because Ali knew himself a teacher of
ethics. Ali said, “ truly God thought
Prophet and the holy Prophet trained
me. I am also teaching and training
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Therefore, though this book, i.e. Nahjul
Balaghe, was always considered as a
resources of ethics but an independent
research on the methods of ethical
education in Nahjul Balaghe specially
youth and the preparation for youth
ethical education has not been carried
out and this research is to fill the gap in
this regard.

Key concepts

Methods of Moral Education for youth

The key concepts of this study are
ethical education, method and youth
which are explained in the following.
Younghood:
youngness.
Anything
whose life time is not much spent. In the
opposite of old. Younghood from the
view point of Ave Sina which is closer
to the traditions is a period between 18
to 35 years old.
Method: a collection of affairs that
human beings establish in order to reach
a goal and carry out a task with proper
structure. It is worth mentioning that
some use the word approach while it is
different from method and each method
can have various approaches to do
something.
Preparation: these methods directly do
not influence tendencies, opinions and
ethical behavior but prepare the way to
change them. These do not belong to
any specific period of life and each
period and each circumstance can be
mentioned.
Moral education: this includes teaching
ethical codes and values and cultivating
moral tendencies and virtues.
Therefore, the present study is looking
for a collection of methods which can
prepare the age range of 18 to 35 years
old to be more influenced by moral

principles and values and cultivate
moral tendencies and virtues.
Methods of preparation
Preparation in training has a top
position. Before taking any action, in
order to increase influence of ethical
education a preparation is needed. If the
true preparation is not created, the hope
in effectiveness of the ethical methods is
a little. Success of ethical training more
than any thing else needs a proper
preparation. In the life style of prophet
and Ahlul Bayt a great deal of attention
has been given to this point and they
tried to prepare a good foundation for
ethical education…. The proper methods
of preparation root in the foundation of
ethical training, i.e. the ability of human
being to be influenced by the
environment. Specially in youth ethical
education, as it has been this ability to
intake from outside is more in young.
Therefore, it is essential to give weight
to the methods of preparation. The
preparation methods do not influence
tendencies, opinions, and ethical
behavior directly. But make the
preparation for those changes. These do
not belong to a specific period of life
and in each period and environment can
be brought up.
1.Creating atmosphere of faith
The most significant way to make
preparation for youth ethical education
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is to create atmosphere of faith. It means
creating the atmosphere of faith in each
circumstance and society where youth
are present including home, educational
circumstances, and each environment
related to youth and in general look it
means society.

Ethical education can also be present in
an environment which is religious or not
religious, as we have seen the success in
this regard in secular or non religious
societies.
Though,
a
complete
educational education can only be
fulfilled in a faithful community. It is
against what secular thoughts teaches, as
it diminishes religion to mere religious
practices and therefore they regard
religious training a branches of moral
education and parallel to it similar to
moral education in West. In addition, in
the opposite of atheistic thoughts which
replaces religious education with moral
education, this is because they believe in
their separation from religion. A part of
their emphasis on moral education is
their avoidance of religious education;
therefore, regarding religious and ethical
education in islam, we can know ethical
education a part of religious education.
The opinion of Allameh Tabatabaee
about not religious approach to ethical
education is he believed this to be a
cause of human beings destruction.
Because human being is a creature
created by God and all his life belongs
to God, he is given life by God and will
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come back to him soon and his life does
not end by death. Therefore, God
Almighty who knows human beings
better than themselves set a series of
rules and regulations for them and put
belief in the unity of God the foundation
of all these rules which correct people’s
ideas, ethical codes and behavior.2
Therefore, only a religious look towards
ethics, piety and pure life can pave the
way and also guarantee flourishment of
ethical education and their methods; it is
so important that imam Ali knew
internalization of ethics and being
powerful to follow ethical codes
exclusively in faith. He considered
dominance on himself to have ethical
education related to faith in the day of
resurrection and return to God:
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Take care and keep control over you
temper, your anger and your desire to be
arrogant and vain. Take care of your
hands when you are out to deliver
punishment and of the sharpness of your
tongue when you are saying harsh things.
The best way to achieve this is not to be
hasty in making remarks and to delay in
delivering punishment so that you may
keep your temper under control and are
not overexcited. And you cannot achieve
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this unless you constantly remember that
you have to return to Allah and unless His
fear overcomes every other sentiment.

(Nahjul balaghe, letter 53)
Imam is aware of human beings weak
points when it comes to accepting moral
codes and putting them into practice.
Because of this, he mentioned “ internal
faith” as a foundation for fulfillment of
ethical code.
The most important guarantee to
administering ethical codes is the
internal commitment of an individual or
society to it. Various thoughts and
cultures with their own methods aim to
internalize these commitments. If this
commitment is not internalized, ethical
education is a list of must and mustn’t
without
any
guarantee
and
accomplishment.
The Islamic approach to internalize
morality is having faith in God. The first
step in Islam is the faith in God and
know Him as the pivot; it means to
accept being God’s servant and be free
from others. A faithful person knows
himself obliged to do must and mustn’t
as they are God’s order. The ethical
regulations in this system turn into
musts . emphasis on paying attention to
the day of resurrection is to trigger
interest in a person to fulfill divine
commitments and to practice in line with
that commitment. As a faithful person
regards virtues and avoidance of evil

actions as a commitment to God, he
feels internal commitment to fulfil it.
This belief shapes the ethical codes of a
faithful person. As an example, imam
Ali said,
ﮏ ُﺃﺑﱠ َﻬ ًﺔ ﺃَ ْﻭ
ِ ﺖ ﻓِﻴ
َ ﮏ َﻣﺎ ﺃَ ْﻧ
َ ِﺳ ْﻠﻄَﺎﻧ
َ َﺣ َﺪﺙَ ﻟ
ْ ﻪ ﻣ
ْ َﺇِﺫَﺍ ﺃ
ُ ِﻦ
ﻪ
ُ َﻣﺨِﻴﻠَ ًﺔ ﻓَﺎ ْﻧ
ِ ِﮏ َﻭ ﻗ ُْﺪ َﺭﺗ
ِ ﮏ ﺍَﻟﻠ ﱠ
ِ ﻢ ُﻣ ْﻠ
ِ ﻈ ْﺮ ﺇِﻟَﻰ
ِ َﻋﻈ
َ ﻪ َﻓ ْﻮ َﻗ
ﮏ
ِ ِﻦ ﻧَ ْﻔ
ِ ﮏ َﻋﻠَﻰ َﻣﺎ ﻻ َ ﺗَ ْﻘﺪ ُِﺭ َﻋﻠَ ْﻴ
َ ﺴ
َ ِﻣ ْﻨ
ْ ﻪﻣ

If the authority in which you are placed
produces pride or vanity in you then look
at the greatness of the realm of Allah over
you. (Nahjul balaghe, letter 53)

Therefore strengthening believes is
effective in boosting ethical education.
This effect, in addition to direct effect,
has a role in ethical education.
In the realm of religious education,
religion has a high capacity to prepare
and influence directly on ethical
education. Islamic worship, not only
plays a direct role in ethical education of
individuals, but also in ethical
preparation. Imam Ali said about the
effect of worship in ethical education of
people:
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َ ﺴ
ْ ﻫ ِﺬ ِﻩ
ﻝ
ِ ﺍﻷَ ْﻓ َﻌﺎ
ِ ﻜ َﻨ
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ْ ﻤ
ِ ﺔ َﻭ ﺍ ْﻟ َﻔﻘ
َ
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ْ ْ ﻣ

This is the thing against which Alláh has
protected His creatures who are believers
by means of prayers, and alms-giving, and
suffering the hardship of fasting in the
days in which it has been made
obligatory, in order to give their limbs
peacefulness, to cast fear in their eyes, to
make their spirits humble, to give their
hearts humility and to remove
haughtiness from them. All this is
achieved through the covering of their
delicate cheeks with dust in humility,
prostrating their main limbs on the
ground in humbleness, and retracting of
their bellies so as to reach to their backs
due to fasting by way of lowliness (before
Alláh), besides giving all sorts of products
of the earth to the needy and the
destitute by way of alms.

(Nahjul balaghe, sermon, 191)
Attention to the religious practices in
islam, along these direct impacts reveal
their preparation to ethical education to
the extent that one of the methods of
ethical education can be Islamic
worshipping.
Rules of worshipping ( practices) can
prepare an ethical education foundation
in a specific system. This system is
fulfilling and preparing foundation of
ethical education through worships
being accepted. Of its apparent
examples we can point out to pray. Pray
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is regarded as the most important and
daily worships which faithful people are
always related to. Of conditions to
accept it is to observe others’ ethical
rights. Attention to regulations of pray
being accepted like having permission
for the place of pray or water for taking
ablution is a method to oblige a person
to observe others’ rights.
Of conditions for pray being accepted3 is
also observing ethical rights of other
people; like:
Avoiding making money from Haram
ways4 which is the root of a lot of
harms, specially official and economical
corruptions.
Noticing family and observing parents’
rights5, wife’s6 and relatives’7.

Attention to rights of other faithful
people and being benevolent for them8
and avoiding gossiping them9.
This capacity is so high that we can
count Islamic worships as an approach
to prepare ethical education. Therefore,
considering the capacity that imam Ali
mentioned which resides in faith and
worship to ethical education, creating an
environment of faith in a person and
society is the most significant way to
prepare ethical education. In this school
of thought we witness the most
important thing amongst ethical advice
of Ali to imam Hasan, is piety . he told
his son:
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ِﻦ
ِ ِﺧ ٌﺬ ﺑ
ِ ﺖ ﺁ
َ ﺐ َﻣﺎ ﺃَ ْﻧ
ْ َﻭ
َ َﻲ ﺃَﻥﱠ ﺃ
ْ ﻲ ﻣ
ﻪ ﺇِﻟَ ﱠ
ﺣ ﱠ
ﻢ َﻳﺎ ُﺑ َﻨ ﱠ
ْ َﺍﻋﻠ
ﻪ
ِ ﺻﻴﱠﺘِﻲ ﺗَ ْﻘ َﻮﻯ ﺍﻟﻠﱠ
ِ َﻭ

Know O my child, that what I love most
for you to adopt from my will is to fear
Allah.
(Nahjul balaghe, letter 31)
This method because of two reasons has
an effective impact on youth: he has a
pure heart which increases his ability to
absorb faith. On the other hand, he is
perfectionist. This creates a higher
capacity in him to accept an
environment of faith.
A youth with a pure heart has necessary
preparation to accept this method. Imam
Ali in a letter to his young son advised
him to be good intention and pure soul:

ﺱ ﺻَﺎﻓِ َﻳ ٍﺔ
ٍ ﺃَ ْﻧﺕَ … ُﺫﻭ ﻧِ ﱠﻳ ٍﺔ َﺳﻠِﻳ َﻣ ٍﺔ َﻭ َﻧ ْﻔ
You are possessing upright intention and
clean heart.
(Nahjul balaghe, letter 31)
Youth are idealist and this can boost the
impact of this method in this period
specially in moral education.
As
accepting
a
faith-dominated
environment is a level above the
common environment of society, this
idealism can be the ground to accept this
environment. The example of this
idealism and capacity to accept a faithdominated environment is the number of
young soldiers among the soldiers of
Prophet and God willing in the soldiers

of Imam Mahdi. Imam Ali to describe
companions and followers of imam
Mahdi said,
The companions of him are all from
young people. Old ones are only a few.
The proportion of old ones to young
ones among the companions of him are
like the proportion of collyrium to eye,
and salt to food which comprises the
least part of the food.
2. drawing attention to death and
resurrection day
Of the preparation ways for ethical
education is to notice the life after death.
Imam Ali made a special emphasis on
this way. Drawing attention of youth to
death and resurrection day put youth in
an environment different from routine
life and it is a good foundation to ethical
education. Imam Ali said,

ﺕ
ِ ہﻠ ﱢ ْﻟ ُ ِﺑ ِﺫ ْﻛ ِﺭ ﺍ ْﻟﻣ َْﻭ
Humiliate your heart by recalling death
(Nahjul balaghe, letter 31)
Of characteristics of youth is their
negligence in younghood and greed to
the
world
and
its
pleasure.
Remembrance of death changes this
equation. Remembrance of death dies
down the fire of negligence and assists
to comfort heart. And also their pure
Fitrah and kindness is a help to notice
hereafter; therefore, they, first, should be
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placed in a proper position to welcome
this way.

not take anyone’s advice, but then death,
wakes him up from this lassitude.

In picturing death and resurrection day,
we can infer several points from Nahjul
Balaghe:

The remembrance of death is not the
only thing useful for moral education.
The world of grave and hereafter are
periods of life when human beings
should be accountable to their actions,
including their moral actions.

First, death is a fact of life. A fact,
whether being noticed or not, each
person can understand it, like final exam
which is a fact and every student will
have it, whether being ready for it or
not. Imam Ali said,
ﻭ ﺍﺫﮐﺮ ﻗﺒﺮک ﻓﺎﻥ ﻋﻠﻴﻪ ﻣﻤﺮک
Remember grave which is your passage
to the hereafter. Sermon 153)
Second, we see a nice and interesting
picture for death. The goal of picturing
death is its effectiveness. Therefore this
picture should contain appealing sense,
constructive fear and anxiety. Fear and
anxiety for not being ready for that
period of life. If a picture of death is an
appealing picture, this can help to accept
and pay attention to this way. Nowadays
one of the appealing features for movies
is its horror. A fear which is used for
educational advantages. A fear of a truth
which is accompanied by fear.
Imam Ali when talking about death
depicted
an
interesting
while
constructive picture. At first he pointed
out to the death power to tame, a power
which deadens hearts. This person will
continue to the position where he does
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Remembrance of death is in fact a
reminder of what he should be
accountable for, a reminder of their
commitments. Commitments which at
first sight are defined along with divine
commitments.
By reminding, counting, showing and
explaining blessings and favors of others
cultivate the sense of gratitude in
ourselves. In Quran this method has
been used a lot.
From this we can take advantage to
cultivate the spirit of politeness towards
parents in ourselves.
First, a young person should be
reminded of his parents kindness,
difficulties and hardship they tolerate for
him. Of other ways is questions which
makes him aware of his moral
negligence. To do so, first he should be
placed in an environment where he can
think about his behaviour . Then by
reviewing some of his mistakes, we can
ask about his behaviour to let him know
of his moral mistakes. We can count
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some outcomes of his actions on others
and guide him to a direction to learn
about harms of his wrong actions, and
on the other hand flourish sense of
humanistic love in him. This method is
the best way to grow ethical motivations
in him.

3. Dignity in the light of unity of God
One of the pests of young hood is
excessive attention to the great
opportunity of being young and
divulging in pleasure and fun, and in
fact noticing the honored position of
being a human being. Unfortunately
some youth see themselves nothing
more than a thinking animal. This will
eliminate the ground to accept moral
virtues, because the sense of need to
them is not felt. In an environment when
young individuals are apostles of luster,
no ground will remain to be devoted,
pious, and patient.
In contrast, the satanic approach which
humiliate young ones to abuse them,
should be opposed by preparing a divine
dominated environment to get them
ready to accept ethical training. A
greatness that God has chosen for
human beings.
Imam Ali said,

ﺕ
ِ ہﻠ ﱢ ْﻟ ُ ِﺑ ِﺫ ْﻛ ِﺭ ﺍ ْﻟﻣ َْﻭ

Humiliate your heart by recalling death

Imam, in his remark, reminded
addresses of their position to heal the
evil wish of being greedy in them.
This approach not only is practical in
opposing greed but also can pave the
way to its effectiveness and readiness to
accept other ethical approaches. This
method to oppose their evil acts draw
their attention to dignity of human
beings and their high position, in a way
that, that person himself gradually hates
that evil act and can leave it easier.
Failing to realize this position will bring
destruction. Imam Ali said, This
approach to deal with vices committed
by youth which are rooted in sexual
desires can have positive effect. As
sexual desires have special attraction for
youth. This attraction decreases the
amount of effectiveness. If a guide can
draw attention of a young person to his
real position he can be more successful
in declaring the ugliness of lust. But if a
young person is not aware of his special
position, talking about negative aspects
of lust can not be hindering. Because the
reason of doing vices and following lust
is pleasure. This pleasure should be
faded. Noticing the position and dignity
of human being can prepare our heart to
follow lust less. There are some key
points to fulfill this approach :
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* put the issue of human divine position
ahead of discussions about morality
* picturing ugliness of having non
humanistic look at human being
* dialogues about special position of
human being and his duty to keep this
status among youth

The reason of why these approaches are
effective resides in the fact that in
traditions the second seven years of life
time ? has been called the period of
being
minister.
It
means a youth likes to be treated by
respect and to be a partner in
consultation, similar to the relationship
between a king and his minister. In the
approach of giving dignity, as it is
indirect and respectful, special attention
has been given to it.
4. Family
Imam Ali stated about the responsibility
of family for educating children:
The right of a child in his father is to be
given a good name, be grown up well
and be thought Quran.
This advice and his personal life style to
grow up his children well which is
mentioned in letter 31, declare the
importance and special position of
family in training children. It is so
important that it can be said each
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movement to train without help of the
family trigger the aim hard. Therefore
family enjoys a special place in training
children, because the first period in
forming ethical personality of children
starts with family. Quite a few number
of traits of a person are given by family
genetically or by the environment where
he grows up. In another word it can be
said family has two significant roles in
training children. An impact by genetics
and one training. This wonderful impact
of family in making moral identity of a
person turns this impact into a ground
for moral training. Therefore, instructing
family is a good ground to make
moral training effective. In this approach
to correct a vice or create a virtue we
should get help from family. If family
accompany norms of society the
possibility to flourish this quality is
more, but if family opposes norms, this
opposition may jeopardize youth
prosperity.
By family we do not mean the family
where a child is born in but the family
that a young person make by marriage
can have its impacts. Due to these
influences,
in
traditions,
some
characteristics have been mentioned for
a spouse which points out to the
importance of choosing spouse.
It is worth mentioning that the amount
of influence of families gradually
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diminishes
by
growing
To increase the impact of family:

old.

A.
School meeting attended by
parents and teachers to control moral
education of children
B.
Family meetings to talk to
youth especially those who are newly
married
C.
supporting kids who grow up in
unsuitable families
D.
Talking to youth
advantages of family life

about

5. Good companionship
The relationship of a young person
gradually strengthens with his friends.
This relationship grows their intake
from their friends. Imam Ali said in this
regard:
Imam Ali (a) had sent Hujr bin Adi Kindi
to defend the city of Makkah. Hujr
defeated Zahaak. Aqil at that time was
in Makkah. He wrote to Imam Ali (a)
offering his voluntary services saying
that the Quraysh were not sincerely
serving the cause of Islam and were
bent upon the enmity of Imam Ali (a).
Letter 31

The poverty of the people is the actual
cause of the devastation and ruination
of a country and the main cause of the
poverty of the people is the desire of its
ruler and officers to amass wealth and
possessions whether by fair or foul
means. They are afraid of losing their
posts or positions and sway or rule and
want to make the most during the
shortest time at their disposal. They
never learn any lesson from the history
of nations and never pay any attention
to the commands of Allah.
You will also have to be very
careful about your secretaries. You
should entrust your work only to those
who are the best among them.
Letter 53
He introduced companion a ground to
guide a person to arrogance or
humbleness. The role of companionship
in ethical education is similar to the role
of family. If a young person believes in
his companion, accepting or rejecting
social and moral norms will be affected.
Therefore, companionship with pious
people is the best helper of ethics
education. Their confirmation helps
youth to accept and perform good deeds
or avoid and run away from them. On
the other hand, companionship is an
atmosphere human being breaths in it.
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Creating a satanic or divine atmosphere
can pave the way to enjoy ethical
education or not. To face evil actions of
a young person when roots in his
companionship with others, a plan to
separate him from his companions
should be followed.

A young person has not enough
information about the role of his
companion in him. So a good
atmosphere can be a first step for him to
choose a good companion.
6. Waking up fitrah
Some trainers who see fading morality
among youth become somehow
hopeless and helpless. They think every
approach to make a change fruitless.
This is a wrong thought. Because in
each situation and every appearance,
what is still alive in him is fitrah. It is
feasible this fitrah becomes weak, but it
is not dead. Fitrah should be addressed
and revitalized, and then young person
will revive.
The holy Prophet said,
God has chosen me to be. and warner,
youth joined me while old ones opposed
me.
The best example and role model in
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moral education is the life style of holy
prophet's. Imam Ali said in this regard,
He appointed His prophet's among them
and sent His messengers to them one by
one to ask people to fulfill their fitrah
promise.

Of the characteristics of youth is to have
an awake fitrah. Therefore, this is the
best method to prepare them for ethics
education. Awakening fitrah results in
awakening his knowledge and his moral
motivations. Of course, it is important a
trainer finds a way to touch his fitrah.
For example one of the common
feelings of human beings which is fitrah
based is to be grateful.
When a person does a favor or gives a
gift, we receive these messages:
He likes me
He wants me to use the gift well.
I am responsible to react
My reaction could be a ground for next
gift.
I see a relationship between the value of
gift and kind of thanking. I set the kind
of thanking based on his satisfaction.

Conclusion
This article has a look at approaches and
methods which pave the way to moral
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education included in Nahjul Balaghe.
These approaches and methods can be
used to oppose harms of young age.
One of the results of these ways in
Nahjul Balaghe is this that the most
significant way for this is to create a
divine oriented environment inside and
outside of young people. Flourishing
moral education completely is possible
in this atmosphere. To this end, giving
dignity to human beings can help to
hinder ethical crimes. Family and
companionship have great impact on
refining outside atmosphere. And
eventually fitrah is the best aid to moral
education.

any verse or poem, nor would it befit him.
It is merely a reminder and an evident
Quran.” (36:96)
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Ali (a.s.) said, there are two things you
are not aware of their greatness, unless a
person loses them: younghood and
health.
8
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ﮐﺎﻟﺑﻧﺎء ﻋﻠﯽ ﺍﻟﺭﻣﻝ: worshipping while making
Haram money is like a building on sands. (
Biharul Anwar, vol.81, p.258)
2

4

According to the version of Hadith given
in al-Kafi, vo. 1, p. 157, Hadith 4.

4

Bihar al-Anwar, vol. 5, p. 116, Hadith 49,
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The plural of Ayah, meaning, divine sign,
evidence, or token, which refers to each
small segment of the holy Quran. It is
commonly mistranslated as “verse”
imitating the way the Christians behave
the tokens of the Bible. Allah states in the
holy Quran that, “We have not taught him
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Guided Hearts
The hearts which are ready to be guided
Alireza Jafarzadeh Kochaki
Abstract: One of the entries for receiving and understanding the Divine Light is the heart that the
Almighty God has given it so much capacity and potentiality to be the reservoir of the endless
teachings of the universe. On one hand, the creation of this divine gift (heart) is in a way that it
becomes dark by the smallest deviation, negligence, or perversion, to the point where it may
overturn and due to its hardness a seal of inferiority and a denial of right is imprinted on it. The
nature of the heart, its value, the extent of its affectability by actions and behavior, its soundness or
illness and the various usages of the heart in the Quran are among the topics discussed in this
article. The expansion and dimensions of this issue, according to the verses of the Qur'an, are so
extensive that over a hundred and twenty verses of the Quran are about the importance and value
of the heart, the recognition of the diseases of the heart and ways of prosperity and human misery
through the heart. Referring to divine verses and existing interpretations, one can find that the
hearts of believers which are capable of being guided, as well as the heart of infallibles which are
incapable of being guided, each with distinct characteristics, are shaped in the light of the actions
and behavior of human beings and reaches the peak of Perfection or bottom of humiliation. The
whole endeavor of the Qur'an is to make a person realize that our actions and our beliefs directly
affect the darkness or brightness of our heart, and this gloom or lightness are the main
determinant of happiness or hardship of humanity. The alteration, the softness or hardness of the
hearts are related only to the actions of humans, and if it is interpreted in the Qur'an as the hearts
which are sealed, it is to picture the punishment following sins. Therefore, according to the above
verses, it can be said that good and bad deeds directly affect the darkness and lightness of the
hearts and, consequently, affect the happiness or misfortune of man.

Key words: heart, guidance, fouad, termination, salim.
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Introduction:
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The Unique Creator, in the collection set
of His creatures, created man with
different attributes and characteristics
from His other creations. Concepts such
as wisdom, conscience, nature and heart,
as well as different instincts are among
the instruments that the Wise God has
placed in the nature of every human
being, in order for a person to reach a
certain goal through them and to meet
his own need and request by them.
One of the bounties hidden in human
soul that plays a very important role to
reach humanity to perfection is the heart
and soul; as Imam Sadiq (as) said:
""ﺍﻥ ﻣﻨﺰﻟﺔ ﺍﻟﻘﻠﺐ ﻣﻦ ﺍﻟﺠﺴﺪ ﺑﻤﻨﺰﻟﺔ ﺍﻻﻣﺎﻡ ﻣﻦ ﺍﻟﻨﺎﺱ
The heart is one of the concepts that is
named as one of the means of
recognition in the Holy Qur'an.
According to the teachings of the Quran,
the truth of the heart should be sought in
human soul. Man, while being a single
entity, has thousands of existential
dimensions that all come together in one
center, which is called "heart".
Basically, the major addressee of the
message of the Qur'an are the heart of
men; a message that can only be heard
by the ear of the heart, and can not be
heard by anything else. Hence, the
Qur'an significantly emphasizes on the

maintenance and development of this
instrument.
In this article, after expressing the
meaning of the heart, we try to describe
its types briefly, then we talk about the
effect of actions on heart and how it
becomes hard.

Ghalb ﻗﻠﺐ: literal Meaning
By referring to the lexicon to look for
the meaning of the word " "ﻗﻠﺐand its
plural form “"ﻗﻠﻮﺏ, it can be understood
that this term in Arabic is used in many
meanings
such
as
alteration,
overturning,
spirit,
science
and
understanding, and also a member of the
body which sends blood to the whole
body.
Ragheb Isfahani said about its meaning
in his book “Mofradat”, "The Meaning
of this can be transforming, overturning,
and turning a state of something to
another thing. The return of man is also
called ﻗﻠﺐ. “ ( ”ﻭ ﺍﻟﻴﻪ ﺗﻘﻠﺒﻮﻥand you will be
returned to Him). Heart has been given
this name because of its frequent
changes of state. And issues like spirit,
science and courage and so on, which
are related to heart, have been termed as
heart. "(Khosravi, 1375)
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Concept of Heart as a Term

The Holy Qur'an among the existential
elements of man, more than anything
else, has talked about heart and
portrayed different states for it; the
remarks mentioned for heart are less
attributed to concepts such as soul ﺭﻭﺡ,
intellect and desires ﻧﻔﺲ.
The heart, in the Quran, has given
variety meanings:
1. In the sense of intellect and
understanding; ُﻚ ﻟَ ِﺬ ْﻛ َﺮﻯ ﻟِ َﻤ ْﻦ َﻛﺎﻥَ ﻟَﻪ
َ ِﺇِﻥﱠ ﻓِﻲ َﺫﻟ
ْ
َ
ٌ“ ;ﻗﻠﺐMost surely there is a reminder in
this for him who has a heart.” (Qaf;
37)
2- In the sense of the soul ﺭﻭﺡand spirit
َﺎﺟ َﺮ ;ﺟﺎﻥ
َ ﺖ ْﺍﻷَ ْﺑ
ِ ﺼﺎ ُﺭ َﻭﺑَﻠَ َﻐ
ِ َﻭﺇِ ْﺫ ﺯَﺍ َﻏ
ِ ﺖ ْﺍﻟﻘُﻠُﻮﺏُ ْﺍﻟ َﺤﻨ
ﱡ
ﱠ
ُ
ﻈُﻨﱡﻮﻥَ ﺑِﺎہﻠﻟ ﺍﻟﻈﻨﻮﻧَﺎ
 ; َﺗand when your eyes
ِ
swerved and your hearts leapt to your
throats, and you thought thoughts
about Allah;. (Ahzab; 10)
3- In the sense of the center of affection;
ﺐ
َ ﺏ ﺍﻟﱠ ِﺬﻳﻦَ َﻛﻔَﺮُﻭﺍ ﺍﻟﺮﱡ ْﻋ
ِ  ; َﺳﺄ ُ ْﻟ ِﻘﻲ ِﻓﻲ ﻗُﻠُﻮI will throw
fear into the hearts of those who
disbelieve. (Anfal;12)
It is worth mentioning that in the soul of
man there are two powerful centers: 1.
The center of perception, which is the
brain and the nervous system. 2. The
center of emotions, which is the heart
located in the left-side of chest and
emotions affect this part in the first
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place. Therefore, emotional issues affect
heart and logical issues affect reason or
brain.

In the book “Vaje-Shenasi Qamos
Quran”, there is a beautiful analysis on
the concept of the heart that we quote it
here:
"Is the heart what which is in the chest
and pumps blood? Is this the container
of all the truths that have been said? We
may say: No, this heart is only
responsible for the flow of blood in the
body and its regulation, and what have
been said belonged to the brain, and the
meaning of the heart in the Qur'an is the
wisdom or the soul and spirit, which are
the container and the carrier of all these
things. But the following verse points to
the very same heart:
ﺽ ﻓَﺘَ ُﻜﻮﻥَ ﻟَﻬُ ْﻢ ﻗُﻠُﻮﺏٌ ﻳَ ْﻌﻘِﻠُﻮﻥَ ﺑِﻬَﺎ
ِ ْﺃَﻓَﻠَ ْﻢ ﻳَ ِﺴﻴﺮُﻭﺍ ﻓِﻲ ْﺍﻷَﺭ
ﺼﺎ ُﺭ َﻭﻟَ ِﻜ ْﻦ
َ ﺃَﻭْ ﺁ َﺫﺍﻥٌ ﻳَ ْﺴ َﻤﻌُﻮﻥَ ِﺑﻬَﺎ ﻓَﺈِﻧﱠﻬَﺎ َﻻ ﺗَ ْﻌ َﻤﻰ ْﺍﻷَ ْﺑ
ُﻭﺭ
ِ ﺗَ ْﻌ َﻤﻰ ْﺍﻟﻘُﻠُﻮﺏُ ﺍﻟﱠﺘِﻲ ﻓِﻲ ﺍﻟﺼﱡ ﺪ
Have they never journeyed through the
land so that they have hearts to
understand, or ears to hear with? It is
not the eyes, but the hearts in the chests
that are blind.(Hajj;46)
In this verse, the position of the heart
that is in the chest is mentioned, and
says the hearts that are located in the
chest will become blind. And also the
verses in which the word “ ﺻﺪﻭﺭ-( ”ﺻﺪﺭ
chest- chests) have been replaced the the
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word heart … That there is no doubt that
the word " "ﺻﺪﺭand " "ﺻﺪﻭﺭare "hearts"
... "(Ghorashi, 1371, p.6, p. 45)

From them, we understand that the
heart, the chest ﺻﺪﻭﺭ, the soul  ﻧﻔﻮﺱare
one thing.

From the foregoing sentences, it can be
realized that according to the verses of
the Qur'an, the word Sadr  ﺻﺪﺭis almost
the same as the word "heart" and the
concept of heart in the Qur'an is related
to the organ of body which is in the
chest.

Heart types:

There are other words in the Qur'an,
such as the soul ﻧﻔﺲand the hearts ﻓﻮﺍﺩ,
which by comparing the verses, we
reach significant results. For example,
one place has been said,
َﻭ ﱠ
ﷲُ ﻳَ ْﻌﻠَ ُﻢ َﻣﺎ ﻓِﻲ ﻗُﻠُﻮ ِﺑ ُﻜ ْﻢ
Allah knows what
hearts.(Ahzab; 51)

is

in

your

Or in another place,
َﺭﺑﱡ ُﻜ ْﻢ ﺃَ ْﻋﻠَ ُﻢ ﺑِ َﻤﺎ ﻓِﻲ ﻧُﻔُﻮ ِﺳ ُﻜ ْﻢ
Your Lord knows very well what is in
your hearts.(Asra; 25)
or in other words, He says:
ْﺲ ﱠ
ُ ﷲُ ﺑِﺄ َ ْﻋﻠَ َﻢ ﺑِ َﻤﺎ ﻓِﻲ
َُﻭﺭ ْﺍﻟ َﻌﺎﻟَ ِﻤﻴﻦ
َ ﺃَ َﻭﻟَﻴ
ِ ﺻﺪ
Does Allah not know what is in the
(people's) chests of the worlds?
(Ankabout; 10)

As we know, considering the
characteristics of the heart and the extent
of the states this divine element turns
into, one can count a number of states
for the heart as many as each human
being. In the first look and according to
the meaning of the heart, from one
aspect, the heart is of two kinds; the
physical heart and the spiritual heart.
Great Shia scholar Ayatullah Javadi, in
his commentary of Quran, said: "The
physical heart is one of the organs of
body, and [ there is] spiritual heart. The
Holy Qur'an in all verses speak about
the "("ﻣﺨﺘﻮﻡsealed) and " "ﻣﻄﺒﻮﻉheart, or
" "ﺭﻳﻦand the dirt that covers heart and
brings its clear face under darkness or
when teaches mankind about "ﻗﻔﻞlock", "
ﻏﻼﻑpod", ""ﮐﻨﺎﻥ, " "ﺻﺮﻑand "ﻗﺴﺎﻭﺕ
cruelty" talks about its spiritual, not
physical aspect; the human body's heart
may be in perfect health, but because of
its disbelief or wrongdoings, its spiritual
heart does not benefit from health, or the
human body's heart of a faithful person
may be sick but not his spiritual heart.
Or both hearts can be sick, such as those
who suffer from heart disease and heart
disease, and also like a believer who
also benefits from the health of the
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physical heart and spiritual heart.
"(Javadi Amoli, 1391. C.2, p. 228)

Now, various types of spiritual heart can
be divided into two general categories:
the first, the hearts capable of being
guided,
and
the
second,
the
uncontrollable and incapable of being
guided hearts of disbelievers. By
referring to the Qur'anic verses and
counting the verses in which a
characteristics of heart and a kind of
heart are expressed, one can classify all
kinds of hearts into two categories of
believers and infidels:
A) Hearts capable of being guided:
1. Heart which is guided. 2. Assured and
peaceful Heart. 3. kind Heart. 4. Fearful
Hearts. 5 humble Heart. and 6. Salim
Heart.
B) Heart of disbelievers:
1. Sealed and ﻣﻄﺒﻮﻉheart. 2. Ignorant
Heart. 3. Sick Heart. 4. sinful heart. 5.
Fearing heart. 6. deviated heart. 7.
Hateful heart. 8. Sealed heart. 9. Hard
Heart. 10. Hearts filled with grudge. 11.
Covered Heart. 12. Anxious heart. 13.
Dust-full heart. 14 doubtful Heart. 15.
Denying Heart. 16. Unaware heart.
Characteristics and Types of Heart
mentioned in the Quran:
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Now, by referring to the verses of the
Holy Qur'an and the existing
interpretations,
we
describe
the
descriptions of some types of hearts.
A) Faithful and Guided Heart:

-The heart which is guided:
َﻣ
ُ ﻦْ ﻳُﺆْﻣِﻦْ ﺑِﺎہﻠﻟ ﻳَ ْﻬ ِﺪ ﻗَ ْﻠﺒَﻪ
ِﱠ
For those who believe in Allah, Allah
will guide his heart.(64:11)
-The fearful heart:
ﺇِﻧﱠ َﻤﺎ ْﺍﻟ ُﻤ ْﺆ ِﻣﻨُﻮﻥَ ﺍﻟﱠ ِﺬﻳﻦَ ﺇِ َﺫﺍ ُﺫ ِﻛ َﺮ ﱠ
ْ َﷲُ َﻭ ِﺟﻠ
ﺖ ﻗُﻠُﻮﺑُﻬُ ْﻢ
When God is mentioned, the true
believers begin to feel fear of Him in
their hearts.(8:2)
From the above verses it can be
understood that because the light of faith
gradually spreads over the heart and
grows, it gives a kind of fear and a shake
of the heart while mentioning His
Names. This faith continues to grow and
begins to radiate, and through
contemplation on the signs of Him, this
faith blossoms in the heart; as much as a
believer contemplates in those verses,
his faith gets stronger. It becomes more
and more, until it reaches the certainty.
When the faith of man extends and
reaches to a certain extent of perfection,
where he recognizes the authority of His
Lord and His position, and realizes that
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all things are in the Hands of the
Almighty God and all the creatures
return to Him, at this point, he feels it is
incumbent upon him to rely on Him,
take Him as his lawyer in all matters of
his life, be satisfied with whatever He is
destined for his life, and obey His
commands
and
apply
His
commandments.

guidance and a hope to repentance. But
if a man with his own freewill cleans up
the path of repentance - which the
Almighty God has opened up to
humanity and is open until the end of his
deadline-, he deliberately closes that
door on himself so his sheet of soul is
rolled up."(Javadi Amoli, 1391. J 2 p.
223)

Allameh Tabatabai, in his commentary
book of Al-Mizan, wrote, "When faith is
fully deployed in the heart, man is
moved to worship, and will worship his
Lord purely and with humbleness, and
this worship is what we name Salat. In
addition, he also pays attention to the
community, meets the needs of his
community, compensates deficiencies
and shortcomings, and donates from
what God has given him, from the
wealth,
science,
and
likewise."
(Tabataba'i, 1369, p. P. 11)

-Intimidated heart:

B) hearts which are not being guided:
-The sealed heart:
ًﺼ ِﺮ ِﻩ ِﻏﺸَﺎ َﻭﺓ
َ ََﻭ َﺧﺘَ َﻢ َﻋﻠَﻰ َﺳ ْﻤ ِﻌ ِﻪ َﻭﻗَ ْﻠﺒِ ِﻪ َﻭ َﺟ َﻌ َﻞ َﻋﻠَﻰ ﺑ
God has knowingly caused him to go
astray, sealed his ears and heart and
veiled his vision.(45:23)
By sealing, it means putting an end to it.
Ayatollah Javadi Amoli said: " the sheet
of the soul of man is also not sealed as
long as there remains a way to penetrate

ﺐ
َ ﺏ ﺍﻟ ﱠ ِﺬﻳﻦَ َﻛﻔَﺮُﻭﺍ ﺍﻟﺮﱡ ْﻋ
ِ َﺳﻨُ ْﻠ ِﻘﻲ ﻓِﻲ ﻗُﻠُﻮ
We will throw terror into the hearts of
those who disbelieve.(3:151)
With regard to the alteration of the heart
by God, in an interpretation book by
Javadi Amoli, we read beautiful
sentences: " Heart is the central element
of the human soul, and it is at the hands
of God who changes states of feelings to
eachother. Of course, any change in it is
accompanied by free will of human and
will never open a way for Jabr. The
dominance of God on heart is stronger
than the authority of man on it:
ﺃَﻥﱠ ﱠ
ﷲَ ﻳَﺤُﻮ ُﻝ ﺑَﻴْﻦَ ْﺍﻟ َﻤﺮْ ِء َﻭﻗَ ْﻠ ِﺒ ِﻪ
Know that Allah is between the person
and his heart.(8:24)
(Javadi Amoli, 1391. J 16, p. 39)
-Hard heart:
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ْ ﺛُ ﱠﻢ ﻗَ َﺴ
ﻚ ﻓَ ِﻬ َﻲ َﻛ ْﺎﻟ ِﺤ َﺠﺎ َﺭ ِﺓ ﺃَﻭْ ﺃَ َﺷ ﱡﺪ
َ ِﺖ ﻗُﻠُﻮﺑُ ُﻜ ْﻢ ِﻣ ْﻦ ﺑَ ْﻌ ِﺪ َﺫﻟ
ًﻗَ ْﺴ َﻮﺓ
Thereafter, your hearts turned as hard
as rocks or even harder…(2:74)
“The holy verse expresses the severity
of their cruelty like this: (that some
rocks are likely to split, and streams
flow from them). It makes a comparison
between hard rock and soft water, as
anything hard is symbolized by rock
and anything soft to water. In brief, it
means their hearts are harder than the
rock even, because the rocks are afraid
of God and humble in front of Him …
but their hearts are not fearful to God,
nor humble. "(Tabataba'i, 1369. C 1 p.
306)
-The dusted heart:
ََﻛ ﱠﻼ ﺑَﻞْ ﺭَﺍﻥَ َﻋﻠَﻰ ﻗُﻠُﻮ ِﺑ ِﻬ ْﻢ َﻣﺎ َﻛﺎﻧُﻮﺍ ﻳَ ْﻜ ِﺴﺒ ُﻮﻥ
No indeed! Their own deeds have cast
a veil over their hearts.(83:14)

ﺭﻳﻦ/ ﺭﺍﻥmeans dust, or in other words, a
layer of darkness that sits on precious
things. That is, sins are like dust that
darken their hearts, and blind those
hearts from knowing good or evil.
" from this verse, three points can be
understood:
First, ugly acts give a role and a face to
the soul, which masks our soul like that.
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Second, these masks prevent human
soul from understanding the truth and
right, and comes between it and
understanding the right.
Third, the human soul, according to its
original nature, has a clear and vivid
understanding that gives her right
understanding of truth, and can clean
right from vanity, and also goodness
from evil. "(Tabataba'i, 1369. C 20, p.
385)
-unaware heart:
َﻻ ِﻫﻴَﺔً ﻗُﻠُﻮﺑُﻬُ ْﻢ َﻭﺃَ َﺳﺮﱡ ﻭﺍ ﺍﻟﻨﱠﺠْ َﻮﻯ ﺍﻟﱠ ِﺬﻳﻦَ ﻅَﻠَ ُﻤﻮﺍ

Their hearts are diverted.(21:3)
It is a matter of being entertained by
something and staying out of the
important thing, which is of the
attributes of the heart.
"There is no new message reached them
from skies by revelation, and the
prophet's message reached them unless
they are busy with Lahv  ( ﻟﻬﻮaimless
activities), that is, while their hearts are
ignorant, and if they hear it, they are it
in that situation. This all mean: the
repetitions of Zikr does not have any
effect on them and it does not stop them
from the world, and it does not draw
their attention to the other World. And
this is an interpretation of the fact that
the zikr (remembrance of God) in any
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case does not work in them."(Tabataba'i,
1369, p. 144, p. 346)

stubbornness, and cruelty, and finally, to
a corrupted sealed heart.

The effects of actions on the heart

"Preferring the life of the world over the
Hereafter, and then being deprived from
the guidance of the Almighty God are
the attributes of those whom God sealed
their hearts, and their ears and their
eyes, and those who are called ignorant.

Here is the basic question: what factors
affect the formation of characteristics of
heart and its states? Certainly, the Wise
and Merciful God has placed in the
human heart a tendency since his birth
to divine guidance because His wisdom
and Grace require that before
expectation of obedience from man, He
makes their heart ready to accept
guidance. Now, the question is, can it be
accepted that some people, since birth
and by God have been given hearts
which are irresponsible and unbelievers?
Is it possible to reach the heights of
humbleness and calmness without any
effort? Or are the actions and behavior
of humans which turn hearts into a
sound heart or a sealed heart?
Undoubtedly, the heart directly is
affected by the actions and behaviors of
men. Good and bad deeds transform the
heart to a point where they can
completely overturn it, or vice versa,
make it a container of the divine
teachings. According to the verses of the
Qur'an, we find out that the collection of
good deeds leads the human heart from
stubbornness, ignorance and negligence,
as well as from grudge, hostility and
darkness to kindness and remembrance
of God; on the other hand, sins turn
hearts from softness to toughness,

Because they were washed away
remembrance of the Other World from
their hearts and put their hearts in this
world only, and as a result, their senses
and intellect were captured in the cage
of materialistic life; They do not care
about hereafter, and they do not look at
what they get lessons from, and they do
not think about the signs and proofs
reminding them of the hereafter.
So their hearts, ears and their eyes are
sealed and closed, and what leads other
to the hereafter will not penetrate their
hearts, eyes and ears; in fact they do not
care for reasons and proofs regarding
existence of ant hereafter.
Therefore, the meaning of  ﻁﺒﻊand ﻣﻄﺒﻮﻉ
is “God did not guide them because their
hearts belong to the world”.  ﻁﺒﻊis a
divine attribute, which He uses it as a
punishment, but negligence  ﻏﻔﻠﺖis an
attribute of man."(Tabatabaei, 1369. 12,
p. 511)
From all of the above- mentioned points,
which are some examples of the verses
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of the Quran, we find out that the
transformation, softness and hardness of
hearts are only related to the actions of
humans, and if it is interpreted in the
Qur'an as the seal of the heart, it is a
punishment in return of what people do.
Therefore, according to the above
verses, it can be said that good and bad
deeds directly affect the darkness and
lightness
of
the
hearts
and,
consequently, affect the happiness and
wrath of man.

In fact, the heart of a person whose is
entitled with the Rage of God will be
closed to understanding right and
wrong. In this way, he sees with his eyes
but his heart is blind. When doors of the
heart are closed, wrong belief or evil
believes can not exit or rightness can not
enter. Similar to a closed bottle from
which nothing can go out and to which
nothing can enter.
Another point is that the closing and
sealing the hearts, due to the sins of
humans, have different levels and it is
not like that it is only specific to the
infidels. But everyone is deprived of
understanding a level of truth based on
his good or bad deeds.
"The closure and reversal of the heart is
not special to the disbelievers and
hypocrites, but to the extent that the
hearts of the human being are infected
by sins, they are subverted and closed
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and to the same extent, they are deprived
of understanding the divine verses. this
spoilt of heart started from doing Haram
 ﺣﺮﺍﻡand then reaches to the minor sins
and finally to major sins, and eventually
ends up in the biggest sin which is
disbelieving God. The criterion for
assessing heart soundness is the level of
its interest in divine verses. "(Javadi
Amoli, 1391. C.2, p. 235)

How hearts become cruel and hard
Here it is worth mentioning expression
of Ayatullah Javadi Amoli about
hardness and softness of the heart:
A person whom his senses do not lead
him to think and contemplate…or can
not learn from events and uses his
learning to make his belief stronger, will
not see any barrier in front of himself
which stops him of committing sins.
Therefore, he is easily ready to break his
promises made with God. As a result,
his numerous sins make his heart cruel
and inflexible, put a seal on it. This heart
will not be interested in doing good
deeds nor is ready to accept goodness.
Putting a seal on the heart is similar to
closing a room full of something;
definitely this room has no more space
for something new. It is locked.
A heart which is locked by hatred and
animosity is not flexible, so not wrong
believes nor evil intentions can be taken
away from and not even good believes
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or thoughts can enter. The secret of why
the holders of these hearts do not think
in Quran is because the door of entrance
of good thoughts and believes is closed.
A heart which is darkened by the density
of sins to the point that no room left for
repentance is entitled with being sealed.
Anyway, what causes this closure is
breaking promises and in general
committing sins. Based on this, God
states in surah Maede (verses 12-13) that
hardness of the hearts of Bani Israel is as
a result of their promise-breaking:
َﻭﻟَﻘَ ْﺪ ﺃَ َﺧ َﺬ ﱠ
ﻀ ِﻬ ْﻢ
َ ﷲُ ِﻣﻴﺜَﺎ
ِ ﻕ ﺑَﻨِﻲ ﺇِ ْﺳ َﺮﺍﺋِﻴ َﻞ…ﻓَﺒِ َﻤﺎ ﻧَ ْﻘ
ًﺎﺳﻴَﺔ
ِ َِﻣﻴﺜَﺎﻗَﻬُ ْﻢ ﻟَ َﻌﻨﱠﺎﻫُ ْﻢ َﻭ َﺟ َﻌ ْﻠﻨَﺎ ﻗُﻠُﻮﺑَﻬ ُ ْﻢ ﻗ

Note: It is not like that this closed door
can not be opened; it has a certain key,
and all keys of the world are with God:
ﺽ
ﻟَﻪُ َﻣﻘَﺎﻟِﻴ ُﺪ ﺍﻟ ﱠ
ِ ﺴ َﻤﺎ َﻭﺍ
ِ ْﺕ َﻭ ْﺍﻷَﺭ
The very same God who locks the heart
of a dishonest malefactor, can also open
it. Therefore, anyone who wants
lightness sprinkle from his heart like a
spring from inside a stone should be
flexible, so that his heart is not closed
with sediment of sins, and if one wants
his heart find expansion, he must be
connected with the key holder of the
world (God). Because the key to the
hearts is in the Hands of God; by turning
this key to one side, the doors of mercy
are opened to man:

ﺕ
ٍ َﻭﻟَﻮْ ﺃَﻥﱠ ﺃَ ْﻫ َﻞ ْﺍﻟﻘُ َﺮﻯ ﺁ َﻣﻨُﻮﺍ َﻭﺍﺗﱠﻘَﻮْ ﺍ ﻟَﻔَﺘَﺤْ ﻨَﺎ َﻋﻠَ ْﻴ ِﻬ ْﻢ ﺑَ َﺮ َﻛﺎ
ﺽ َﻭﻟَ ِﻜ ْﻦ َﻛ ﱠﺬﺑُﻮﺍ ﻓَﺄَﺧ َْﺬﻧَﺎﻫُ ْﻢ ِﺑ َﻤﺎ َﻛﺎﻧُﻮﺍ
ِﻣﻦَ ﺍﻟ ﱠ
ِ ْﺴ َﻤﺎ ِء َﻭ ْﺍﻷَﺭ
َﻳَ ْﻜ ِﺴﺒُﻮﻥ

Had the people of the villages believed
and been cautious, We would have
opened upon them the blessings from
heaven and earth. But they belied, and
We seized them for what they
earned.(7:96)
and if He turns it to the other side, the
universe will be closes to us; in such a
way that if he returns to every door, he
will be disgraceful; as for the
unbelievers
ﺴ َﻤﺎ ِء
َﻻ ﺗُﻔَﺘﱠ ُﺢ ﻟَﻬُ ْﻢ ﺃَ ْﺑ َﻮﺍﺏُ ﺍﻟ ﱠ
that is, while the unbelievers may have
all materialistic resources but the doors
of spirituality through which the prayer
ascends to is not open to them.
Conclusion:
Finally, as a conclusion and a summary
about the application of the word  ﻗﻠﺐin
Qur'an, one can say that it is one of the
most important means to realize and
comprehend which is the addressee of
many verses of the Qur'an and, just like
the human body, it can be classifies to
sound, ill and dead. The whole endeavor
of the Qur'an is to make a person realize
that our actions and our beliefs directly
affect the darkness or brightness of the
heart, and this darkness or brightness is
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the main determinant of happiness or
hardship. Alteration, the softness and
hardness of the hearts are only related to
the actions of humans, and if in the
Qur'an it is interpreted as the seal of the
heart, it is as a punishment in return for
the sins. Therefore, according to the
above verses, it can be said that good
and bad deeds directly affect the
darkness and lightness of the hearts and,
consequently, affect the happiness and
wrath of man.
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